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Abstract 

 The following is an effort to conceptualize fascism as a global historical problem. Given 

its ultra-nationalistic bent, approaching fascist movements as a phenomenon entirely distinct to 

particular national contexts seems logical. However, fascist regimes and movements emerged 

simultaneously across the world in the interwar period. Therefore, studying fascism in global 

historical terms can reveal different aspects of the oft-nebulous subject of fascism that are not as 

readily apparent when studying fascist movements strictly in terms of the peculiarities of their 

specific national manifestations.  

 The first chapter outlines the dimensions of the global historical approach to fascism in 

historiographical terms, highlighting some of the problems of boundaries and definition that have 

plagued the study of fascism as well as the limits of studying fascist regimes entirely within the 

confines of particular national movements and the unique national factors which shaped their 

emergence. The second chapter develops an analysis of the emergence of ultra-nationalistic 

politics especially in the contexts of India and Argentina, where fears of degeneracy and the 

dissolution of the social order were shaped by allegedly anti-national groups and movements that 

were seen as posing an imminent and existential threat to the national community. Finally, the 

third chapter locates fascism within the broader political spectrum in global terms, taking 

advantage of multiple cases to evaluate broad similarities across different fascist movements in 

terms of general political orientation. While fascism can be characterized as a retreat from the 

global and to the nation, viewing fascism as a global historical problem reveals the ways in 

which this orientation towards ultra-nationalist politics was in fact reflective of the powerful 

influence of global processes and transnational movements on national politics in the interwar 

period. 
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Introduction 

 

 

 

 The study of fascism is, for many reasons, a complicated and nebulous one. Definitions, 

understandings, and interpretations of historical events as fundamental to the modern world as 

the rise of industrialization and nationalism are already ordinarily rife for rigorous debate and re-

evaluation by various historical scholars. With fascism, however, disagreements and confusion 

have been endemic among observers and academics alike since the beginning. Indeed, the 

eminent historian of fascism, Robert Paxton, prefaces his attempt to dissect the contours of a 

generic fascism by stating that "the more I read about fascism and the more I discussed it with 

students, the more perplexed I grew."1 Along similar lines, Tim Jacoby writes in a 2016 article 

on global fascism that fascism's "precise meaning remains far from evident."2  Indeed, major 

scholarly publications on fascism frequently begin with the author conceding that there exist 

                                                            
1 Robert Paxton, The Anatomy of Fascism (New York: Alfred A. Knopf, 2004), xi. 
2 Tim Jacoby, "Global Fascism: Geography, Timing, Support, and Strategy," Journal of Global History 11, no. 3 
(2016): 451. 
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numerous attempts to clearly define the ideology, none of which have firmly won out.3 As an 

ideology, both in theory and its implementation in actual movements and regimes, fascism 

presents a number of puzzling contradictions that have made consensus elusive. To elaborate on 

this point, compare fascism to socialism, another political ideology whose advocates frequently 

found themselves among the primary targets of fascists. While there exists a number of 

manifestations of socialism — some of which had radically different, and even opposing, aims 

and views — its quintessential ideological core is clear: the social ownership of the means of 

production in some form.4 What "social ownership" denotes could range from social democratic 

approaches that promote social-welfare policies within the framework of a capitalist economy, to 

complete state control of the economy a la Marxism-Leninism, to the anti-authoritarian direct 

democratic control of the economy espoused by anarchists. Therefore, while socialism is a 

heterogeneous ideology that contains contradictory and conflicting accounts, the basic 

underlying economic/political principle uniting these disparate movements is straightforward.  

 Fascism, on the other hand, has been subject to debate on virtually every level: which 

regimes can be considered fascist, what can be considered fascist, or even what fascism is as a 

historical process have all been frequently brought into question. The greatest consensus 

converges around Italian Fascism and Nazi Germany as unambiguously fascist regimes, but then 

a number of scholars  have questioned whether or not Nazi Germany was too different in its 

                                                            
3 Roger Griffin's book, The Nature of Fascism, points out that nearly every survey begins with an author offering 
their own definition of fascism for heuristic purposes.  
4 That said, socialism and communism, much like fascism, are frequently made less clear by their currency as insults 
(and, sometimes, as badges of prestige) in political discourse, and widespread misconceptions are endemic, to the 
extent that it is (like fascism) sometimes equated directly with government control. Frequently, social democratic 
policies are identified as the essence of socialism by both proponents and detractors, and regimes like the Soviet 
Union are identified monolithically with communism, which is really an ideology which includes a range of 
different approaches, such as anarcho-communism. There are also many debates about whether or not social 
democracy really fits into the socialist movement since it works within the capitalist economy. However, while 
disagreement, stereotyping, and misconceptions are rife, the basic shared ideological core can be readily identified. 
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radical racial ideology to be considered fascist in a generic sense. Furthermore, disagreement 

comes on a variety of other points, including the role of racial ideology — was Italian Fascism 

"non-racist," because it did not espouse the radical rhetoric of Nazi biological racism, or did 

Mussolini's notions of a Mediterranean race (cultural or otherwise) share crucial continuities that 

imply an underlying ideology of race in Fascist thought? — its position in the political spectrum, 

and whether or not fascism should be considered as a distinct ideology or as part of a larger 

phenomenon of  "Totalitarianism."5 Understandings of the boundaries of fascism are also 

plagued by the fact that a number of regimes willingly incorporated more clearly fascist 

movements into their power structures, but then pursued more conventional dictatorial policies 

that maintained some of the trappings of fascist movements.6  Both the Brazilian and Portuguese 

Estado Novo were examples of this, as they co-opted more clearly fascist movements like the 

Brazilian Integralists and the National Syndicalists to establish a dictatorial, corporatist regime 

that ultimately marginalized these more radical factions.7 Finally, there are major debates about 

whether or not it makes sense to talk about fascism outside of a specifically European context. 

On virtually every level, the boundaries that define the "fascist minimum" have been prodded at 

repeatedly by competing scholars and observers alike, and the differences between and within 

                                                            
5 The subject of race in Fascist Italy is its own set of contradictions, as its official position repeatedly changed over 
time. At one end, Mussolini repudiated the idea of a German Nordic master race, due in part to the fact that 
Nordicism had frequently been used to denigrate Italy's prestige due to Southern Italians allegedly belonging to an 
inferior mixed race. On the other hand, Mussolini frequently described the Slavic populations (who Nazi Germany 
intended to exterminate on a massive scale) of conquered territories as barbaric races whose deaths were acceptable 
as long as it furthered Italy's geopolitical goals. Additionally, Mussolini implemented the Racial Laws of 1938 as 
Italy became more allied to Germany and began official legal discrimination against Jews, against the objections of 
many in the Fascist movement. These complexities further highlight the ambiguities inherent in the study of fascism. 
6 Spain is an example. The Spanish Falangists were integrated into Franco's Nationalist coalition, but ultimately 
became a minority in what was a broader constellation of conservative and right-leaning factions, including more 
traditional conservatives and monarchists. On the other hand, complexities certainly still exist here, as many 
advocates of more traditional conservatism moved towards more radical positions; a number of members of the 
Catholic church saw the Republic as a conspiracy by godless communists which needed to be neutralized to defend 
civilization, and these ideas found purchase in response to the use of anti-clerical violence by most Republican 
factions.  
7 There is something to be said for the global/transnational nature of the fact that both Portugal and Brazil, a former 
Portuguese colony, established corporatist regimes with the same name in the same time-frame. 
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regimes and movements has only made the issue more confusing.8 However, as I will discuss in 

chapter 1, something approaching a rough consensus has emerged in fascist studies on some of 

the core features underlying fascism. 

 The recent emergence of neo-nationalist, right-populist, and ethno-nationalist movements 

has also facilitated an interest in re-evaluating the history of fascism. For many Western 

policymakers and intellectuals, the ending of the Cold War signified a lasting triumph of liberal 

democracy; in the "aftermath of the collapse of the USSR... president George H.W. Bush 

remarked on the possibility of a "new world order"" wherein the United States would lead a 

unipolar world system of free-market capitalism.9 This was also a view articulated by Francis 

Fukuyama in his 1992 book The End of History and the Last Man, which argued that, while 

historical events and conflict might still occur, liberal democracy had become firmly enshrined 

as the final stage of human political development.10 However, the optimism for this new global 

unity was followed nearly immediately by renewed ethnic tensions worldwide — most 

notoriously in the Bosnian and Rwandan genocides —and serious disruptions to global 

geopolitics such as the War on Terror. Most recently, neo-nationalist political movements have 

become major forces globally, including (but certainly not limited to) the 2016 victory of US 

president Donald Trump, the second-place finish of Marine Le Pen in the 2017 French elections, 

the 2016 Brexit referendum, the Indian electoral victory of Narendra Modi in 2014, and the 2018 

Brazilian electoral victory of Jair Bolsonaro. The importance of ethno-nationalist rhetoric has, 

especially in the American, French, and British contexts, also raised questions about the 
                                                            
8 For example, the Strasserist faction of the Nazi party, which promoted a "second revolution" in the aftermath of the 
Nazi capture of political power, was a major political force (including its control of the SA under Ernst Rohm) 
before Hitler and other Nazi elites purged this faction of the party.  
9 Roger Griffin, The Nature of Fascism (London and New York: Routledge, [1991] 2006), 33-34. 
10 Fukuyama became more pessimistic in his outlook in response to the Iraq War and what he saw as the 
chauvinistic militarism of American policymakers; in recent years, he has ultimately changed his mind on "the end 
of history" due in part to the expanding role of ethnic identity and the threats he believes it poses to liberalism. 
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supposed immunity of these "advanced" Western countries to ethnic nationalism.  

 As Federico Finchelstein points out, "lately the world's greatest power is the one 

brandishing its populist might to the rest of the globe. This is something many Americans, 

including most social scientists, had previously deemed impossible."11 Writing of Latin 

American corporatism in the early 20th century, American historian Howard J. Wiarda wrote 

confidently that Americans "tend to assume that... all peoples everywhere would naturally 

choose a liberal, democratic, pluralist political system."12 The United States, France, and Britain 

have frequently been seen as the poster children for "civic nationalism," a form of nationalism 

organized around inclusive forms of "patriotism" and oriented towards political principles of 

equality, liberty, rights, and voluntary participation. In contrast, "ethnic nationalism" describes 

nationalism predicated on ethnicity, shared ancestry, culture, and even race as the basis of 

identity; Nazi Germany has been described as being a logical outcome of German nationalism's 

ethnic foundations. However, as Rogers Brubaker points out, civic nationalism has a "normative 

prestige," especially insofar as it implicitly denotes the success and stability of liberal democratic 

political systems; at the same time, civic nationalism also carries a number of attributes, such as 

citizenship and controlled borders, that have also served to maintain hierarchies and distinctions 

between different groups of people in the form of "separate peoplehood."13 The explicitly ethno-

nationalist rhetoric utilized by sectors of the populist right in these Western countries, frequently 

couched in the language of civic nationalism, raises questions about the rigidity of distinctions 

between civic and ethnic nationalism. Finchelstein, who is critical of "the idea that past and 

                                                            
11 Federico Finchelstein, From Fascism to Populism in History (Berkeley: University of California Press, 2017), x.  
12 Howard J. Wiarda, The Soul of Latin America: The Cultural and Political Tradition (New Haven and London: 
Yale University Press, 2001), 266. 
13 Rogers Brubaker, "The Manichean Myth: Rethinking the Distinction Between "Civic" and "Ethnic" Nationalism,"  
in Nation and National Identity: The European Experience in Perspective, eds. Hanspeter Kriesl, Klaus Armingeon, 
Hannes Siegrist, and Andreas Wimmer (Zurich: Verlag Ruegger, 1999), 58. 



ix 
 

present-day experiences of fascism and populism can be reduced to particular national or 

regional conditions" and contends that fascism is an ideology with genuinely global dimensions, 

argues that the surprise surrounding the emergence of right-wing populism in Western 

democracies is in part rooted in "geopolitical narcissism."14 It has been a further disruption to 

those who might seek to understand ethno-nationalism in strictly national terms that many of its 

key advocates have cultivated networks of transnational solidarity and  presented their 

ideological enemies in global terms. Marine Le Pen and Breitbart have described populism as 

being part of the struggle against "globalism" and, in more radical incarnations, part of a struggle 

to preserve civilization.15 

 The relationship between contemporary right-wing populism and fascism is complicated, 

bearing both similarities and a number of key differences that largely prevent the currently 

ascendant movements from themselves being fascist. Crucially, Finchelstein notes that, despite a 

tendency towards strong-arming politics, populism "projects a plebiscitary understanding of 

politics" that hypothetically accepts the democratic system, a stark contrast to the fascist 

movements which frequently rejected democracy as enfeebling.16 The more moderate 

mainstream elements of right-populism are frequently accompanied by more radically 

exclusionary — and in some cases, explicitly neo-fascist — strains. The American alt-right is 

probably the most famous manifestation of this, but it is hardly the only. Jean-Marie Le Pen, 

Marine Le Pen's father and the former leader of Le Front National before he was expelled, had 

formed Le Front National as an amalgamation of political groups on the far-right, including a 

                                                            
14 Finchelstein, From Fascism to Populism in History, xii. 
15 Finchelstein, From Fascism to Populism in History, 158-159. 
16 Finchelstein, From Fascism to Populism in History, xviii. There are a number of caveats that could be made about 
this point, especially remarks certain right-populists have made about the validity of elections that they lose and the 
dismantling of democratic norms, but the precise ideological contours of right-populism are not the focus of this 
argument. 
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number of explicitly neo-fascist organizations like the Ordre Nouveau and French SS veteran 

organizations.17 Jean-Marie Le Pen was also well-known for off-the-cuff remarks: he fluctuated 

between minimizing the Holocaust as a minor "detail of history" and denying its scale or even 

existence, and had privately told French SS veterans that they "have nothing to be ashamed of."18 

Additionally, Indian Prime Minister Narendra Modi is the leader of the Bharatiya Janata Party 

(BJP), whose members are also frequently part of the Hindutva paramilitary organization 

Rashtriya Swayamsevak Sangh (RSS); in his 2008 book Jyotipunj, Modi cited the second leader 

of the RSS, Madhaw Sadashiv Golwalkar, as one of his strongest inspirations.19  Some major 

historians on fascism like Robert Paxton and Roger Griffin have cautiously assessed the neo-

nationalist wave and its relationship to fascism: Paxton sees Trump's palingenetic rhetoric as 

evoking "echoes of fascism" which might signal a potential future for more fully fascist politics, 

while Roger Griffin sees similar warning signs but is more hesitant to draw links because he 

believes the longing for a new, revolutionary order is lacking.20 However, the larger point for the 

argument being developed is not to debate the similarities between contemporary right-wing 

populism and fascism, but rather that a constellation of ethno-nationalist movements with some 

radical, neo-fascist fringes have emerged in a modern context, including in a number of countries 

whose civic nationalism had allegedly inoculated them against the potential for these sorts of 

politics. 

 It follows from this context that a number of the conceptual distinctions for researching 

ultra-nationalist and fascist movements in the interwar period have weakened in light of the 

contemporary context. In particular, attempts to understand Italian Fascism and Germany 

                                                            
17 Jacoby, "Global Fascism," 462. 
18 Paxton, The Anatomy of Fascism, 185. 
19 Aakar Patel, "Narendra Modi on MS Golwalkar." The Caravan, May 30, 2014. 
20 Finchelstein, From Fascism to Populism in History, 11-12. 
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Nazism within the strict boundaries of nationalistic historiography, analyzing these regimes as 

the logical and straightforward outcome of aberrations in German and Italian national culture and 

development, have lost some of their lustre in light of the fact that countries like Britain, France, 

and the United States — who were hailed for their resistance to fascism and preservation of 

liberal democracy — have demonstrated a susceptibility to the ethnic nationalism they had 

allegedly transcended.21 Furthermore, the electoral successes of groups like the BJP, whose 

leaders are frequently drawn from the ranks of the Rashtriya Swayamsevak Sangh — an 

organization that was founded in 1925 and modelled after European fascist paramilitary groups 

— demonstrate the problems of explanatory power that studies of interwar far-right politics 

focused only on Nazi Germany and Fascist Italy have.  Given these developments, a global 

historical approach to the study of fascism and ultra-nationalist politics in the interwar years is a 

crucial antidote to some of the limitations produced by more conventional historiographical 

approaches. 

 This thesis draws primarily — but not exclusively — from the following four cases: 

Argentine nacionalismo, Indian Hindutva, Italian Fascism, and German Nazism. Argentine 

nacionalismo is a right-wing nationalist movement that crystallized primarily in the late 19th 

century and developed into more radical, fascist strains as its advocates responded to 

developments in the 20th century. Hindutva is a Hindu nationalist ideology developed from late 

19th century Hindu revivalism that was formed into a Hindu regenerationist ideology pre-

occupied with what it perceived as Hindu humiliation, especially in  relation to Muslims.  While 
                                                            
21 Of course, the stability of their commitments to "civic nationalism" historically are also quite shaky historically. 
To cite only a few examples, the United States was founded on a system of exclusion and subjugation of its black 
population, and a number of French political figures actively embraced the opportunities Vichy France provided 
them to eliminate the "anti-nation," which included Jews. The present political circumstances are hardly the first to 
demonstrate that "civic nationalisms" exist on a continuum with ethnic nationalisms. However, recent circumstances 
have provided a useful backdrop which might facilitate a re-examination of past assumptions, especially with 
regards to fascism. 
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both India and Argentina had cultivated varying degrees of transnational geopolitical links with 

Italy and Germany — not to mention Argentina's large Italian population and India's status vis-à-

vis Aryanism — they also independently developed domestic strains of ultra-nationalist ideas 

that verged on fascism. Because of this, they are both strong candidates for re-evaluating the 

study of fascism from a global historical perspective. However, it is not sufficient to merely add 

new areas of the world to the study of fascism, but also to re-evaluate the classical cases in terms 

of a global historical approach. Therefore, Fascism and Nazism will also be approached on the 

same terms as nacionalismo and Hindutva.  

 The case for global histories of fascism will be developed over three chapters. The first 

chapter is a more in-depth discussion of the historiography of fascism and the empirical and 

analytical limitations of alternative approaches. Beginning with a dissection of diffusionist 

approach to fascism that might look at its transnational connections strictly as an effort by Italy 

and Germany (and, depending on the authors, sometimes Spain) to export their ideology globally 

where it benefitted them, it moves into the limits imposed by definitions of fascism on the study 

of ultra-nationalist movements and the epistemological limits imposed by methodological 

nationalism.22 Chapter two explores the global context informing the rise of fascist and ultra-

nationalist ideas, including discourses of degeneracy, decline, and regeneration. In particular, it 

will examine how Argentine nacionalismo formulated in reaction to large-scale immigration and 

rapid modernization and how Hindu revivalism, facilitated in part by transnational discourses of 

Aryanism, was paired with a growing antagonism towards Muslims and fears of Hindu weakness 

to formulate the ideology of Hindutva; and, how the classic European cases of Germany and 

                                                            
22 Methodological nationalism is a style of research which takes the nation-state to be the main unit of analysis; in 
historical terms, this means primarily analyzing historical events through the lens of a specific nation's internal 
history. In contrast, a global historical approach sees historical events as transcending national boundaries, and sees 
nations as existing within a broader global context which informs their particular local histories.  
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Italy also fit into the broader themes of crisis. Finally, chapter three seeks to contextualize 

fascism, its place in the political spectrum, and its relationship with modernity by examining the 

activities and demographics of fascist/ultra-nationalist activists and their allies. Advancing from 

an analysis of the allies and targets of these movements, this chapter will also look at fascism and 

its relationship to socialism before concluding with a look at nacionalismo and its relationship 

with the historiography of Argentina.  

 It is the aim of this research to develop a methodological justification for a global 

historical approach to fascism by demonstrating conceptual limitations in conventional 

historiographical approaches, showing how fascist ideas found currency in the context of fears 

engendered by modernization and a range of social, economic, and political crises globally that 

fascists (among others) saw as existential threats to social order and even to "civilization" itself, 

and observing how fascists worked across multiple contexts to better locate their position and 

role in the political spectrum. Suffice it to say that this research is not even close to exhaustive 

either with regards to the local contexts it draws from or with regards to the full range of 

potential fascist and ultra-nationalist movements internationally. It is not intended to be a 

comprehensive examination of global fascism, but instead to provide a rationale for thinking 

about the problem of fascism in global historical terms.  
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1. 

Historiography of fascism 

 

 

 

Despite the myriad complexities that have already been outlined, there has been a 

growing scholarly consensus on certain aspects of fascism in recent years that has pushed the 

field forward. However, certain points of debate — including whether or not fascism can 

transcend European boundaries (or even the Italian and German contexts) — remain heated. This 

chapter on historiography maps some of the contours in writing on and about fascism in relation 

to global history and marks the potential limitations of more conventional approaches. It will 

also detail the points of emerging consensus, especially as they pertain to the fundamental 

ideological core of fascism, while simultaneously highlighting the limitations imposed on the 

study of fascism by certain definitions. In this chapter, the reasons why a global historical 

approach to fascism is not only feasible, but essential  to generating a more comprehensive 

understanding of fascist movements within and outside of Europe, will be outlined. 
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I. Diffusionist Approaches to fascism 

 It is relatively uncontroversial that Fascist Italy and Nazi Germany cultivated 

transnational links to expand their spheres of influence and gain geopolitical leverage. These 

links took the form of military, economic, and propaganda ties across the globe. Both Latin 

America and India were regions targeted by the Fascists and the Nazis to facilitate the war efforts 

and help them forge hegemonies that would enable them to become world powers. Indeed, in 

some contexts, Italy and Germany actively sought to spread their ideologies throughout the 

world, either to enhance their foreign prestige or to possibly facilitate the spread of similar 

movements. If we take the most barebones definition of global history as any history that 

outlines processes that are transnational in scope, a "global history" could be written about these 

transnational connections alone. A "diffusionist" approach would examine the ways  in which the 

fascist powers — usually Fascist Italy and Nazi Germany, but also sometimes Nationalist Spain 

or Imperial Japan depending on the particular author — disseminated their ideologies 

transnationally in the hopes of generating sympathizers or even copycat regimes.23 Examining 

the transnational connections developed by fascist regimes is an important and worthy task, and 

frequently generates interesting details, like how Hitler had, despite his fanatical beliefs in racial 

supremacy and imperialism, supported a host of anti-colonial movements as a way to disrupt the 

British Empire.24 However, if such an approach limited the scope of global fascism merely to the 

                                                            
23 It is worth noting that the sources cited in this section are not necessarily a)  advocating that any of these 
regimes/movements are or are not fascist if they are mentioned b) engaging in "diffusionist" histories of fascism 
which see transnational connections  cultivated and enforced by the European fascist powers as the limitations of 
any global permutations of fascism or c) even really writing about fascism at all rather than another topic which 
happens to include fascism (the books referred to about Subhas Bose and Nazi Germany are more about Bose's life 
than they have anything to do with the historiography of fascism.) In fact, a number of the sources cited in this 
section are basically in agreement with this critique on one leve l or another, if they engage with the debate at all. 
The concept of a "diffusionist approach to fascism" being developed here is primarily self-referential to the current 
project and a way of distinguishing the methodology being developed from other potential approaches.  
24 Kris Manjapra, Age of Entanglement (Cambridge, Massachusetts: Harvard University Press, 2014), 57. 
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connections implemented by Italy and Germany, which would emphasize the ways in which the 

Fascists and the Nazis acted upon the rest of the world, it would run the risk of reinforcing 

assumptions that Fascist Italy and Nazi Germany were the creators of a global far-right 

movement that was a result of the uncritical importation of Fascist and Nazi ideals by 

movements which lacked meaningful originality. Therefore, while it is important to any global 

historical approach to emphasize the transnational connections developed by these regimes — 

and the fact that Fascism and Nazism did indeed inspire similar movements worldwide — it is 

equally important to note that countries like India and Argentina had their own domestic fascist 

movements that were unique to their local contexts.  

In the Latin American context, Nazi Germany and Fascist Italy vied for the capture of 

markets and influence, competing with one another and with the regional hegemon, the United 

States. Federico Finchelstein argues that stereotypes about Latin America as a "backwards" or 

"primitive" continent, in addition to its relatively subservient position in the world economy, has 

led to the perception that fascist activity in Latin America was a "passive topography" wherein 

Latin Americans themselves had little agency. He writes: "according to this view, Latin 

Americans were easy targets - puppets, even - of the European fascist empires. They were, in 

other words, colonial subjects of fascist imperialism."25 While this is clearly untrue, it certainly 

is true that the European fascist empires tried to dominate Latin America and, in some cases, 

were able to cultivate large monopolies over certain resources.  In the aftermath of the Great 

Depression, which had hit Latin American countries particularly hard due to the dominance of 

export-led economies in the region — and that had resulted in a majority of countries entering 

into crises resulting in the suspension of democratic governments — Antonio Costa Pinto argued 

                                                            
25 Federico Finchelstein,  Transatlantic Fascism: Ideology, Violence, and the Sacred in Argentina and Italy, 1919-
1945  (Durham and London: Duke University Press, 2010), 7. 
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that Latin America was particularly susceptible to a "Fascist Italy geopolitics."26 For export-led 

economies, the dissolution of the world economy was crippling, especially because its major 

investors — The United States and Britain —  were seriously diminished and exports fell 

heavily. This vacuum was exploited by the Nazis and the Fascists to expand their spheres of 

influence. In some cases, they were able to create temporary monopolies in Latin American 

markets; Germany and Italy received 94% of Mexico's oil exports from March 1938 to 

September 1939.27 American journalist and political scientist Carleton Beals argued in 1938 that 

Brazil's emerging cotton market might be captured by Germany and Italy, who were seeking new 

markets for raw materials; in turn, Beals thought that this would be used as leverage by the 

regimes to impose friendly governments on Latin America.28 And indeed, Germany's trade with 

Brazil had doubled in this period. Along similar lines, Voz de Espana, an organ of the Nationalist 

press during the Spanish Civil War, sought to discredit Latin American ties to the United States 

by publishing an article that accused the Pan-American Conference of being organized by 

internationalist atheists and Jews who sought to consolidate American hegemony over Latin 

America.29 It was in these ways that fascists sought to alter the Latin American economy and 

encourage a re-orientation away from Britain and the United States and towards them.30 

At the same time as the European fascists pursued economic strategy in Latin America, 

there were deeper transnational connections that Italian Fascists, Nazis, and Spanish Falangists 

all sought to exploit. In the context of the Spanish Falangists, there were a number of clear 

                                                            
26 Antonio Costa Pinto, Latin American Dictatorships in the Age of Fascism: The Corporatist Wave (London and 
New York: Routledge, 2019), 18. 
27 Mary Jo McConahay, The Tango War: The Struggle for the Hearts, Minds, and Riches of Latin America during 
World War II (New York: St. Martin's Press, 2018), 37. 
28 Carleton Beals, "Totalitarian Inroads in Latin America." Foreign Affairs 17, no. 1 (1938): 78-79. 
29 H. Rutledge Southworth, "The Spanish Phalanx and Latin America." Foreign Affairs 18, no. 1(1939): 151. 
30 Whether or not Spain was fascist is its own separate question, but this was a publication by Falangists who almost 
certainly would have self-identified as such. 
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cultural and potential ideological links with Latin America, including Catholicism, hispanidad, 

and the historical links Spanish American countries had as former colonies of Spain that 

facilitated the growth of falangists in the Latin American context; in Bolivia the Bolivian 

Socialist Falange was formed, and Argentine nacionalistas like Manuel Galvez expressed 

admiration for Falangism.31 While the Spanish connection is perhaps the most obvious, Germany 

and especially Italy also had deeper links that made their relationships with Latin America more 

complicated. In the case of Italy, Carleton Beals estimated that 1/3 of the Argentine population 

was descended from Italian immigrants as a result of the mass immigration that had occurred.32 

While proportionally much smaller,  there had been over 100,000 German and Austrian 

immigrants to Argentina throughout this period. Additionally, German military practices were 

commonly adopted by the Argentine military starting especially in the early 1900s; almost half 

of professors at Argentina's first military college were German.33 Similarly, in the Brazilian 

context, Beals estimated 200,000 Japanese immigrants, 1,000,000 Italian immigrants, and 

400,000 German immigrants.34 These large immigrant populations, at least in theory, meant that 

there were deeper cultural links that the Axis (Italy, Japan, and Germany) could exploit in Latin 

America by attempting to make use of immigrant populations who were more familiar with their 

culture, language, etc. as vectors of propaganda. 

In practice, this approach was met with serious limitations.  Both Nazis and Fascists 

                                                            
31 Southworth, "The Spanish Phalanx and Latin America," 152. Hispanidad  is an evocation of a shared Spanish 
heritage  and culture that, in the context of Falangism and the Spanish Civil War, was specifically mobilized as a 
rhetorical device casting the republicans as the enemy of Spanish identity, especially vis-a-vis their anti-clerical 
tendencies. For Latin Americans who were concerned about the stability of Catholicism in the face of anti-religious 
sentiment that was particularly strong among the political Left, this created a sense of transnational solidarity with 
the Spanish Falangists. 
32 Beals, "Totalitarian Inroads in Latin America," 84. Today, it is estimated that approximately 60% of Argentines 
are at least partially descended from Italian immigrants. 
33 Tina Rosenberg, "The Good Sailor," in Children of Cain: Violence and the Violent in Latin America (London: 
Penguin Books, 1992), 107. 
34 Beals, "Totalitarian Inroads  in Latin America," 83. 
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sought to cultivate transnational links, but their failures or successes were much more dependent 

on the presence of domestic fascist movements than on their ability to arouse "natural 

sympathies" in ethnic German and Italian populations. The Nazis certainly applied pressure: 

Nazi agents were put on trial in Buenos Aires for attempted arson against anti-Hitler newspapers, 

and Nazi agents in Brazil attempted to pressure German-run businesses into requiring their 

employees to join the Integralist movement.35 Mussolini held ambivalent views towards 

Argentina's massive Italian population: on the one hand, the fact that Argentina had been such a 

large receptacle of Italian emigration offended Mussolini's chauvinism by acting as a vehicle for 

the de-population of the Italian peninsula; on the other hand, Mussolini believed that the large 

Italian  immigrant population presented him with an opportunity to spread Fascism's message 

through Italian cultural ambassadors.36 However, Italian Fascists, including Mussolini, were 

frustrated by the fact that Argentine Italian immigrants displayed limited interest in Fascism and 

thought that they had become too Argentinized, an interesting counterpoint to the Argentine 

nacionalistas who believed that immigrants were going to overrun and destroy the "authentic" 

Argentine national culture.37 When Germany or Italy's measures were successful, it was often 

not under the conditions that they had anticipated. The Third Reich also provided funding to El 

Pampero, a nacionalista newspaper.38 Fascist Italy attempted to cultivate sympathetic ties with 

Argentine newspapers via Edoardo Alfieri; however, many papers were already independently 

sympathetic to fascist sentiments, including La Razon, which had independently established 

contacts with Fascist Italy but was paid by Alfieri to run a positive story on the Italian empire.39 

                                                            
35 Beals, "Totalitarian Inroads in Latin America," 80-81. 
36 Finchelstein, Transatlantic Fascism, 81. 
37 Finchelstein, Transatlantic Fascism, 39. 
38 Marcus Klein, "Argentine Nacionalismo before Peron: The Case of the Alianza de la Juventud Nacionalista, 1937-
c.1943," Bulletin of Latin American Research 20, no. 1 (2001): 111. 
39 Finchelstein, Transatlantic Fascism, 102. 
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 Their attempts to cultivate transnational links did not find the most success through 

imposing copycat ideas on a pliant population, or activating "race-consciousness" in Italian or 

German immigrants. Generally, their most successful efforts to bolster fascist ideology came 

about when they were interacting with distinct domestic fascist movements who appropriated 

and transformed these concepts for their own unique movements. As Finchelstein notes, despite 

Argentina's reputation as a "refuge of irredeemable European forms of fascism before and after 

1945, "perhaps most famously as the primary escape destination of many European fascist 

leaders using the Ratlines in the aftermath of the Second World War, "Argentina is less famous 

for its homegrown fascism."40 While both Fascist Italy and Nazi Germany sought potential 

sympathizers in Latin America, they were most readily greeted by domestic movements like 

nacionalismo, which had a much longer history of development prior to their intervention, and 

like Brazilian Integralism, which was heavily inspired by European fascist movements but had 

adopted its own idiosyncratic approach to a number of issues, including  its incorporation of 

Afro-Brazilian and indigenous membership and influences and leader Plinio Salgado's 

repudiation of racism and anti-Semitism.  The Brazilian Integralist movement shows the 

complexities of Latin American fascism; the Italian diplomat Pier Filippo Gomez reported that 

Nazi activity was evident in propping up the movement, and that Italy should actively try to 

infiltrate and promote an orientation towards Italy; at the same time, the mission noted that the 

Integralists were "anti-racist" (while retaining anti-Semitism) in a way totally distinct from the 

European movements.41 

While quite different, the Indian context reveals similar lessons. The relationship between 

                                                            
40 Federico Finchelstein, The Ideological Origins of the Dirty War: Fascism, Populism, and Dictatorship in 
Twentieth Century Argentina  (Oxford: Oxford University Press, 2014), 4. 
41 Ricardo Silva Seitenfus, "Ideology and Diplomacy: Italian Fascism and Brazil, 1935-38." The Hispanic American 
Historical Review 64, no. 3 (1984): 512-516.  
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India and Germany forged in the late eighteenth and nineteenth-century was a predominantly 

cultural one, as Germans — not yet a unified, industrialized nation-state — were actively 

involved in British India as intellectuals examining Indian culture and history in the form of 

Indology.42 As Germany unified and transformed into an industrial power, its aims shifted too, 

changing from its prior emphasis on a transnational intellectual prestige to a new focus on 

geopolitical competition that crystallized into the policy of Weltpolitik. Kris Manjapra notes that 

the status of Germany and pro-independence Indians as mutually antagonistic towards the British 

Empire meant that "in collaboration, although separated by a stark power differential, Germans 

and Indians sought to destroy the nineteenth-century world order organized by British power."43 

Furthermore, the rapid success of German industrialization and its emergence as a world-power 

made it an inspiration for Indian nationalists. The late-industrializing powers as a whole — 

including Germany, the United States, and Japan — served as potential models to Indian 

nationalists who sought to emulate their challenge to British hegemony; during the First World 

War, the German Empire sought to capitalize on these affinities by sponsoring Indians living in 

Berlin to publish leaflets in Calcutta portraying Germany as Britain's primary enemy.44 Deeper 

cultural and geopolitical links existed between Germany and India that promoted transnational 

connections which could later be accessed by the Nazis. However, Nazi racial ideology generally 

regarded Indians as racial inferiors whose colonial subjugation by the British was a natural 

extension of the dominance of the Nordic races in the "race-struggle."45 Hitler regarded Indian 

                                                            
42 This linkage between the two most famously led to the development of the theory of Indo-Aryan languages and 
with it, the theories of the Indo-Aryan migrations, Aryan culture and, finally, the conceptions of an Aryan race. 
43 Manjapra, Age of Entanglement, 1. 
44 Manjapra, Age of Entanglement, 29-30. At this point in time, over a million Indians were actively participating in 
British military service with the expectation, many of whom likely expected that demonstrating capability in service 
of the empire might enhance British perceptions of Indian readiness for greater freedoms or independence. 
45 There do exist some gradations here. Heinrich Himmler in particular was fixated on Indo-Aryan mysticism and 
held ancient India in high regard; he saw Nazism as a potential fulfillment of his interpretation of the pure militant 
Kshatriya caste.  
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nationalists as nothing more than  "Asiatic mountebanks" and saw their rebellion against 

colonialism in the context of Anglo-Nordic domination, viewing their subjugation as 

inevitable.46 However, despite this, the Nazis would form some links with Indian nationalists, 

especially as it appeared to be an effective method of destabilizing the British Empire. 

 Indian nationalist Subhas Chandra Bose sought to win Indian independence from Britain 

by any means and, aware that Germany was Britain's wartime enemy, decided to exploit this and 

attempt to forge a military alliance with the Nazis. Bose was a committed secularist and, unlike 

the advocates of Hindutva, advocated for an India united across confessional backgrounds, but 

he sought Indian independence as quickly as possible. It was this drive that led him to Germany, 

where he met with Hitler and  was given a 4,000-strong Indian Legion that drew from Indian 

prisoners from the North African campaign in 1942.47 The Nazis did also  help Bose establish a 

Free India Centre for the release of pro-independence propaganda.48  Conscious of the potential 

for disrupting the British Empire, Hitler also supported Haj Amin al-Husseini, the Grand Mufti 

of Jerusalem and Iraqi prime minister Rashid Ali al-Gaylani, in addition to tentative plans to 

support Egyptian independence if Erwin Rommel's offensive in the region were to succeed.49 

However, Bose had demanded 50,000 German soldiers for a land invasion of India, and was 

severely disappointed by this small army, which he ultimately left behind in Germany.50 The 

Nazis also actively encouraged the dissemination of their ideology in India by founding the 

German-Indian Institute in Bombay; one of its most active participants was Vinayak Damodar 

                                                            
46 Romain Hayes, Subhas Chandra Bose in Nazi Germany: Politics, Intelligence, and Propaganda, 1941-1943 
(London: C. Hurst & Co., 2011), 3-5. 
47 Sugata Bose, His Majesty's Opponent: Subhas Chandra Bose and India's Struggle against Empire  (Cambridge: 
Belknap Press of Harvard University Press, 2011), 210. 
48 Hayes, Subhas Chandra Bose in Nazi Germany, 47-48. 
49 Bose, His Majesty's Opponent, 230; see 220 for Egypt. 
50 Hayes, Subhas Chandra Bose in Nazi Germany, 32. 
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Savarkar, one of the primary ideologues of Hindutva.51 Thus, much like the Latin American 

context, efforts by the European fascist powers — in this particular case, the Nazis — to spread 

their ideology were most actively taken up by domestic forces who had their own distinct agenda 

that had not merely been imposed upon them by Nazi Germany but in fact pre-dated their 

involvement.52 In other words, European fascist influence was not merely imported and cloned, 

but instead was translated and re-configured in the context of  Indian ultra-nationalists. 

 Both Nazi Germany and Fascist Italy relied on transnational connections in a manner that 

seemingly conflicts with the ultra-nationalist and autarchic rhetoric they espoused. In the case of 

Nazism, Hitler's willingness to support anti-colonial struggles against the British Empire in 

contradiction to Nazi racialist rhetoric clearly illustrates the tensions between fascist rhetoric and 

practice. The transnational connections also show that the European fascist regimes, in spite of 

their ultra-nationalism and disdain for internationalism, found themselves dependent on a 

broader global context and pressured to spread their ideology as widely as possible. At the same 

time, the attempts by the Nazis and Fascists to disseminate their ideology and create 

sympathizers defies any assumptions of mere diffusion. Those who responded best to their 

propaganda outreach were already frequently advocates of Hindutva and nacionalismo or some 

other domestic ultra-nationalist movements, and any inspiration that they drew was adapted to 

their particular local circumstances. In a global account of fascism, therefore, it is crucial that 

fascism is regarded as a genuinely global movement with varying national/local expressions who 

were frequently inspired by, but almost never duplicated, the models of Fascist Italy and Nazi 

Germany. 

                                                            
51 Manjapra, Age of Entanglement, 122-123. 
52 As will be seen in the next section, Hindutva did take heavy and explicit inspiration from both Nazi Germany and 
Fascist Italy, but this inspiration was always framed within the context of its own separate concerns.  
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II. Problems of Definition 

 In spite of the complexities and contradictions that studying fascism produces as a result 

of its nebulous nature, historians of fascism have converged on a consensus on a number of 

major issues in recent years. This has been driven in large part by a desire to identify a "fascist 

minimum," or rather the bare minimum conditions that a political movement needs to meet to be 

considered fascist, for the purposes of refining the study of "generic fascism." One particularly 

significant  and related issue around which there is increasing agreement is the essential 

ideological core of fascism. However, unlike the more politically coherent ideological core of 

socialism enunciated earlier, the "core" of fascism identified by a number of major scholars is 

one that is more emotional than it is rational, in that it lacks the appeal to principle found in other 

ideologies.53 In The Nature of Fascism, Roger Griffin defines it as such: "fascism is a genus of 

political ideology whose mythic core in its various permutations is a palingenetic form of 

populist ultranationalism."54 Alternatively, in Modernism and Fascism, he offers the following 

definition: fascism is a "countervailing palingenetic reaction to the anarchy and cultural decay 

allegedly resulting from the radical transformation of traditional institutions, social structures, 

and belief systems under the impact of Western modernization."55 In the context of this 

definition, palingenesis denotes a concept of rebirth under conditions of alleged social decay or 

decline. Alternatively, Robert Paxton summarizes his impression of fascism in this way: 

 "Fascism may be defined as a form of political behaviour marked by obsessive 

 preoccupation with community decline, humiliation, or victimhood and by compensatory 

                                                            
53 That's not to say that other ideologies are inherently "rational" by comparison; "irrational" and emotional 
justifications underlie any form of political belonging. However, in the case of fascism's ideological core, it is not a 
principle so much as it is a feeling of rebirth.  
54 Roger Griffin, The Nature of Fascism, 26. 
55 Roger Griffin, Modernism and Fascism: The Sense of a Beginning under Mussolini and Hitler (London: Palgrave 
Macmillan, 2007), 54. 
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 cults of unity, energy, and purity, in which a mass-based party of committed nationalist 

 militants, working in uneasy but effective collaboration with traditional elites, abandons 

 democratic liberties and pursues with redemptive violence and without ethical or legal 

 restraints with goals of internal cleansing and external expansion."56 

Both definitions share a common understanding that fascism is fundamentally rooted in a sense 

of overwhelming decline and the necessity for ultra-nationalism to restore an imagined purity 

through violent means.57 However, Griffin's definition is more explicit in its requirement for a 

more revolutionary conception of national rebirth. In either case, the rhetoric of Argentine 

nacionalistas and Hindutva activists fits into the established framework for fascism's ideological 

core. 

 As Roger Griffin notes, palingenetic rhetoric is common across a variety of political, 

religious, and social contexts, and the mobilizing myth of a rebirth from a degraded present has 

nearly universal currency in human society. It is the ultra-nationalist bent of palingenetic rhetoric 

that specifically defines it as fascist. However, as Matthew Levinger and Paula Franklin Lytle 

point out in their 2001 article "Myth and Mobilization: The Triadic Structure of Nationalist 

Rhetoric," palingenetic rhetoric that is strikingly close to that employed by fascists is a common 

component of nationalist rhetoric as a whole. They outline its structure as follows: 

 "1. The glorious past. The original nation once existed as a pure, unified and 

 harmonious community. 

 2. The degraded present. The shattering of this corporate unity through 

                                                            
56 Paxton, The Anatomy of Fascism, 218. 
57 Note that this ideological core is related more to perceptions of decline and collapse than it is to any specific 
abstract ideological core. 
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 some agency or traumatic series of events undermined the integrity of the 

 national community. A key dimension of this rhetoric is the identification 

 of the sources of the nation's decay. 

 3. The utopian future. Through collective action, the nation will reverse the 

 conditions that have caused its present degradation and recover its 

 original harmonious essence."58 

Nationalist movements of all varieties have made recourse to palingenetic rhetoric of a glorious 

lost past, a degraded present, and a utopian future. Greek independence was heralded by its 

supporters as a means of restoring the lost past heritage of ancient Greek civilization; similarly, 

anti-colonial movements frequently root their opposition to the "degraded present" of colonial 

subjugation in a rediscovered national past that also serves as the template for  a future 

independent nation. While it is certainly true that palingenetic ultranationalism is at the core of 

fascism, it is also true that ultra-nationalism is not necessarily clearly separate from more 

acceptable "civic nationalism." A number of countries thought to be exemplars of civic 

nationalism have also faced serious undercurrents of ethno-nationalistic and even ultra-

nationalistic agitation that have been present to varying degrees throughout their history. All of 

this is to say that ultra-nationalism exists on a continuum with more conventional nationalism, 

and it should not be assumed that fascist movements were a result of a national tradition that was 

fundamentally doomed to degenerate into ultra-nationalism.59 

                                                            
58 Matthew Levinger and Paula Franklin Lytle, "Myth and Mobilization: The Triadic Structure of Nationalist 
Rhetoric," Nations and Nationalism 7, no. 2 (2001): 178. 
59 This isn't to say that all nations are equally "civic" or "ethnic" and that there exist no meaningful distinctions 
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 There are other areas in which consensus still eludes historians of fascism, and Griffin's 

Nature of Fascism highlights one such point. Populism is essential to Griffin's definition of 

fascism, and he characterizes populism as any political force that depends on "people power" as 

its core base.60 Additionally, fascist populism can, according to Griffin, be distinguished from 

"the pseudo-populism of many modern dictatorial regimes which impose mass-mobilizing 

programmes of social engineering from above."61 This definition would exclude Argentine 

nacionalismo, because they "did not create a party so much as an elitist movement present in a 

number of leagues by the end of the 1920s."62 It would also exclude Imperial Japan from being 

considered fascist on the basis of the fact that the majority of its radicalization took place "from 

above" in the increasing militarization of the state. As Alan Tansman notes, however, while 

Western scholars have generally dismissed the inclusion of imperial Japan in the study of 

fascism, Japanese scholars are more active in arguing that it was.63 Furthermore, he argues that 

the supposed "fascism from above" that characterized imperial Japan was actually a reflection of 

"fascisms from below" being incorporated into the existing social structure rather than  being 

defeated.64 Radicals who self-identified as fascist were frequently co-opted by the military 

government and given posts, including Matsuoka Yosuke, who led the drive for Japan to 

withdraw from the League of Nations in response to condemnation of its annexation of 

Manchuria. He had plotted a Fascist revolution in Japan, but was instead incorporated into the 

                                                                                                                                                                                                
between different nations. Rather, it is to say that pathologizing assumptions which consign particular nations either 
to "civic nationalism" or "ethnic nationalism" are not analytically helpful in understanding the development of 
fascist rhetoric. 
60 Griffin, The Nature of Fascism, 36. He also argues that ultra-nationalism is specifically defined as nationalism 
which is in opposition to liberal principles 
61 Griffin, The Nature of Fascism, 41. 
62 Costa Pinto, The Corporatist Wave, 32. 
63 Alan Tansman, ed., The Culture of Japanese Fascism (Durham: Duke University Press, 2009) 2. 
64 Tansman, The Culture of Japanese Fascism, 4-5. 
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new government as Foreign Minister.65 Noriko Aso argues that "we should not feel bound to 

identify a critical mass of card-carrying fascists in wartime Japan before positing the existence of 

a fascistic culture."66  

 The requirement that fascism be motivated by "real populism" that mobilizes the masses 

from below is one made by taking Fascist Italy and Nazi Germany as paradigmatic in every 

sense, including their particular methods of attaining power. Furthermore, Griffin's distinction 

between genuine and pseudo-populism is ultimately analytically unhelpful in the context of 

Fascist Italy and Nazi Germany themselves. If, for example, Hitler's failed Beer Hall Putsch had 

succeeded in 1923 with the support of general Erich Ludendorff, when the Nazis were still a 

minor fringe movement, would this fact have disqualified them from being considered fascist on 

the basis of their having consolidated power and mobilized the masses before first forming a 

mass movement?  Furthermore, once Fascist Italy and Nazi Germany captured state power, all of 

their mobilization was conducted through a powerful, authoritarian state apparatus that had 

eliminated autonomous political functions, including the labour movement; in other words, their 

social engineering took place from above, regimenting the masses from a dictatorial regime 

wherein "people power," in the sense of genuine capacity to make autonomous political 

decisions, had been snuffed out. The distinction between "fascism from above" and "fascism 

from below" ultimately does more to obfuscate fascist movements than it does to clarify. 

 Adding on to these complexities are the fact that Fascist Italy (and to a lesser extent Nazi 

Germany) repeatedly fluctuated in terms of its stated goals and positions. Benito Mussolini 

began as a socialist, and the early 1919 Fascist Manifesto contained a number of progressive 

                                                            
65 Daniel Hedinger, "Universal Fascism and its Global Legacy. Italy's and Japan's Entangled History in the Early 
1930s," Journal of Comparative Fascist Studies 2 (2013): 157. 
66 Noriko Aso in Tansman, The Culture of Japanese Fascism, 151. 
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proposals, including providing the vote for women, reducing the retirement age from 65 to 55, 

and pursuing a "peaceful" foreign policy; these measures would quickly be repealed as Fascism 

moved increasingly towards the Right politically. Additionally, Italian Fascism's relationship 

with other fascist/ultra-nationalist movements was complicated and shifting. For a time, Hitler 

and Mussolini were in conflict with one another, and Mussolini supported the efforts of Britain 

and France to suppress Germany. Hostilities between the two were elevated when Austrian 

fascist chancellor Engelbert Dollfuss, an ally of Mussolini who he hoped could provide a buffer 

between Italy and Germany, was assassinated by Austrian Nazis in 1934, leading to troops being 

posted on the border.67 However, Italy had garnered significant diplomatic penalties from Britain 

and France when it invaded Ethiopia in 1935 as part of its plan for the rebirth of the Roman 

Empire, and Germany supported it as part of its broader challenge to the League of Nations, 

leading to a more friendly relationship between the two powers.68  

 Mussolini's view on other fascist movements in general shifted as well: as other countries 

around the world began adopting fascist or quasi-fascist ideas, Mussolini changed from asserting 

that fascism was a solely Italian phenomenon to claiming that it was a universal phenomenon 

with Italy as its global leader.69 This sentiment of universal fascism was echoed  by the Brazilian 

Integralist Miguel Reale. Federico Finchelstein writes that "fascism was transnational even 

before Mussolini used the word fascismo, but when Fascism became a regime in Italy in 1922, 

the term received worldwide attention and acquired different meanings in local contexts;" 

Miguel Reale declared that "fascism is the universal doctrine of the century," but concluded, 

                                                            
67 Robert H. Whealey, Hitler and Spain: The Nazi Role in the Spanish Civil War 1936-1939, reprint  (Lexington: 
University Press of Kentucky, [1989] 2005), 9. 
68 Whealey, The Nazi Role in the Spanish Civil War, 10. 
69 Hedinger, "Universal Fascism and its Global Legacy," 145. 
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much like Mussolini, that Brazilian fascism was the superior variant and representative.70 Due 

especially to the chauvinistic nature of fascist movements, it is to be expected that each 

movement would declare itself as a unique representative of the ideology or to see similar 

movements in terms of their own. As Tim Jacoby observes, " since the political right tends to 

emphasize its own unique national character, a reliance on fascists to define fascism has tended 

to limit comparison to countries sharing similar socio-historical experiences."71 When Japan 

began taking shape as a major geopolitical contender in the interwar period, Germany and Italy 

speculated on whose model it was following; Italians were frequently convinced that Japan 

would drift towards the "German model," whereas Germans saw the Japanese as following "the 

Roman model," with neither apparently being willing to concede that Japan might have its own 

distinct approach.72 However, Japan also took the lead at many points; Japan leaving the League 

of Nations in the aftermath of the occupation of Manchuria emboldened Mussolini.73 Fascist 

Italy in particular exemplifies a number of inconsistencies in policy and relations with other far-

right movements that make  relying on Italy for a generic definition of fascism problematic. 

 The problems of definition are even deeper. Paxton argues that fascism ought to be 

viewed in terms of stages, emphasizing the importance of an understanding of ideology as well 

as practice. Along these lines, he argues that once fascist movements have managed to enter into 

power, they remain dynamic and generally tend to go in one of two directions: entropy or 

radicalization.74 In the case of entropy, they normalize in order to maintain power, especially 

when they continue to share it with traditional elites, as was the case with Mussolini owing his 

                                                            
70 Finchelstein, From Fascism to Populism in History, 16. 
71 Jacoby, "Global Fascism," 454. 
72 Hedinger, "Universal Fascism and its Global Legacy," 150-151. 
73 Hedinger, "Universal Fascism and its Global Legacy," 156-157. Mussolini had previously faced a major dispute 
with the League of Nations in response to the  1923 Corfu incident, wherein Italy had bombed and occupied Corfu. 
74 Paxton, The Anatomy of Fascism, 121-122. 
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legitimacy in part to the assent of King Victor Emmanuel III; indeed, Mussolini was ultimately 

deposed by the king. On the other hand, fascist movements could capture power more fully and 

continue to radicalize, like in the case of Nazi Germany.75 Franco's Spain is another instance of 

entropy: his regime embarked on an extremely violent civil war and a bloody repression in the 

aftermath that may have killed 200,000 people identified as enemies of the nation, but his regime 

gradually degenerated into a milder form of authoritarianism and the Falangist party was reduced 

in its power.76 However, its "degeneration" was not quite that simple. In fact, Francoist Spain 

provided the neo-fascist political party Movimento Sociale Italiano (MSI) with 2.7 million lires 

in 1951.77 Madrid under Franco would also form the base of operations for the Organization 

Armée Secrete (OAS), a French far-right paramilitary organization drawing from fascist groups 

that formed in response to the 1961 referendum on Algerian independence.78 Within the span of 

a year, the organization had killed over 2,000 people in an attempt to prevent France from losing 

Algeria. Spain is frequently considered non-fascist because the Falangists were integrated into a 

broad coalition of conservative, monarchist, and Catholic groups who had supported the 

Nationalist faction in the civil war. However, its ongoing facilitation of transnational networks of 

neo-fascist groups in the post-war context raises questions about ongoing continuities.  

 While Hindutva might fall outside of some typologies of fascism — especially because 

its primary engine, the Rashtriya Swayamsevak Sangh, is technically outside of politics —its 

ideological underpinnings share many deep continuities with fascist rhetoric.79 Bearing in mind 

                                                            
75 Paxton, The Anatomy of Fascism, 170. Nazi Germany reached "the outer limits of radicalization" in the USSR. 
76 Paxton, The Anatomy of Fascism, 149. 
77 Matteo Albanese and Pablo Del Hierro, Transnational Fascism in the Twentieth Century: Spain, Italy, and the 
Global Neo-Fascist Network (London: Bloomsbury Publishing, 2016), 138; see 150 for the defence of Franco in 
Italian parliament. 
78 Albanese and Del Hierro, Transnational Fascism in the Twentieth Century, 189-190. 
79 The RSS may be formally outside of the political ring, but it is heavily intertwined with the BJP, whose party 
leadership includes many members of the RSS, including Modi himself. 
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the caveats about how fascist and ultra-nationalist movements tend to emphasize their own 

national uniqueness, it is telling that the early leaders of the ideology of Hindutva repeatedly 

compared their political philosophy and modes of political organization favourably to both Nazi 

Germany and Fascist Italy, even if they did not explicitly identify their movement as fascist.  

Much like Mussolini's Italy, its early leaders also demonstrated  a complicated relationship with 

the concept of race. Vinayak Damodar Savarkar popularized the term Hindutva in 1923 as one of 

its first ideologues and was president of a Hindu Nationalist political party, the Hindu 

Mahasabha.80 In an address to the Hindu Mahasabha, Savarkar used the concept of race to 

favourably juxtapose India with the United States and Britain: with regards to Britain, he says 

that they have "three different languages there; they have fought amongst themselves dreadfully 

in the past, there are to be found the traces of different seeds and bloods and race."81 Along 

similar lines, Savarkar characterizes the United States as "warring crowds of Negroes, Germans, 

and Anglo-Saxons, with a common past not exceeding four or five centuries."82 The second 

leader of the RSS, M.S. Golwalkar, described the importance of an organic  national 

consciousness by saying that the nation "cannot abandon its fixed groove without seriously 

upsetting the whole fabric of its existence," adding, "look at Italy, the  old Roman Race 

consciousness of conquering the whole territory round the Mediterranean Sea, so long dormant, 

has roused itself, and shaped the Racial-National aspirations accordingly."83 While Hindutva 

activists did not technically espouse an explicitly biologically racist conception of the Hindu 

nation, the discourses on "blood" and "race-consciousness" reveal a deeply exclusionary sense of 

                                                            
80 The Hindu Mahasabha was established in 1915  in reaction to the creation of the All-India Muslim League in 
1906 and the creation of a separate electorate for Muslims under the Morley-Minto Reforms of 1909. 
81 Vinayak Damodar Savarkar, Hindu Rashtra Darshan,  1937-1944, 6-7. 
82 Savarkar, Hindu Rashtra Darshan, 7. 
83 Madhav Sadashiv Golwalkar, We, or Our Nationhood Defined (Nagpur: Bharat Publications, 1939), 82. 
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ethnicity and history to which only the "rooted" can belong.84 

 Furthermore, both Golwalkar and Savarkar praised Nazi Germany repeatedly in explicit 

reference to its racial policies. Savarkar compared India's "Muslim problem" to Germany's 

"Jewish problem," asserting that Muslims would "sacrifice all India if that be to the glory of 

Islam" in the same way that he believes Jews would be willing to do to Germany.85 Similarly, 

Golwalkar lauded the Nazis in 1939 as an expression of true German nationality, reclaiming their 

"hereditary territory" and demonstrating "race pride at its highest" by purging Germany of its 

Jews, which Golwalkar reflects is a lesson the Hindus ought to learn.86 Savarkar also remarked 

that "the Germans are the Nation in Germany and the Jews a Community... if we Hindus in India 

grow stronger in time these Moslem friends of the league type will have to play the part of 

German-Jews instead."87 Finally, the Savarkar-led Hindu Mahasabha declared in March 1939 

that Nazi Germany's battle against the enemies of its Aryan culture should serve to inspire other 

Aryan nations to reclaim their past glory.88 Direct praise for the racial policies of Nazi Germany 

towards the Jews, especially in the aftermath of Kristallnacht, and a stated desire to emulate the 

German example with regards to India's own Muslim population, is reflective of a radically 

exclusionary agenda with concern for the ethnic purity of the Indian nation. 

 Not only this, but the RSS paramilitary organization was explicitly modelled upon  the 

example of Fascist Italy. Balakrishna Shivram Moonje, the president of the Hindu Mahasabha 

prior to Savarkar and an active leader in the RSS, visited Fascist Italy and took inspiration  from 

                                                            
84 In this context, the roots go back thousands of years to a time of imagined ancient purity - the ancient Aryan 
culture found in the Vedas. 
85 Vinayak Damodar Savarkar, Hindutva: Who is a Hindu?  originally published 1923, 135-136. 
86 Golwalkar, We, or Our Nationhood Defined, 86. 
87 Savarkar, Hindu Rashtra Darshan, 29. He also compares Hindu-Muslim relations to those of Turks and 
Armenians in Turkey.  
88 Marzia Casolari, "Hindutva's Foreign Tie-Up in the 1930s: Archival Evidence," Economic and Political Weekly 
35, no. 4 (2000): 224. 
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the organizational structure of its blackshirt paramilitary. Furthermore, he met with Mussolini 

and shared his thoughts on the necessity for the militarization of the Hindus as a community.89 

Moonje wanted to train Hindu youth through the RSS in order to be able to inflict "the maximum 

possible" damage to its enemies, the Muslims foremost among them.90 Additionally, Golwalkar 

employed a rhetoric of rebirth and the cultivation of a new Man not unlike that which Roger 

Griffin argues is central to the fascist core myth.  RSS ideology under Golwalkar sought not 

merely the strengthening of the Hindu community in an exclusionary context but the 

transformation of the individual and cultivation of a new man; this includes the virtues of 

physical strength, dedication to the cause, and the fortitude to persist in challenging 

circumstances; these virtues are meant to represent the struggle against disorder, anarchy, and 

degeneracy that must be vigilantly guarded against.91 To summarize, the early advocates of 

Hindutva employed a rhetoric of decadence and crisis, warning of the imminent and existential 

threat posed especially by Muslims to the Hindu nation; leaders like Savarkar and Golwalkar 

repeatedly drew positive analogies between the situation of Germans and Jews in Nazi Germany 

and the German efforts of purification; and early RSS leaders like B.S. Moonje actively 

modelled the organization on Fascist Italy. While it might not fit cleanly into the boundaries of 

some typologies of fascism, Hindutva certainly fits into the ideological core of fascist 

movements and its leaders made a point of identifying themselves in explicit terms with a 

broader global fascist movement. 

 The more acute problem suggested by these complexities and limitations is that 

definitions of fascism face a double-edged problem. On the one hand, even on the level of 

                                                            
89 Casolari, "Hindutva's Foreign Tie-Up in the 1930s," 219-220.  
90 Casolari, "Hindutva's Foreign Tie-Up in the 1930s,"  221. 
91 Walter K. Andersen and Shridhar D. Damle, The Brotherhood in Saffron: The Rashtriya Swayamsevak Sangh and 
Hindu Revivalism (London: Penguin Books, [1987] 2019), 68. 
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individual fascist regimes like Mussolini's Italy, there are major contradictions and shifts that 

make pinning down a precise definition challenging without even addressing the contradictions 

between different fascist movements. For this reason, finding a rigorous definition for generic 

fascism is an essential way of being able to categorize a group of  incredibly nebulous and erratic 

political movements. On the other hand, tightly restricting to an exhaustive set of characteristics 

modelled after Fascist Italy and Nazi Germany — including the particular method that they must 

use to acquire power, the nature of mass mobilization they must engage in, and so on — runs the 

risk of reducing the range of applicable cases so much that its heuristic value is shaky and its 

explanatory power is weak. It is demonstrably the case that, regardless of the conceptual 

boundaries around fascism — if only German Nazism and Italian Fascism can be considered 

fascist, or even if only Fascist Italy can be considered fascist — the classical European fascist 

cases were accompanied in the interwar period by a vast number of ultra-nationalist ideologies 

that developed on their own terms and that shared a number of the same concerns about 

degeneracy, decline, and rebirth that Nazi Germany and Fascist Italy did. In other words, the 

ultra-nationalist reaction was clearly a global phenomenon , and much will be lost — both for 

cases like Argentine nacionalismo and Indian Hindutva as well as the Nazis and Fascists — if 

historians confine themselves only to the isolated study of one or two cases to the exclusion of 

all others. Both Griffin and Paxton correctly identified an ideological core to fascism rooted in a 

sense of total societal decay and crisis that fascists seek to alleviate through an ultra-nationalist 

program that purifies and regenerates the nation through violence; this definition will be used to 

identify nacionalismo and Hindutva as fundamentally fascist ideologies.92 

  

                                                            
92 Although not everybody associated with these ideologies or their development are inherently fascist, they both 
contain serious contingents which fit the definition of "palingenetic ultranationalism"well. 
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III. The Epistemological Limits of Methodological Nationalism 

 On a more fundamental level, approaches to the history of fascism that are rooted in 

methodological nationalism — tracing the development of fascism as a result of internal national 

factors or in terms of "aberrations" of national development that pre-destined nations like 

Germany and Italy to the victory of fascism — impose severe limits on the ability to understand 

fascism comprehensively, both in its range of global alternatives to the paradigmatic European 

cases and in terms of those paradigmatic cases themselves, whose deeper transnational origins 

have frequently been buried by fixations on national pathologies. This is not to say that national 

and regional contexts play no role, or that all nations and regions were on a level playing field 

from which fascism emerged at random. Distinct local conditions absolutely played a role in the 

ways in which fascism manifested and if it was able to capture power. However, to focus entirely 

on the ideological origins as a function of a given nation-state's exceptional or deviant path from 

"standard" history, is to neglect the fact that key elements of fascist ideology were developed in 

the context of transnational networks of and broader global intellectual trends. In discourses on 

"degeneracy," which involved interventions into criminology, race, eugenics, and social 

Darwinism, as well as fears of the breakdown of hierarchies and social order as a result of the 

radical labour movement and  the radically disruptive impacts of modernization,  figments of the 

messy ideological tapestry that would later drape the fascist movements in the prestige of 

palingenesis were circulating without regard to national borders and with little respect to the 

expectations of more narrative approaches to history. 

 The German context has been especially rife with the questions of its distinct national 

development. This has been characterized most notoriously by the 1996 book Hitler's Willing 

Executioners, written by Daniel Goldhagen. In it, Goldhagen argued that the majority of 
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Germans were willing to participate in the Holocaust and were motivated by eliminationist anti-

Semitism.93 More controversially, Goldhagen argues that this eliminationist anti-Semitism was 

uniquely and irrevocably German, a linear development from Martin Luther's On the Jews and 

their Lies to the Nazis. Within the boundaries of more conventional academic dispute, German 

history is frequently understood through the Sonderweg (Special Path) thesis. Germany was, 

relative to other European polities like France and Britain, late to industrialization, but when 

industrialization occurred, it was extremely rapid.94 The German Sonderweg was initially a 

positive designation of Germany's unique characteristics vis-a-vis Britain and France and its 

demonstration of a challenge to their hegemony over Europe; however, in the aftermath of Nazi 

Germany, the Sonderweg became a much more negative thesis that saw Nazism as an outcome of 

the unique path of German history.95 While the conception of the Sonderweg varies between 

scholars, Kershaw characterizes it in the following manner: 

 "Social historians, concentrating on the causes of Nazism, emphasized a specific path of 

 modernization in Germany in which, far more so than was the case in western societies, 

 pre-industrial, pre-capitalist, and pre-bourgeois authoritarian and feudal traditions 

 survived in a society which was never truly bourgeois, existing in a relationship of 

 tension with a modern, dynamic capitalist economy"96  

In other words, the continued strength of a "pre-modern" social order led to the creation of a 

                                                            
93 On this point, the book, while still controversial, is probably less outside of the boundaries of academic 
discussion. Especially as the fuller participation of nominally more "conventional" elements of Germany society, 
such as the Wehrmacht, in the Holocaust has become apparent, previous orthodoxies about the ignorance of the 
German public and Nazi atrocities being the sole responsibility of Hitler and the elite SS who organized the 
concentration camps have eroded. 
94 Manjapra, Age of Entanglement, 17-18. 
95 David Blackbourn and Geoff Eley, The Peculiarities of German History: Bourgeois Society and Politics in 
Nineteenth-Century Germany (Oxford: Oxford University Press, 1984), 2-4. 
96 Ian Kershaw, The Nazi Dictatorship: Problems and Perspectives of Interpretation, 4th ed. (New York: Oxford 
University Press, [1985] 2000), 21. 
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reactionary, authoritarian political culture that was unable to sufficiently modernize, producing 

tensions that Nazism would eventually exploit in the form of its extremist reaction against 

modernity.97 Along similar lines, the Sonderweg is framed in terms of its relationship to German 

industrialization: "industrial and commercial capital in Germany never won a struggle against the 

landed estate owners" and allegedly failed to become progressive and modern; "it aped instead 

the values of the unbroken old elite: Junker landowners, the officer corps, the Prussian 

bureaucracy."98 

 In The Peculiarities of German History: Bourgeois Society and Politics in Nineteenth-

Century Germany, David Blackbourn and Geoff Eley argue that Germany's "unique path" was 

not a function of its inability to complete a "modern, progressive" bourgeois revolution, but 

rather a function of the fact that its industrial revolution and modernization were so successful 

and rapid that the social tensions it spawned were less easily controlled, especially in the creation 

of a massive industrial working class that tended to support the SPD.99 The alliance between the 

industrial bourgeoisie and the traditional, agricultural elite was a matter of political expediency 

rather than a failure to internalize " modern" values; "it was a rational calculation of political 

interest in a situation where greater levels of parliamentary democracy necessarily worked to the 

advantage of the Socialist left. In Britain in this period parliamentary forms proved an admirable 

means of containing socialism; in Germany they threatened to work in its favour."100 Part of the 

issue is that, as Roger Griffin notes, modernity is a contested and complicated word whose 

supposed neutrality often reflects normative assumptions on the part of those deploying it; 
                                                            
97 This conception of Nazism is flawed for reasons that will be developed later, especially the fact that the Nazis 
actively sought to industrialize Germany and saw themselves as being on the cutting edge of history. It also carries 
the implicit normative assumption that "modernity" is an inherently good thing which brings with it "rationality" and 
"progress," and that "irrational" or evil movements must therefore be a reaction against it. 
98 Blackbourn and Eley, The Peculiarities of German History, 7. 
99 The SPD, or the Social Democratic Party of Germany, was a Marxist-influence socialist/social democratic party. 
100 Blackbourn and Eley, The Peculiarities of German History, 124-125. 
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modernity is not a singular development towards "progress" but rather a set of more complicated 

processes that are interlinked and are frequently disruptive to social order.101 In other words, 

normative assumptions that modernity is a good thing and there is a "right way" of doing it — 

and, by extension, that pitfalls in a given nation or region's development must be a result of the 

persistence of pre-modern trends — has prevented historians from understanding fascism and its 

relationship to modernity. As Blackbourn and Eley note, Great Britain was paradigmatic as a 

case of "successful" industrialization and the creation of a modern bourgeoisie; thus, in the case 

of Germany, "it is striking how often what did not happen has been regarded as more important 

than what did" with regards to German industrialization."102 However, Germany frequently 

exceeded Britain in certain norms that are now recognized as progressive developments.  For 

example, universal male suffrage over the age of 25 was introduced by Bismarck in 1866, 

making German democracy technically more comprehensive than Britain's comparatively limited 

suffrage at this time (not including the lack of parliamentary system).103 Bismarck also 

introduced one of Europe's first welfare states in an attempt to quell potential socialist revolution. 

However, as a result of assumptions about how modernization should involve, rooted in the idea 

that Britain represents the norm of development, the assumption has been made that Germany's 

development towards fascism was a function of its inability to modernize rather than the fact that 

it modernized so quickly. 

 As The Peculiarities of German History demonstrates, pathologizing narratives of 

national deviancy from an established norm  have a tendency to examine the history of a given 

nation in terms of its negative characteristics, putting them under a critical microscope and 

                                                            
101 Roger Griffin, Modernism and Fascism, 45-46. 
102 Blackbourn and Eley, The Peculiarities of German History, 159. 
103 Blackbourn and Eley, The Peculiarities of German History, 256-257. 
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searching for flaws that are frequently missed when discussing the more "successful" cases, such 

as Britain. This is revealing of a deeper problem for studies of general fascism as well. Nazi 

Germany and Fascist Italy are paradigmatic in fascism studies, and for good reason: Fascist Italy 

is the source of the generic term for fascism as a whole, and Nazi Germany reached into the 

"outer limits of radicalization"  in its war of extermination against the Soviet Union, its radical 

eugenics program, and in perpetrating industrialized genocide in the Holocaust. However, 

looking for what went wrong exclusively in German or Italian history risks effacing the deeper 

transnational roots of the ideas that came to define them and reducing their histories to narratives 

whose conclusions are inevitable.  

 Take the issue of eugenics and social Darwinism. Meditations on the origins of Nazi 

social Darwinism and eugenics have a tendency to examine only German antecedents or to only 

examine those antecedents which could be plausibly connected to the Nazi regime, including 

Nietzsche and Wagner; however, this fixation on the specific German incarnations of Nazi 

ideology and its origins overlooks the much broader European history of similar ideas of 

degeneration; notably, the French physician Charles Féré's 1888 Degeneration and Criminality 

argued that criminality, mental illness, and general decadence were all results of genetic 

weakness/failures of adaption that ought to be resolved by liquidating problem populations (and 

indeed, these ideas were influential with members of the French extreme right); however, by 

fixating only on the German context and its national pathologies, we lose the greater context and 

circulation of these ideas.104 Or, as Nancy Stepan points out:"equating eugenics with fascist 

Germany is problematic on two counts. First, it conceals crucial continuities between the fascist 

and pre-fascist periods. Second, it tempts historians to avoid discussing the involvement of many 

                                                            
104 Daniel Pick, Faces of Degeneration: A European Disorder, 1848-1918 (Cambridge: Cambridge University Press, 
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other nations in the eugenic experiment."105 Indeed, Roger Griffin goes so far as to assert that 

"with regards to eugenics "each European country following its own Sonderweg and hosting 

unique blends of Social Darwinism"106 Had it been France that had become fascist, its recent 

history was replete with eugenicists and social Darwinists who advocated for a radical re-

working of the social order to stave off degeneracy.107 France's messy history with repeated 

revolutions, monarchical restorations, and even the revolutionary socialist Paris Commune could 

have served as evidence of its inability to achieve real modernization; indeed, ultra-nationalist 

Charles Maurras actively supported Vichy France with the understanding that it was defending 

"French heritage" from the degeneracy of the French revolution.108 Furthermore, Maurras and 

other co-ideologues saw Vichy France as an opportunity to enact the "real France" and 

enthusiastically participated in the Holocaust, targeting Jews who he and others had believed 

constituted part of the "anti-nation" long before the German occupation.109 Indeed, evidence of 

France's irrevocably anti-Semitic culture could be located in figures such as Pierre-Joseph 

Proudhon, who, in spite of being the so-called "first anarchist," described Jews as the enemy of 

the human race and believed that they needed to be expelled or exterminated. But history did not 

unfold this way, despite the large number of French fascists and ultra-nationalists in the interwar 

period, and so France is frequently placed under the rubric of cosmopolitan, civic nationalism, 

which has left some critics confused as to how ethno-nationalist rhetoric has had such sway in 

the contemporary context.110  

                                                            
105 Nancy Stepan, The Hour of Eugenics: Race, Gender, and Nation in Latin America (Ithaca: Cornell University 
Press, 1991), 4. 
106 Griffin, Modernism and Fascism, 149. 
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 Robert Paxton highlights the limitations of narrative approaches to German history with 

regards to anti-Semitism well when he writes:  

 "If one had been asked around 1900 to identify the European nation where the menace of 

 anti-Semitism seemed most acute, who would have chosen Germany? It was in France 

 after 1898, during the Dreyfus frenzy, that Jewish shops were looted, and in French 

 Algeria that Jews were murdered. Ugly anti-Semitic incidents occurred in Britain at the 

 turn of the century, and in the United States, such as the notorious lynching of Leo 

 Frank in Atlanta, not to mention those traditionally rabid centers of endemic anti- Jewish 

 violence in Poland and Russia, where the very word pogrom was invented"111 

This is not to say that Fascist Italy, or especially Nazi Germany, were entirely "normal" or could 

be viewed as no different from the broader global political atmosphere, nor does this mean that 

any attempt to examine the specific role of national history in informing the growth of fascism is 

meaningless. Rather, fixating solely on the distinctness of a particular nation-state and its history 

risks overrunning the deeper global roots of ideas and practices informing the rise of fascism, 

and it also risks making assumptions about the inevitability of fascism in certain contexts that 

marginalizes the very real presence in other national contexts of ideas and movements that would 

be regarded as direct precursors in the German or Italian context.  The point is not absolving 

Nazi Germany of its responsibility or normalizing it to dilute the gravity of its atrocities. It 

remains true that on issues of race, eugenics, and the use of violence, the Nazis are virtually 

unparalleled in the radicalism with which they implemented their programme. On the other hand, 

there exists a responsibility — both analytically, from the standpoint of the historian whose 

                                                                                                                                                                                                
organization, had over a million followers. 
111 Paxton, The Anatomy of Fascism, 76.  
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understanding remains incomplete, and ethically, if engagement with research on fascism is 

motivated by a desire to avoid repeating its atrocities — to recognize the deeper discourses, 

emotional impetuses, and precursors that were at play internationally, and from which a range of 

movements drew their notions of palingenetic ultranationalism. 

 The development of the ideology of the Aryan master race also has a more complicated 

history. The activities of German philologists and Indologists in India in bringing the theory of 

an Indo-Aryan language group and of an ancient Aryan race facilitated the development of 

chauvinistic theories of the Aryan master race that served as the lynchpin of Nazi racial ideology. 

Later, Neo-Nazi Savitri Devi travelled to India and decided that the caste system was a model for 

racial hierarchy and purity; she regarded the festivals she saw celebrating the conquest of Aryan 

tribes over "darker races" as proof that India was the root of Aryan racial supremacy.112 She 

would later play a foundational role in the foundation of the World Union of National Socialists, 

a global organization encompassing groups like the American neo-Nazi party and figures like 

Oswald Mosley, former leader of the British Union of Fascists.113 Aryanism undeniably played a 

central role in the development of Nazi and Neo-Nazi ideology, but this does not mean that 

Germany was consistently the Aryan master race's most outspoken advocate. French, British, and 

Americans were among its most intense supporters in the mid nineteenth and early twentieth 

centuries. In fact, the concept of the Aryan master race first emerged in the writings of French 

aristocrat Arthur de Gobineau, who argued in 1853 that the roots of civilization were in crisis 

because of the degeneration of the pure Aryan race.114  

 De Gobineau would also express that only the Aryan race was capable of producing 
                                                            
112 Nicholas Goodrick-Clarke, Hitler's Priestess: Savitri Devi, the Hindu-Aryan Myth, and Neo-Nazism (New York: 
New York University Press, 1998), 28; 39. 
113 Goodrick-Clarke, Hitler's Priestess, 183; 200. 
114 Kris Manjapra, Age of Entanglement, 47-51. 
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civilization, and that  modern race-mixing was leading towards its collapse.115 Similarly, British 

conservative intellectual Thomas Carlyle — perhaps most famous for popularizing the "Great 

Man" theory of history — had expressed the view that only the Teutonic race, to which Britain 

belonged, could truly produce great men and civilizations, a view he expressed with disdain for 

the abolitionists who had agitated to end British slavery for what he regarded to be an inferior 

race whose subjugation was natural and inevitable.116 Interestingly, de Gobineau had in fact 

expressed his view that the English had the highest concentration of Aryan blood.117 Thomas 

Carlyle was responding to what he viewed as the degeneration of the British social order in the 

1830s and 1840s, especially as  abolitionists freed British slaves, the British electorate expanded, 

and the discontented working-class engaged in agitation. Carlyle frankly expressed his view that 

history was a result of the activities of great men who the masses naturally follow and that 

aristocrats and capitalists should co-operate to create a regimented and militarized society 

wherein the state and the economy are integrated under the control of "captains of industry."118 It 

is not difficult to see why Carlyle was ultimately made compulsory reading in the Third Reich.119 

Carlyle's cultural pessimism, which was responding to fears of the dissolution of racial and 

civilization hierarchies and the growing power of the working class, are not dissimilar from the 

same anxieties that motivated the later fascists, and it raises the question of whether or not the 

relative success of the persistence of British democracy vis-a-vis Italy and Germany was not 

reflective of a stronger commitment to "modernization," but due to the fact that the range of 

social tensions resulting from industrialization and modernization occurred over a longer period 
                                                            
115 Paul A. Fortier, "Gobineau and German Racism," Comparative Literature 19 no. 4 (1967): 349. 
116 J. Salwyn Schapiro, "Thomas Carlyle, Prophet of Fascism," The Journal of Modern History 17, no. 2 (1945): 
106-107. 
117 Fortier, "Gobineau and German Racism," 348. 
118 Schapiro, "Thomas Carlyle, Prophet of Fascism," 104-105.  
119 Schapiro, "Thomas Carlyle, Prophet of Fascism," 115. His biography of Frederick the Great did help endear him 
to Nazi elites, but his worldview also caught their attention.  Calling Carlyle a fascist would be a stretch, but the 
continuities between aspects of his worldview and fascism are certainly striking. 
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of time for Britain and left more space in-between crises. On the other hand, because of the late-

industrialization of both Italy and Germany, these same social tensions occurred in a much more 

intense and compressed time-frame, making it harder for the social order to maintain its stability 

and for the political, economic, and social establishment to manage threats to its authority. 

 The American context of race is equally as indicative of the global dimensions of the 

philosophy of race. Peter H. Amann writes that "'because in retrospect we know that fascism 

never took in the United States, we are likely to overlook aspects of the American experience 

that nurtured what might well be described as proto-fascist proclivities."120 Despite being 

founded on a system of racial exclusion of enslaved black people, the United States is frequently 

used as the case par excellence of civic nationalism, having maintained its republican form of 

government throughout the entirety of its history. Robert Paxton argues that the first Ku Klux 

Klan, formed in opposition to Reconstruction in the American south, was a significant 

predecessor to fascist movements due to its use of violence and intimidation to prevent the 

dissolution of racial hierarchies and boundaries in the South, especially as black Americans were 

given the right to vote.121 In the early twentieth century, American racists and eugenicists like 

Madison Grant increasingly came to co-opt theories of the Teutonic race and the degeneracy of 

modern life.  Grant argued that white Americans had introduced the seeds of decline in American 

society by bringing "inferior races" in American society to solve their labour shortages; he also 

warned of the dangers of miscegenation, which would "form a population of race bastards in 

which the lower type ultimately preponderates."122 Like de Gobineau and Carlyle, Grant shared a 

commitment to the idea that the northern European Teutonic/Aryan race was the source of 
                                                            
120 Peter H. Amann,  "Vigilante Fascism: The Black Legion as an American Hybrid," Comparative Studies in 
Society and History  25 no. 3 (1983): 490. 
121 Paxton, The Anatomy of Fascism, 49. 
122 Madison Grant, The Passing of the Great Race: The Racial Basis of European History,  4th ed.  (New York: 
Charles Scribner's Sons, [1916] 1936), 11-12; 77. 
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civilization and needed to be protected from degeneration; Hitler adored the book and referred to 

it as his Bible.123 In addition, the second Ku Klux Klan, which formed in 1915 and flourished in 

the interwar years, was a mass movement of millions of white Americans. It defined itself as a 

white supremacist organization in opposition to African Americans,  Catholics, Jews, 

immigrants, and socialists; however, Amann argues that it is distinct from fascism in that it did 

not plan to alter the existing political system. However, a splinter group, the Black Legion, 

certainly qualified as fascist. Potentially exceeding a membership of 100,000, its members were 

expected to swear an oath to fight "all aliens, negroes, and Jews."124 Its membership targeted 

suspected leftists and members of the labour union, and its leader, Virgil Effinger, envisioned a 

march on Washington and a nationwide campaign of bombing synagogues to kill a million 

American Jews.125 While the organization was unable to carry out any of its more radical 

demands, it does demonstrate the presence of a fascist fringe in American politics during the 

interwar period. 

 Methodological nationalism imposes epistemological limits on studies of fascism that can 

blind historians to the transnational currency of  the ideas and issues that informed the 

development of fascism. Moreover, it has a tendency to fixate on internal nationalist factors that 

led to particular national events, to the exclusion of similar and synchronous movements 

elsewhere. In the context of fascism, this has meant viewing the development of fascist ideology 

— primarily in the contexts of Fascist Italy and Nazi Germany — as the result of aberrant 

                                                            
123 Along similar lines, Hitler also expressed that his ideas on racial supremacy were shaped by the extermination of 
indigenous populations by colonizers and by the Armenian genocide perpetuated by Turkish nationalists in the 
collapse of the Ottoman Empire. The 1935 Nuremberg Race Laws were also inspired by American eugenics laws 
which implemented compulsory sterilization . However, eugenics laws were not only supported by reactionaries. 
W.E.B. du Bois, a socialist and pan-Africanist, advocated for selective breeding by the "best" black people to 
progress the race. Indeed, Canada's own Tommy Douglas, originator of its universal healthcare system, advocated 
for sterilization of those deemed mentally defective in his masters' thesis. 
124 Amann, "Vigilante Fascism: The Black Legion," 497. 
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developments particular to these nations, especially in the form of "special paths" or failures to 

"modernize." Furthermore, this approach, which frequently takes Fascism and Nazism as the 

paradigmatic (if not the only) cases of genuine fascism, risks excluding a wide range of 

movements internationally that shared fascism's mythic core of palingenetic ultra-nationalism  on 

the basis of typologies developed with the assumption that all or most aspects of Italian Fascism 

and Nazi Germany were necessary components of any generic fascism. "A global ideology, 

Fascism constantly reformulated itself in different national contexts and underwent constant 

national permutations," Finchelstein correctly notes.126 While Nazi Germany ultimately 

implemented biological racism and the forced sterilization and killings of alleged "undesirables" 

for the purposes of eugenics at a scale unprecedented by any other regime, German racism, anti-

Semitism, and eugenics were not always clearly ascendant or the most radical leading up to the 

Nazi period relative to other contexts. Not only this, but Fascist Italy and Nazi Germany were, 

despite their rhetoric of national chauvinism, autarky, and purity, frequently inspired by the 

views of those outside of their nation on major issues of race, eugenics, war, and so on. Having 

established that fascism ought to be seen as a genuinely global phenomenon, chapter 2 will 

examine nacionalismo, Hindutva, and finally Italy and Germany in the context of the global 

ideological currents and crises that informed their development and rise. 
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2. 

Degeneracy, Decline,  and Regeneration: 

Discourses of Crisis 

 

 

 Fascist ideas emerged in a context of real or perceived existential crisis faced by the 

nation-state. The terms of these crises varied according to particular local contexts — early 

Hindutva was more concerned about combating the "Other" (mainly Muslims) than it was about 

socialism, whereas Argentine nacionalismo was heavily shaped by its opposition to the radical 

labour movement — but they shared a common sense that their nations were in intractable crises 

that could only be solved by a total, violent rebirth. Therefore, in order to understand fascist 

movements, it is essential to understand the conditions that they were reacting against as well as 

the ideas and discourses that they elevated to piece together their ideological backbone. 

Furthermore, the things against which they were reacting and the orientation that their ideas took 

will help better define the often fuzzy boundaries of fascist movements. With regards to the 
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European cases, Paxton argues that the "emotional lava" of fascism was rooted in a sense of 

crisis and a fear of the group's decline under the effects of individualism, class conflict, and 

foreigners who were disrupting the imagined purity of the nation.127 In the late nineteenth and 

early twentieth centuries, a range of different threats to the existing social order became 

influential. These included (but were not limited to) the radical labour movement, the women's 

rights movement, new intellectual and artistic movements that were allegedly corrosive to the 

social order — like Freudian psychoanalysis, jazz music, or cubism — and the growth in urban 

centres and international immigration in response to capitalist modernization. Notably, many of 

these movements or processes were international in scope, transcending the boundaries of 

national containers; in some cases — especially the radical labour movement — these 

movements were explicitly internationalist in their orientation. While the scope and influence of 

these different movements varied from region to region — in the case of Argentina, immigration 

was on a massive scale and immigrants were frequently involved in the radical labour 

movement, meaning nacionalismo was often particularly focused on these issues — it is crucial 

to underline that fascist movements were reacting to international factors that they believed to be 

corroding the authority and legitimacy of the nation-state and, in some conceptions, 

"civilization" itself.  

I. Ideas, Power, and Ideology 

 There is a temptation to look at certain ideas that later became quintessential components 

of certain national permutations of fascist ideology — a social Darwinist worldview, Aryanism, 

eugenics, and even a concern with degeneracy — and view their development as linear and 

inevitable. For example, it is possible to regard the scientific theory of natural selection as having 
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logically produced social Darwinism, which led into violent discourses of national, racial, and 

civilizational struggle. It is certainly true that many of the early interpreters of Darwin's theory of 

natural selection saw it as evidence of a competitive and brutal world that required that the 

"unfit" die off and that the "fit" do everything they could, including violence, to gain leverage in 

the struggle for survival. Indeed, Herbert Spencer expressed such a view, and the social 

Darwinism he espoused became hegemonic — nearly monolithic — in social and political 

discourses of all sorts. At the same time, it was not a necessary outcome of the scientific theory 

of natural selection. Indeed, there were radically different interpretations of the theory of natural 

selection put forth, some of which in fact saw it as evidence that co-operation among humans 

had roots in biology.  

 Russian anarcho-communist and scientist Peter Kropotkin made precisely this argument 

in Mutual Aid: A Factor in Evolution, where he argued from studying tribal societies that there 

was strong and consistent evidence that the human ability to co-operate and help one another was 

a major component in human evolution.128 For Kropotkin, the inherent tendency of humans to 

help one another and to form strong social bonds without the coercion of the centralized state 

demonstrated the feasibility of anarchism and of the principles of mutual aid. Furthermore, he 

decried strictly competitive theories of  "survival of the fittest" as containing the latent belief that 

human social life can only be organized and maintained through coercive measures, therefore 

implicitly supporting the imposition of a strong central state.129 It is almost a tautology to state 

this, but ideas are not merely abstract, disinterested, or purely "rational" attempts to achieve 

Truth; they are frequently mediated by power relations and by the conditions under which they 

are received. While social Darwinism became the predominant interpretation of the Darwinian 
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theory of evolution, this was because it was received in the context of a world of competitive 

geopolitical struggle, colonialism, and of centralized states attempting to consolidate power and 

manage social problems. This is not to say that all proponents of social Darwinism were merely 

cynically attempting to reproduce their social agenda — many sincerely believed that they were 

on the cutting edge of scientific research — but rather that ideas and their interpretations are 

always contested, even if social Darwinism ultimately won out in scientific and political 

discourse in the late nineteenth and early twentieth centuries. 

 Likewise, while the idea of an Indo-Aryan culture later came to be tied into the 

discourses of the Aryan master race, which was implemented by the Nazis in the most radical 

policy of biological racism imaginable, this does not mean that notions of Aryanism always 

carried this agenda. Indeed, in its early development, theories of Aryanism were frequently used 

to subvert existing colonial and racial hierarchies. The British intellectual James Cowles Prichard 

linked Celtic languages to shared Indo-European roots, which provided a level of legitimacy to 

an Irish culture frequently regarded as inferior by the English.130 British missionary Richard 

Taylor sought to link the Maori to Indo-Aryan roots as a means of promoting fraternity and 

equality between hostile white settlers and the indigenous Maori in New Zealand.131 The 

American Bernard Sexton defended the 1920 Indian non-cooperation movement on the basis of 

identifying Indians as Aryans fighting for the same freedoms Americans once had from the 

British, and senator Royal Copeland used the same justification to defend Indian citizenship.132 

In 1926, Senator Copeland introduced a bill declaring Hindu Indians living in the United States 
                                                            
130 Tony Ballantyne, Orientalism and Race: Aryanism in the British Empire (Houndmills, Basingstoke, Hampshire, 
and New York: Palgrave Macmillan, 2002), 40. Prichard was also an advocate of monogenesis (a single origin for 
the human species) and believed that humans probably had a shared origin in Africa, which is now the current 
scientific consensus. 
131 Ballantyne, Orientalism and Race, 66. 
132 Mrinalini Sinha, Spectres of Mother India: The Global Restructuring of an Empire (Durham and London: Duke 
University Press, 2006), 100. 
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to be "white persons" due to their shared Aryan heritage, which he argued gave them the same 

moral and intellectual faculties of white people despite their "tainted skin."133 Similarly, the New 

Zealand administrator Edward Tregear argued that the Europeans and Maori were essentially 

equal as a result of their supposed shared Aryan roots; thus, as Tony Ballantyne writes, "Aryan 

theories could just as easily subvert colonial authority and racial hierarchies as reinforce 

them."134 

 Likewise, in the context of India, the theory of Aryanism did not have a single, clear 

interpretation. German philologist Max Muller argued that the purity of Aryan Vedic Hinduism 

had been lost over time and that it was the destiny of the British to "rescue" India from its 

present degeneration and re-purify Aryan culture; this discourse affirmed colonial hierarchies 

while simultaneously indicating a level of respect for the Rigveda and Indo-Aryan culture.135 

However, some Indians saw Aryanism as evidence for major re-evaluations of Indian society. 

Jyotirao Phule, an Indian anti-caste reformer, used the theory of the Aryan invasions and rooted 

his anti-caste thinking in the Rigveda, arguing that the subordinate dasas and shudras described 

in the Vedic texts were in fact the indigenous population of India who had been subjugated by 

the Aryan invaders, using this as an argument to deconstruct the caste system as a system of 

oppression.136 Thus, while the concept of the Aryan race eventually became the justification for 

the genocidal racial theories of the Nazis, its earlier history reveals a complicated range of ideas 

that frequently used Aryan theories to promote levels of solidarity or to deconstruct existing 

                                                            
133 The New York Times, "Would Define Hindus as "White Persons:" Senator Copeland Introduces Bill to Remove 
Ambiguities in Laws and Court Rulings," June 25th, 1926. This was written in response to efforts to clamp down on 
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134 Ballantyne, Orientalism and Race, 76. 
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the purity of Indian culture. 
136  Romila Thapar,  "The Theory of Aryan Race and India: History and Politics," Social Scientist 24, no. 1/3 (1996): 
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racial and social hierarchies. Therefore, it was specifically when Aryanism was marshalled as a 

means of justifying, maintaining, and expanding racial and geopolitical hierarchies that it became 

intelligible in its links to German Nazism. This happened early in the British and French context, 

but it took until Germany became a major world power pursuing its Weltpolitik for it to become a 

dominant discourse there.  

 The history of eugenics and the emergence of new disciplines for managing public health 

tells a related story. While eugenics became a key part of fascist discourse by adding scientific 

prestige to plans to cleanse the nation of impurities and of "inferior" people, eugenics was an 

extremely popular subject that drew a great deal of enthusiasm from across the political 

spectrum. Concerns about degeneracy and social ills were also found across the political 

spectrum. Public hygiene measures were frequently imposed by force by social elites, but they 

also drew the support of those below, including socialists. As David Parker writes about public 

health initiatives in Peru, "it was certainly not hard to find examples of resistance to a 

"civilization" defined by others and imposed by force;" however, progressives also actively 

participated in public hygiene measures, including labour unions that fought to end social ills 

like alcoholism among the working class.137 Writing of the Spanish anarchist movement, Gabriel 

Jackson notes that Spanish anarchists had placed emphasis on abstaining from smoking and 

drinking, and in many cases even instituted bans on alcohol and brothels after they had initiated 

the social revolution in 1936.138 This was part of a broader effort to medicalize social 

pathologies; writing of Argentina, Julia Rodriguez outlines how suicide was regarded as 

evidence of a "sick organism" and crimes were regarded as symptoms of problems with the 
                                                            
137 David S. Parker, "Civilizing the City of Kings: Hygiene and Housing in Lima, Peru," in Cities of Hope: People, 
Protests, and Progress in Urbanizing Latin America, 1870-1930, eds. Ronn Pineo and James A. Baer (New York: 
Routledge, 1998), 154. 
138 Gabriel Jackson, "The Origins of Spanish Anarchism," The Southwestern Social Science Quarterly 36, no. 2 
(1955): 147. 
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social body.139 The Argentine socialist physician Emilio Coni supported both birth control and 

sterilization as methods of progress and improving the social body.140 These new ways of 

thinking underline a growing desire to manage and limit social ills in scientific terms, but they 

were not necessarily a part of reactionary ideology; they were frequently on the cutting edge of 

what was then considered scientific, and progressives and socialists often saw the same potential 

to improve human society through these mechanisms. Socialists and anarchists actively 

participated in discourses of "civilizing" the working class, even if their contributions evolved 

from a different position that political elites. It was argued by socialists in Lima that education 

and the elimination of poor housing conditions were necessary pre-conditions to the betterment 

of the working class; however, the attempts by working-class radicals to lay claim to the rhetoric 

of progress and civilization carried the double-edged sword of further separating them from the 

illiterate members of the working-class who lived in poor conditions.141  

 Latin American scientists and eugenicists were shaped by Latin America's social, 

political, and racial circumstances. Latin American scientists tended to prefer neo-Lamarckian 

accounts of genetics because they appeared to leave more room for active improvement and 

development than hardliner Darwinian and Mendelian accounts; given that mixed-race mestizo 

populations of shared indigenous and European heritage were so common, accounts of genetics 

that argued that race-mixing fatally condemned a community to decline were disfavoured.142  

This did not somehow immunize Latin Americans from discourses of race altogether. Indeed, 

socialists workers in Lima had actively participated in racism against Asian immigrants when 

participants in a 1909 May Day parade attacked Asian-owned businesses and, in the aftermath, 
                                                            
139 Julia Rodriguez, Civilizing Argentina: Science, Medicine, and the Modern State (Chapel Hill: University of North 
Carolina Press, 2006), 51. 
140 Stepan, The Hour of Eugenics in Latin America,  58. 
141 Parker, "Civilizing the City of Kings," 166-168. 
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Lima's mayor, Guillermo Billinghurst, ordered the demolition of a major tenement building in 

Chinatown suspected of unsanitary conditions and being a vector of disease, to the enthusiasm of 

many socialists.143 Thus neither Latin America's mixed race demographics nor the emancipatory 

rhetoric of socialism — which one would expect to focus more on the conditions of exploitation 

of Asian immigrants by landlords and employers that forced them to live in poor conditions — 

prevented members of the radical labour movement in Lima from engaging in racist violence 

against Asian immigrants.144 However, Latin America's racial context did mean that even some 

of the harsher advocates of eugenics were compelled to leave room, however small, for the 

possibility of improvement and change in a way that radical American or German eugenicists 

might have been unwilling to do. Thus, when American eugenicist Charles Davenport argued at 

the Pan American Union for eugenics that mixed races were not a genetic reality, but rather that 

the "inferior" race's genes would be preserved and dominate the superior race's genes, his 

approach alienated the Latin American eugenicists.145 

 The study of mental health underwent a process of ideological polarization in Argentina 

with the introduction of psychoanalysis. While not initially a strictly ideological enterprise - 

many from the Left, Right, and Centre were involved in the popularization of psychoanalysis in 

Argentina (including Jose Ingenieros, a prominent figure in the emergence of nacionalismo - 

throughout the 30s (especially in response to the Spanish Civil War) ideological polarization 

became increasingly prominent, especially as leftists like Gregorio Bermann founded a 

psychoanalytic journal prior to going to Spain to fight on behalf of the Republicans; in contrast 

to more rigid conceptions of degeneracy, criminality, and mental illness rooted in biological 
                                                            
143 Parker, "Civilizing the City of Kings," 169-170. 
144 This also demonstrates the risk posed by buying into the rhetoric of "civilizing" and "progressing" the lower 
classes; it does create a separation between the "civilized" and "uncivilized" members of the working-class 
movement which can and did facilitate divisions and elitism about who was worthy and who was lesser. 
145 Stepan, The Hour of Eugenics in Latin America,  172. 
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and/or genetic impulses, leftists saw psychoanalysis as a potentially emancipatory field of 

research that could respond to the psychological challenges produced by modern society.146 

There remained some degree of ideological permeability into the 1930s, such as when Nicola 

Pende, an Italian doctor and supporter of Mussolini, inspired the Association of Biotypology, 

Eugenics, and Social Medicine to form in Buenos Aires in 1931. Biotypology was an approach 

to medicine that argued that humans could be divided into distinct biological types that each 

carried their own distinct characteristics and disease risks; however, while the general trajectory 

of the organization and its leaders seemed to be inclined towards fascist sympathies, a number of 

its members were progressives who dissented and even defended psychoanalysis147 Thus early 

psychoanalyists included influential figures in the development of nacionalismo like Jose 

Ingenieros, and associations of criminology and medicine frequently included a broad spectrum 

of political and ideological viewpoints. However, psychoanalysis in particular came to be 

identified with the Left as its advocates saw the potential for emancipation from the allegedly 

mentally damaging effects of modern society, while advocates of more biologically-rooted 

theories, such as those of Italian criminologist Cesare Lombroso, came to predominate in right-

wing Argentine intellectual circles.148 

 Fascist ideology emerged internationally within the scope of discourses on race, world 

politics, and new approaches to science. However, while eugenics, Aryanism, and a social 

Darwinist worldview came to dominate especially under Nazi Germany and its radical racial 

ideology, none of this range of ideas was inherently the domain of fascists from the beginning. 

Instead, what made these ideas fascist was the way they fit into a broader ideological framework 
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and the ends that they were mobilized to meet. When the scientific theory of evolution by natural 

selection was developed, it was not a foregone conclusion that its implication was that the social 

Darwinist view of the elimination of inferior people was its outcome; when eugenics and 

discourses of public hygiene first emerged, many of their advocates were socialists who saw 

"improving the stock" as consistent with bettering life for the lower classes; and when Aryanism 

entered into political discourses, it was frequently used as a justification for fraternity and 

softening racial hierarchies. This is not to say that all of these ideas were merely blank slates: 

eugenics arguably already contained implicit assumptions about the inferiority of certain groups 

and the legitimacy of controlling them "for their own good" or otherwise, and the fact that a 

shared Aryan heritage was seen as the basis for mutual respect at all indicates that there was a 

logic underlying this discourse that maintained assumptions of racial hierarchies. However, these 

ideas only clearly became linked with fascist politics when they were explicitly marshalled as 

justifications for the maintenance, expansion, or creation of social, economic, racial, or 

civilizational hierarchies that its advocates regarded as under the imposing threat of 

degeneration. Thus, when eugenics was applied to "inferiors" who needed to be controlled, 

sterilized, or even eliminated to avoid the degeneration of the nation, or when the theory of 

natural selection was used as a justification for a social Darwinist worldview that legitimated the 

use of violence in a struggle for geopolitical hegemony, or when Aryanism was worked into a 

theory of an Aryan master race from which all culture emanated, the links to fascist ideology 

were much clearer.149 
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II. Immigration, Radical Politics, and Argentine Nacionalismo 

 In many ways, Argentina in the early twentieth century was the closest among Latin 

American countries to the standards of "advanced" European and Western countries. While its 

suffrage had been theoretically universal in 1853 — much earlier than the "typical" European 

cases — it was also a system characterized by electoral fraud; the Saenz Pena Law introduced 

universal, compulsory, and secret voting in 1912 in an attempt to counteract this corruption, 

placing the emergence of Argentine mass democracy within a similar time-frame to European 

cases.150 By the 1920s, Argentina was one of the wealthiest countries in the world, with literacy 

rates comparable to European standards and a predominantly urban population.151  The increases 

in Argentina's wealth were due in large part to its open immigration policy. 4,000,000 foreigners 

entered Argentina from 1890 to 1914, and approximately 2,400,000 of them remained, giving 

Argentina the highest proportion of immigrants in any major country.152 While immigration was 

celebrated for its role in Argentina's massive economic successes, attitudes towards immigrants 

changed  in certain sectors of the country. "Often," Jeane Delaney writes, "the very qualities 

which in the past had made the immigrant attractive - industriousness, discipline, and thrift - 

became, in the early twentieth century, negative traits that critics now touted as evidence that the 

newcomers lacked creativity and passion."153 The fact that immigrants came from countries that 
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had been less desired, and that they frequently participated in the radical labour movement, was a 

source of concern especially for reactionaries, and approaches to criminology influenced by 

thinkers like northern Italian positivist Cesare Lombroso; Lombroso argued for the idea of "born 

criminals" whose criminality was genetic in nature, which became a way of pathologizing the 

alleged threats to social order presented by leftists and an increasingly urbanizing society.154 

Argentine nacionalismo crystallized in response to the perceived degeneracy and crisis of the 

Argentine nation in the face of these problems. Nacionalismo included a constellation of right-

leaning political figures who frequently verged on explicit fascism; however, it included a range 

of different ideas, even among self-professed fascists. For instance, while anti-Semitism was a 

persistent component of nacionalismo, Leopoldo Lugones, an explicit fascist who supported 

Felix Uriburu's overthrow of Argentine democracy, had defended the Jews against attacks by 

others, arguing that Jews would be loyal to Argentina if they were treated properly.155 

 1800s Argentina was characterized by intermittent civil wars, centered especially around 

disputes between the Unitarian party, advocating for a unitary state under the primary leadership 

of Buenos Aires province, and the Federal party, advocating for a confederation of more 

independent and equal provinces.156 The dictatorship of Federalist Manuel de Rosas, had led to 

an intellectual movement known as the "Generation of 1837," an anti-Rosas movement peopled 

by figures like intellectual Juan Bautista Alberdi and later president Domingo Faustino 

Sarmiento, appeared.157 Alberdi was famous for his dictum, "to govern is to populate," and 

Sarmiento developed his own theories on the problems facing Argentine society in Civilization 
                                                            
154 The fact that Lombroso was a Northern Italian is emphasized because of the complicated racial and ethnic 
dynamics at play in understandings of Italian ethnicity; Southern Italians were frequently considered racially lesser 
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and Barbarism.  Sarmiento argued that a significant source of Argentina's internal issues was the 

fact that the interior of the country was de-populated and that rural populations were frequently 

subject to the authority of local landholders who could amass personal followings. He wrote: 

"this constant insecurity of life outside the towns... stamps upon the Argentine character a certain 

stoical resignation to death by violence."158 Sarmiento characterized the mixed-race gaucho, 

horsemen who lived a semi-nomadic existence and lived outside of the law, as typical of the 

rural Argentine character. In contrast, he noted of urban Argentines that "the inhabitants of the 

city wear the European dress, live in a civilized manner, and possess laws, ideas of progress."159 

Sarmiento had travelled widely to learn more about European and American civilization, finding 

himself disappointed by France and Italy, but strongly admiring the northern Europeans of 

Britain and Germany as well as the United States who, he believed, had developed impressive 

habits consistent with civilized life that enabled their societal progress.160 

 Thus Sarmiento, who believed that one of the primary sources of Argentina's ills was the 

lack of "civilization" in its rural interior, supported wide-scale immigration from Europe — 

which he hoped would primarily draw from the more "industrious" northern Europeans — as a 

means of importing the habits and skills of Europeans that might enable Argentina to 

modernize.161 In tandem with this goal, Argentine liberals made inviting foreign participation 

and investment in the economy a key component of its 1853 constitution.162 It was anticipated by 

proponents of immigration that the immigrants would populate and "civilize" the sparsely 
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populated interior of the country by introducing skilled Europeans, but instead the majority 

ended up concentrating in the cities (especially Buenos Aires) in search of economic 

opportunities. 163 However, mass immigration and foreign investment did ultimately facilitate a 

massive expansion of the Argentine economy and the introduction of modern infrastructure like 

the railroads. The expansion of railroads, financed primarily by Britain, allowed for Argentine 

imports and exports to increase from 37 million to 1 billion pesos from 1861 to 1915.164 In this 

context, Argentina developed an extremely prosperous export economy centered mainly around 

exports to Britain and (later) the United States. The latter point would be an ongoing source of 

tension as well, since Argentina's wealth was primarily derived from a successful export 

economy, and infrastructure and industry was frequently built by foreign investors (especially 

the British), which created an additional layer of resentment towards the effects of modernity as 

its technological benefits were often regarded as ephemeral or not authentically Argentine.165 

 Immigration to Argentina was on a massive scale and was matched by a positivist 

orientation on the part of ruling elites, who sought Argentine modernization through technocratic 

policies oriented around "order and progress." Reactions on the part of right-wing nationalists to 

positivism were complicated. Early predecessors to nacionalismo rejected positivism for its 

"soullessness," reducing Argentine society to mere rational economic calculation. Early cultural 

nationalists saw a common cause in the search for a volk in Germany and elsewhere in contrast 

to the cosmopolitan immigration promoted by the government.166 Widespread immigration had 

found opponents in those who saw this form of modernization as empty and inauthentic. Manuel 
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Galvez, who would later come to identify himself with nacionalismo and declare support for 

Italian fascism, was the creator of an anti-positivist literary magazine called Ideas and mocked 

positivists for "worshiping" Herbert Spencer and August Comte.167 Similarly, immigration 

provoked xenophobic reactions among those who saw immigrants as materialistic adventurers 

seeking economic advancement but with no respect for the authentic morality that they supposed 

defined Argentine culture.168  

 Interestingly, much of the wealth from Argentina's economic booms went to the existing 

elites, but writers such as Manuel Galvez argued that Argentina had been infected with a spirit of 

soulless materialism by the immigrants themselves, who came to Argentina only to enrich 

themselves; additionally, he alleged that their materialistic spirit had infected their host culture as 

well, corrupting "true" Argentines as well.169  Leading members of the Ideas group and the 

nacionalistas more broadly tended to come from upper-class backgrounds in the provinces; they 

were informed by a distinctly Argentine notion of federalism, contrasting the rustic provinces 

with the supposedly degenerate Buenos Aires.170 In line with the enrichment of wealthy 

Argentine elites, immigration also acted, theoretically, as a means of social control, such as when 

railway companies imported workers from Spain and Italy in the 1890s when domestic workers 

were actively striking171 While Argentine elites benefitted, many immigrants were also 

extremely successful. In Buenos Aires, where approximately half of the population was foreign-
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born as of 1914, foreign-born Argentines owned 82% of commerce.172 Thus, when it came to 

this early cultural critique of immigration, immigrants were frequently victims of their own 

success, having managed to grow the Argentine economy and succeed but having become by 

proxy the alleged cause of the alienated, hollow, and rootless nature of industrialized economies. 

The specific formulations of financial capitalism, speculation, and the stock market were seen as 

especially problematic to critics, who saw these methods of money-making as quintessentially 

greedy and underhanded, especially in contrast to situations where one's wealth was tied to one's 

productive output; additionally, the experience of modernity was seen as an alienating and 

levelling one that produced mediocre and standardized humans - both of these things were 

blamed on immigrants and cosmopolitanism rather than capitalism173 It was these areas of the 

economy and critiques of modernity that were most closely associated with immigrants: Jose 

Ingenieros would characterize the monotony of modern life as the production of the standardized 

"mediocre man."174 

 On the other hand, immigration also had effects that had been unanticipated by 

enthusiastic elites that deepened existing fears of crisis and degeneracy. While early elites had 

hoped for northern European immigrants who they believed to more readily possess the habits of 

civilization, a majority of immigrants were in fact southern or eastern Europeans. Contrary to 

northern Europeans, who influential thinkers like Herbert Spencer regarded as racially superior, 

southern Europeans were seen as lesser.175 Southern Europeans were seen as harbingers of 

degeneracy and social problems, and the northern Italian criminologist Cesare Lombroso became 
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extremely influential in Argentina.176 While the notion of a "Mediterranean race" was leveraged 

by Fascist Italy to justify a continuity between Fascism and the Roman Empire's control over the 

Mediterranean sea, this designation was also frequently one of denigration among other 

Europeans, who regarded northern Italians as Nordic in origin and southern Italians as a lesser 

mixed race.177 Similarly, Spanish immigrants, who formed the second largest group after 

Italians, were frequently migrating in search of economic opportunities or fleeing government 

control. Many migrated to Argentina in order to avoid conscription on behalf of Spain in the 

Cuban War of Independence in 1895 and the Spanish-American War in 1898.178 In the aftermath 

of the 1909 Tragic Week in Barcelona, when labour strikes coalesced with protests against 

conscription to fight in Morocco and were brutally suppressed by the Spanish military, many 

Spanish workers fled from the repression they were regularly subjected to by the Spanish 

state.179  The third largest immigrant group was Russian Jews who were largely fleeing pogroms, 

making up roughly 100,000 of the 2,400,000 immigrants who settled in the country leading up to 

1914.180 Nacionalistas and criminologists would suspect these groups of being especially 

predisposed to crime, especially in the cities; however, crime rates had rough parities across all 

ethnic groups in the cities, and crime appeared in fact to be on the decline with the exception of 

assault, theft, and vandalism.181 These details did not prevent nacionalistas and criminologists 

from looking to identify pathologies in the character of these immigrant groups and viewing 

them as especially troublesome, and also did not prevent the later rise especially in anti-Semitic 

violence.  Immigration's other major unanticipated consequence was the fact that many 
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immigrants subscribed to radical leftist ideologies — especially anarchism — which disrupted 

and ultimately threatened the political status quo. Sandra McGee Deutsch cites the following 

statistics: there were 298 strikes in 1910, 102 in 1911, 99 in 1912, and 95 in 1913."182 The labour 

movement was centrally concentrated in Buenos Aires, which was already regarded with 

suspicion by nacionalistas who identified the city with their critiques of Argentine society.183 

Attempts to repress the socialist movement frequently led to mutual escalation. In the Semana 

Roja (or Red Week), in the aftermath of police firing on socialists during a 1909 May Day 

Parade, 200,000 workers participated in a general strike that forced the government to re-open 

union headquarters that had previously been forced to close. While the government assented, the 

chief who had order the police to fire on workers remained in his position, and an anarchist 

assassinated him in reprisal in November 1909, which provoked the government to begin a 

protracted and harsh repression of the labour movement.184 However, this repression did little to 

disrupt the growing size of the movement, and in 1919, there were 319 strikes.185 The apparent 

insolubility of the radical labour movement provoked a range of responses from nacionalistas 

who increasingly believed that Argentine society was on the verge of total dissolution.  Leopoldo 

Lugones wrote of an internationalist conspiracy seeking to destabilize Latin American society 

through strikes and political chaos that needed to be opposed in a national war (not a civil war, 

because he didn't see his enemies as belonging to the nation.)186 Lucas Ayarragaray, playing on 

the xenophobia against immigrants, claimed that European social problems did not really exist in 

Argentina because class did not exist; therefore, labour unrest and anarchism were problems 
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imported by European immigrants.187 This discourse of the threat of internationalists preying 

upon the nation was rhetorically convenient because the presence of "authentic" Argentines in 

the radical labour movement could be explained away as the result of the corrosive influence of 

foreigners rather than a sincere conviction on their part. Similarly, the priest Father Filippo wrote 

a poem alleging that socialists, who were "an anarchist gang of expelled foreigners," were 

conspiring to destroy Catholicism and the Argentine social order as a whole.188 

 In light of the increasingly chaotic political situation and the changes introduced by 

modernization, a number of intellectuals, physicians, and public administrators would turn 

positivism, previously associated with progress, against these new social conditions. While some 

nacionalistas had been explicitly anti-positivist, others found that positivism integrated well into 

their political perspective. Jose Ingenieros identified with positivism and endorsed the views of 

Herbert Spencer on the question of societal development and survival of the fittest, although his 

own conceptions of race and improvement were more forgiving in light of Latin America's 

different racial dynamics.189 It was extremely common for Argentine physicians like Ingenieros 

to have residencies in Europe, which put them in conversation with European theorists like 

Cesare Lombroso.190 Argentine theorists were also not merely importing the ideas of Europeans, 

but actively making contributions that won them the notice of Europeans; Juan Vucetich's plans 

for finger-printing criminals led Lombroso to declare he had advanced beyond Europe.191 
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Vucetich had recommended that a fingerprint identification system be created for criminals in 

order to control crime; this included foreigners who had criminal records, labour agitators, and 

people with scars and tattoos; he also believed that fingerprints could provide meaningful 

information about whether or not somebody was likely to offend. Cesare Lombroso had 

developed a theory of innate criminality based upon genetic and phenotypic factors (especially 

appearance) that could be managed scientifically. According to his theories, crime was primarily 

genetic in character and "born criminals" could be expected to offend; the best method of 

containing crime, therefore, was not in improving social conditions but in identifying and 

controlling potential offenders ahead of time.192  

 For those who feared the increasing challenges to the social order and who believed that 

"degeneracy" was on the rise, this approach to criminality offered a compelling justification for 

disregarding complicated environmental factors and justifying harsh control over "inferiors," 

whose disagreements with the social order could be pathologized. There were perceptions that 

crimes and deviancy of all sorts were increasing and posed an existential threat to Argentine 

society. Despite the fact that crime was mostly on the decline,  nacionalistas as well as 

criminologists claimed that the "rise" in crime in urban areas was a result of immigrants, citing 

that 65% of criminals that were caught were foreign born - however, this was skewed by the fact 

that the immigrant population was disproportionately young, making up 77%  of men 20 and 

over.193 Additionally, according to Buenos Aires police chief Adolfo Batiz, the "degeneracy" of 

homosexuality and prostitution were at an all-time high and threatened to immediately dissolve 

the social order.194 Anarchists, who represented the ultimate threat to social order, were 
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characterized by Francisco de Veyga as a result of a degenerate biological type obsessed with 

hatred and destruction.195 Thus, not only were any critiques that anarchists issued of the 

dominant social order automatically hollow and illegitimate — after all, all they really wanted 

was destruction — but the anarchist movement could be controlled and eliminated through 

scientific means of controlling problematic populations. Thus, while many nacionalistas were 

indeed motivated by gazing back nostalgically into the past, there were also many who rooted 

their thinking in what was then seen as leading, modern scientific methods. Wiarda argues that 

Latin American positivism was a technocratic, top-down system that sought to preserve and 

encourage "discipline, order, authority, and progress" developed by social and managerial elites; 

this ideology justified the continuation of elite rule and arguably created justification for ignoring 

popular sovereignty.196 Thus, while advocates of positivism had enthusiastically believed that 

immigrants would bring "progress" and wealth to Argentina — which they did indeed do — the 

unanticipated influx of immigrants belonging to the "lesser" southern Europeans and the growth 

of a radical labour movement that challenged the capitalist social order that immigration had 

helped to build provoked the use of positivist ideas as means of social control. Indeed, this can 

be seen in the broader shift of many figures of the "Centenary Generation" who migrated from 

the Left to the Right; Manuel Galvez began as a socialist and ended up endorsing Italian 

Fascism; Leopoldo Lugones went from anarchism to fascism; and Ricardo Rojas went from 

Marxism to conservatism.197 

 Anti-Semitism would also play a major role in the thinking of many nacionalistas, a 

detail that would have violent consequences when sympathizers of nacionalismo in the 1976 
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Argentine military junta adorned the walls of some torture chambers with swastikas. Early 

precursors included the writings of Julian Martel (pen name for Jose Maria Miro) as a journalist 

for La Nacion. When Argentina entered into a financial crisis in 1890, Martel alleged that it was 

the result of a plot orchestrated by Jewish businessmen speculating in order to destroy the 

sovereignty of Argentina and put it at the mercy of the international community.198 The bishop 

Father Filippo claimed that Jews were concerned only with maintaining racial purity of their 

"degenerate herds."199 Furthermore, he wrote that Jews planned to undermine Catholicism and 

Western civilization through the influence of "Jewish ideas" like Marxism, Freudian 

psychoanalysis (which became associated with the Left in Argentina), and even Einstein.200 

When nacionalistas formed paramilitary organizations in the aftermath of the 1919 Tragic Week, 

such as the Argentine Patriotic League, they acted in close participation with the authorities in 

carrying out reprisals against leftist organizations and immigrant neighbourhoods, especially 

Russian Jewish neighbourhoods, who were believed to be harbouring secret Bolshevik 

tendencies.201 Finally, the anti-Semitic nacionalista magazine Clarinada claimed that Jews were 

"the inventors, organizers, directors, and sustainers of communism throughout the world" and 

asserted that the extermination of the Jews would be a triumph for Argentina.202 The Alianza de 

la Juventud Nacionalista, a movement formed by Felix Uriburu in 1931 as the LCA, denounced 

the "Jewish problem" and called for the immediate end to all Jewish immigration.203 

 The mounting tensions between the radical labour movement in Argentina and 
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reactionaries came to a head during the Tragic Week of 1919. After a failed general strike in 

Buenos Aires in January turned violent in response to police and military presence, escalating 

violence began that was accompanied by the formation of nacionalista paramilitary 

organizations like the Argentine Patriotic League.204 The League formed on January 15th, 1919, 

and its stated purpose was to prevent the possibility of revolution by opposing socialist European 

immigrants "who had spread their germs among the weak-spirited," and one of their primary 

targets were Russian Jewish neighbourhoods who they suspected, by virtue of their Jewishness, 

to harbouring revolutionary tendencies.205 The Tragic Week and its reprisals left hundreds of 

workers and immigrants dead, but it also was the beginning of a period of more intense 

radicalization and entry into politics on the part of nacionalistas. In particular, the inability of 

Hipolito Yrigoyen's Radical Civic Union and democracy in general to decisively curtail the 

revolutionary labour movement was seen as evidence of the weakness and ineffectiveness of 

democracy. Lugones defended a social Darwinist approach to politics, arguing that the 

application of force by the strong was necessary to save the nation and to earn Argentina's place 

on the world stage; under the geopolitical conditions of competitive imperialism, 

industrialization and militarization were in his view both interrelated necessities.206 It was with 

this in mind that Lugones advocated for a "process of national military reorganization of the 

nation."207  

 Other paramilitary organizations like the Liga Republicana formed in early 1929 in 

response to discussions between Felix Uriburu and the Irazusta brothers, who had founded the 

nacionalista journal La Nueva Republica,  about a potential coup, which Uriburu rejected at that 
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time.208 In response, the Liga Republicana was formed as a youth paramilitary league extolling 

the use of force and decrying democracy; when Daniel Videla Dorna, a member of the Liga, was 

elected as a deputy from the Buenos Aires province, members of the UCR attempted to block 

him from entering the chamber, which sparked the Liga to declare a "gaucho war" on 

parliament.209 When the Great Depression struck Argentina, its impact was particularly strong 

due to its status as an export economy, devastating the economy and increasing fears of a 

socialist revolution. Howard Wiarda notes that "in the early 1930s," in response to the Great 

Depresion, "sixteen of the twenty Latin American countries experienced revolutions that brought 

a wave of strong-arm, long-term authoritarian regimes to power."210 Argentina was one of these 

countries. Leopoldo Lugones proclaimed "the hour of the sword" wherein the military would be 

the saviour of the nation, overwhelming the cult of weakness that he believed was bolstered by 

democracies that favoured the weak and timid masses.211 Uriburu had changed his mind about a 

coup, and in 1930 his coup proclamation was written by Lugones; his manifesto that was 

published shortly thereafter declared his intent to re-organize society by abolishing elections and 

instituting "functional democracy" and corporatism, which sanctioned the violent repression of 

labour unions.212 His regime tortured and killed suspected anarchists along with imprisoning 

Yrigoyen. He also attempted to create a unified fascist movement in the form of the 1931 Legion 

Civica Argentina (which later evolved into the Alianza de la Juventud Nacionalista), a 

paramilitary organization rooted in the total regimentation of the population in a militarized 
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society; in practice, it organized into parades of tens of thousands of its members celebrating 

Uriburu's coup and targeted leftists.213 However, Uriburu was unable to implement the more 

radical elements of his fascist program and, as a result of ill health, stepped down in 1932 from 

power, beginning a period of chaotic political history known as the Infamous Decade that further 

radicalized nacionalistas who were disappointed in Uriburu's failure.214 The supporters of 

Uriburu in particular and nacionalismo in general had already penetrated into the military prior 

to his coup, but in its aftermath the military became increasingly radical. The Infamous Decade 

would end with a 1943 military coup. Prior to the coup, the GOU (Group of United Officers, a 

secret group within the military including Peron but whose exact reach or role in the coup is 

unclear due to their secrecy) had circulated an internal memorandum arguing that an 

international conspiracy of Jews had infiltrated many nations worldwide, producing crises like 

the Spanish Civil War and the Second World War.215 The radicalization within the military 

would continue for decades as nacionalismo maintained a hold that eventually led to its influence 

among many leading officials of the 1976 junta. 

 In the case of Argentine nacionalismo, fears of national degeneration were rooted in the 

vast social changes introduced by modernization. In particular, its large immigrant population, 

who largely did not draw from the desired European countries — though those immigrants did 

indeed come, including 100,000 Germans and Austrians — frequently supported radical socialist 

politics, especially of an anarchist tendency.216 The influence of socialist politics on "native" 

Argentines was pinned on the corrosive influence of these foreigners, and nacionalistas 

concerned themselves with what they regarded as internationalist conspiracies to destroy 
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Argentina. Socialist agitation produced fears among opponents that revolution was imminent and 

would wipe away Argentina as they knew it, and the inability of electoral democracy to 

counteract anarchism. Positivist criminology provided justifications for viewing southern and 

eastern European immigrants as potentially dangerous groups and anarchists as criminals prone 

biologically to destruction, providing a justification for sidelining the influence of environment 

and the poor labour conditions motivating the radical labour movement. Despite its roots in 

opposition to modernity on the part of earlier cultural nationalist, what nacionalistas disliked 

most was not modernity as a whole, but the unintended consequences of modernity in the threat 

posed by the dissolution of hierarchy and social order. Ultimately, this fear of imminent societal 

degeneration and the dissolution of hierarchies led to nacionalistas advocating "the hour of the 

sword," wherein the military would overwhelm the timid masses, put the labour movement under 

state control, and facilitate the rebirth of the Argentine nation.  

III. Hindu Revivalism: Humiliation, Decline, and Rebirth 

 The emergence of Hindutva, an ultra-nationalist ideology emphasizing the unity of 

Hindus and their national consciousness in ethnic terms, is interesting in that, while it shares a 

number of the key features that have been used to identify fascism, including a palingenetic 

ultra-nationalist core myth, it emerged in a radically different context from that of the imperialist 

European powers like Germany and Italy, formulating instead in the context of a colonized 

nation under the control of the British empire. In 1938, Golwalkar, the second leader of the 

R.S.S., wrote that "we are rolling down at a terrific speed into the bottomless abyss of 

degeneration and yet congratulate ourselves upon our "progress."217 He also defended the R.S.S. 
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program as one of national rebirth, stating that "we stand for national regeneration and not for 

that hap-hazard bundle of political rights-the state."218 The crisis of degeneracy that advocates of 

Hindutva like Savarkar and Golwalkar believed they were fighting against was primarily the 

threat of the Muslims, but it was also their assessment that Hindus had become weak, timid, and 

humiliated and needed to re-assert their virility  and vitality.  

 The relationship that advocates of Hindutva and earlier Hindu revivalists had with 

Hinduism as a religion is complicated. In the west, Gandhi, and to a lesser extent his 

interpretation of Hinduism, are probably among the most iconic and well-known aspects of 

India. His conception of Hinduism was a religion that was sufficiently pluralistic and inclusive 

that it shared  a common spirituality with all major religions.219 In contrast, Vinayak Damodar 

Savarkar, who popularized the term Hindutva, was a secular atheist who saw the idea of the 

Hindu as a cultural, ethnic, and to some extent racial concept as well that could encompass 

different religious beliefs as long as they were indigenous; therefore, Hinduism, Sikhism, and 

Buddhism were all part of his notion of the Hindu because they were all religions that began in 

India. On the other hand, Hindu revivalist Dayananda Saraswati, who founded the Arya Samaj as 

a re-appraisal and revival of the Vedas, advocated a form of monotheism, claiming that the 

original Aryans worshipped a single, ultimate, and formless God.220 This was not dissimilar from 

the perception of British intellectuals, who viewed Brahmanism as the "true" core of Hinduism 

and held "popular Hinduism" in disdain because it did not match their assumptions about the 

ways that valid religions functioned.221 Golwalkar's conception of Hinduism was similar to 
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Gandhi's, although he argued that Hinduism was superior to "failed and violent religions" like 

Christianity and Islam specifically because of its pluralism.222 At the same time, Golwalkar did 

not share Savarkar's willingness to include all Indian religions under the rubric of the Hindu. He 

argued that Buddhism threatened the "race-spirit" and was an aberration of Hinduism that had 

created self-serving behaviour.223 Thus, while one might anticipate that inclusive and pluralistic 

conceptions of Hinduism lent themselves to inclusive and pluralistic conceptions of nationhood 

as well, this was not necessarily the case.224 The broader issue highlighted here is that India - as 

well as Hindu identity - were and are characterized by heterogeneity in social groups (differing 

castes) political groups (multiple kingdoms/states, including those that are/were not Hindu) and 

also religious pluralism (including within Hinduism itself).225 Thus, in order to create a unified 

and homogeneous conception of the Hindu nation, Savarkar disregards the religious nature of 

Hindu identity altogether in their conception of the Hindu nation, while Golwalkar notes Hindu 

pluralism as evidence of its superiority to other religious traditions.  

 The revival of interest in Aryanism and the Vedic texts, especially on the part of 

European Indologists, also facilitated a revival and rethinking of Hinduism on the part of Hindus 

themselves. The founder of Arya Samaj, Dayananda Saraswati, created the movement in 1875 

because he wanted to re-orient Hinduism towards the authority of the Vedas and Brahmanical 

religious authority. Indeed, Saraswati asserted that the Vedas were the source of all 

knowledge.226 Saraswati sought to restore the lost purity of the Vedic texts and ancient Aryan 
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rituals that he saw as having been polluted over the millennia by popular Hinduism.227 Saraswati 

also promoted a re-thinking of the caste system. He argued in favour of its validity, but asserted 

that the Vedic texts revealed that the four varnas were not ossified, hereditary castes, but were 

instead a meritocratic class system where individuals were assigned to a varna in accordance 

with their individual temperament.228 Dayananda sought, therefore, both to "rehabilitate a social 

system of ritual hierarchy" and to re-shape it in accordance with contemporary pressures: thus, 

Arya Samaj re-introduced shuddhi, traditionally a purification ritual for members of higher castes 

who had come into polluting contact with lower castes (or dalits), as a form of conversion of 

outsiders to Hinduism that rivalled Christian conversion methods.229 Saraswati also saw his 

contemporary Hinduism as too sullied by renunciation, asceticism, and a passive culture of non-

resistance; thus, he imagined his revivalism to also be a recovery of a more aggressive and active 

form of Hindu identity.230  

 On the other hand, Balwantrao Gangadhar Tilak fought politically for Hindu revivalism 

as a part of his agitation for Indian independence. A Maharashtrian Brahmin, Tilak organized 

festivals to honour Shivaji, who had been the first Chhatrapati (or emperor) of the Maratha 

Empire in 1674; the Maratha Empire was a Hindu-led empire that competed with the Muslim-led 

Mughal Empire.231 Golwalkar would later cite Shivaji in relation to his views on Hindu national 

regeneration: quoting Shivaji on Muslims, who he contends had "roused the dormant  National 

consciousness," Golwalkar writes that the awakening of the Hindu national consciousness/race-
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spirit will create a blaze of power that will completely annihilate the enemy232 At the same time, 

Tilak also used the concept of Aryanism to the advantage of Hindu pride, arguing that the 

original  homeland of the Aryans was in fact the Arctic and that they then split off, with some 

going to Europe and descending into barbarism and others going to India to create civilization.233      

Thus, in Tilak's conception, Aryanism subverted racial and cultural hierarchies, because while 

the British were currently ascendant, the Indian Aryans had successfully founded an ancient 

civilization while European Aryans had been unable to do the same for millennia after. Tilak had 

also actively opposed what he regarded as British and European intervention into women's 

rights, including the existence of female education. Famously, in the 1884-1888 case of 

Rukhmabai, wherein Rukhmabai (who had been married to her husband as a child bride at the 

age of eleven) refused to live with her husband and was ordered by a judge to either live with 

him or be sent to prison for six months, Tilak saw this as a positive outcome and thought her 

resistance to the marriage was an outcome of British attempts to encroach on Hindu identity.234 

In Tilak's view, developing Hindu consciousness was a necessary component of the Indian 

independence struggle; on the other hand, Hindu revivalism also led to a more aggressive and 

chauvinistic perception of Hindus vis-a-vis especially the Muslim minority. 

 The relationship between Hindus and Muslims historically is a complicated one. Having 

established trade links shortly after the foundation of Islam, including  contact with Arab traders 

through the Indian ocean and some early conversions to Islam along the coast, India had an early 

relationship with Islam. However, India also faced a number of invasions and conquests from 

Muslim groups, including the penetration of the Ghurids into North India in the 1100s and the 
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Mughal Empire that was present from the mid-1500s through to the mid-1800s. However, the 

Mughal Empire did not engage in the unilateral suppression of the peoples it ruled over, but 

instead attempted to accommodate them; Indian Muslims thus generally were heavily influenced 

by Indian culture rather than maintaining a monolithic "Islamic" identity.235 On the other hand, 

the supposed origins of the Indo-Aryans as potential outsiders to India who may have conquered 

the rest of India does not generally affect their validity as essential components of Indian 

national consciousness.236 There were also other points of potential friction between Hindus and 

Muslims, including the Muslim holiday Eid al-Adha. Eid al-Adha, which celebrates Abraham's 

sacrifice of a lamb in place of his son, includes animal sacrifices; because cows are in such 

abundance in India, they are a popular and convenient choice for this festival, but this also 

produces serious tensions with Hindu practices of viewing cows as sacred and/or prohibiting the 

slaughter of cows; however, in many places accommodations were made between the Hindu and 

Muslim communities.237 Thus, while real points of tension in both history and religious practice 

did exist, they did not inevitably lead to conflict. 

 On the other hand, British observers speculated that Hindu revivalism, "the essence of 

which is the drawing tighter of the bonds of Hindu discipline, and the inculcation of respect for 

Brahmans and of veneration for the cow," played a role in renewing Hindu-Muslim tensions, 

especially as travelling ascetics distributed imagery of Muslims slaughtering cows (sometimes 

including symbolism, with the cow representing Hinduism as a whole) in order to agitate the 
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populace against Muslims.238 Additionally, the British empire played a role in stoking Hindu-

Muslim tensions. One was the fact that military recruitment came to be concentrated in the 

Northern parts of the British Raj in the aftermath of the 1857 rebellion, especially from regions 

like Nepal and Punjab, which were regarded as being peopled by "martial races," including 

Muslims.239 In the context of Hindu asceticism and the use of these soldiers to suppress revolts 

in the Raj, the designation of Muslims as a "martial race" facilitated a conception of Muslims as 

a threatening Other that, in the context of the larger history of Muslim empires, led some Hindus 

to view Muslims as inherently and irrevocably militant and domineering. The alleged favour 

shown to Muslims by the British was also a major point of contention, such as when Lord Minto 

promised to grant Muslims a separate electorate in 1906. When this came to pass in the 1909 

Morley-Minto Reforms, the young Savarkar found himself sentenced to life imprisonment for his 

role in fomenting rebellion after shipping weapons to India in response.240 Savarkar, then a 

student, had sent 50 Browning pistols to India, one of which was used to murder a British 

collector in Nashik.241 This sense that the British were favouring Muslims combined with a sense 

that Muslims were actively strengthening themselves as a political group and planning to 

dominate India. One piece of evidence that people like Savarkar used was the Khilafat 

Movement, which began in India in 1919 as a reaction against the British role in dismantling the 

Ottoman Empire and in supporting of re-instating the sovereignty of the Ottoman Caliph; the 

mobilizations of this movement often crystallized in opposition to Hindus.242 It was regarded as 

evidence that Muslims, who made up approximately one-quarter of the population in British 
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India,243 fundamentally only had allegiances to their religion.  

 The Hindu nation was, Savarkar argued, defined by a common heritage, culture, and race; 

its religious background included any religion founded on Indian soil — Hinduism, Buddhism, 

and Sikhism, simultaneously excluding Islam as legitimately Indian. This ancient Hindu nation, 

he argued, was "a common cause which all the generations after it had consciously or 

unconsciously fought and died to defend."244 The caste system had served to preserve Hindu 

racial purity and, therefore, national unity.245 In reality, despite Savarkar's secularistic 

worldview, his conceptions of ancient Hindu unity remained founded in a mythological 

conception of the Vedas and of their place in Indian history;  the Rigveda most likely originated 

from around 1500BC, meaning that it was predated by the Indus Valley Civilization; 

nonetheless, the Vedic texts - and, by extension, Aryan identity, serve as the basis for the 

imagined pure, primordial roots of the Hindu nation.246 He claimed that this unity of the Hindu 

nation was perfect until the arrival of Muslims, who had been responsible for the destruction of 

entire nations and civilizations prior.247 Savarkar described the Hindu Mahasabha as the 

counterpart of the Muslim League, and when asked about the Japanese, said he did not want 

them because he did not want foreigners in India  Thus, in Savarkar's conception, Muslims were 

the anti-nation par excellence; they were, besides the British conquerors, the sole disruptor of 

national unity, and their disruption was a result of an inherent flaw in Muslims collectively. 

According to Savarkar, Hindus "want independence wherein all communities shall have equal 

rights" but according to Savarkar, Muslim claims to separate state constitute "demanding 

portions of the country for itself" and must be "put down as an act of treachery by the united 
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strength of the central government" Therefore, while Savarkar ostensibly rejected religious 

fundamentalism, his conception of the conflict between Hindus and Muslims ultimately referred 

to chauvinistic notions of an ancient, grandiose Aryan culture whose purity had been recently 

disrupted by foreigners. He also claims that the history "of the Young Turks will show you that" 

in any context where two or more ethnic groups coexist, "the wiser of them has to keep its 

exclusive organization intact, strong and watchful to defeat any attempt at betrayal or capture of 

the National State by the opposite party."248 Thus, the conflict between Hindus and Muslims was 

for Savarkar an inevitable and intractable one that could only be solved by an adversarial and 

purified Hindu identity.  

 The agitation for women's rights was a part of an international movement in the 20th 

century  that entered into India within the framework of colonial discourses. There were longer 

debates about the reformation of the role of women in India, although a number of revivalists 

like Tilak felt that India's treatment of women was ultimately superior to that of Britain. 

However, the 1927 book Mother India, written by American Katherine Mayo, re-invigorated the 

debate. "Mother India" appeared as a polemic against social ills (especially the status of women) 

in Indian society to justify the maintenance of British imperial control as a civilizing force; 

however, this book emerged in the context of a burgeoning international women's rights 

movement and in contested imperial policies where the permanency of European hegemony was 

in question.249 In the year before its release, Savarkar had expressed the importance of reforms to 

the marriage system: allowing widow remarriage was described by Savarkar as "the only means 
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of arresting what he described as Hindu race suicide."250 Thus in the discourse of women's rights 

among Indian reformers, "the reform of women's position was tied both to the consolidation of 

new class formations and, through appeals to a supposedly lost golden age in the ancient past, to 

the project of national regeneration."251 Resistance to both the women's rights movement and to 

British imperial discourse led to suspicions that changes to women's rights would empower the 

British and weaken the strength of Hindu culture, but there were those like Savarkar who 

simultaneously felt that certain reforms to women's rights were a necessary component of 

strengthening the struggle for Hindu nationalism. 

 The Rashtriya Swayamsevak Sangh, a paramilitary organization, formed in 1925 as part 

of the desire for a new, more aggressive, chauvinistic, and exclusionary Hindu identity. Its name, 

translating to the National Corps of Volunteers, is reflective of this: it was chosen specifically to 

describe itself as national rather than as Hindu to establish that what was Hindu was national and 

that other, competing movements were thereby illegitimate.252 Its founder, Keshav Baliram 

Hedgewar, imagined the organization as a spearhead, creating a highly disciplined cadre of men 

who were prepared to lead a broader Hindu nationalist movement.253 Its organizational structure 

was based on small local chapters known as Shakha, wherein a maximum of 50 men and boys 

are trained physically and ideologically through regular meetings. From its early beginnings, the 

organization was heavily involved in conflicts with Muslims; in 1927, its members actively 

participated in the Nagpur Riots after Muslims allegedly stopped a Hindu procession.254 Moonje 

advocated for the settlement of "martial communities" of Hindus, including Marathas, Rajputs, 
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and Sikhs, in areas of Muslim tension to bolster the militarism of the Hindu community, which 

he and other prominent leaders regarded as weakened by the passivity and pacifism of Hindus.255 

While the organization was nominally relatively egalitarian with regards to caste — it rarely 

expressed strict notions of caste purity — its early leadership, including Hedgewar, Moonje, and 

Golwalkar, were predominantly drawn from middle-class Maharashtrian Brahmin families.256  

 The Hindutva attitude towards Muslims signified what might best be described as the 

"security dilemma" applied to ethnic conflict. Moonje argued that Hindus must emulate (his 

perception of ) Muslims by developing a willingness to kill and be killed on behalf of their 

civilization.257 In the "security dilemma," actions taken by one state to boost its defensive 

capacities, including fortifying borders or increasing its military strength, would be perceived by 

other states as aggressive actions. Similarly, activities — real or  perceived — by Muslims that 

would have been regarded by Hindutva activists as defensive if done in their own name were 

regarded as aggressive. While Muhammad Ali Jinnah asserted in 1925 that the All-India Muslim 

League (which he led) desired unity between the differing communities of India; another leader 

of the League, Abdul Rahim, argued that "the League was now more necessary to Muslims than 

ever because of Hindu attacks on their community," alleging that "some Hindu leaders had even 

spoken of driving Muslims out of India as the Spaniards had expelled the Moors."258 When 

Jinnah had decided by the 1940s that a unitary nation was infeasible and demanded the creation 

of the separate nation-state of Pakistan for Muslims, it was seen not in the context of a growing 

Muslim sense of fear of the Hindu majority but as evidence of a plot for domination.259 Savarkar 

asserted that Muslims were plotting to make Urdu the national language in order to "brand the 
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forehead of Hindudom... with the stamp of self humiliation and Moslem domination" at the same 

time that he supported making Hindi the national language as a defensive measure.260 Along 

these same lines, Savarkar summarized his desire for militarization: "our Hindu Nation shall 

prove again as unconquerable and conquering a race as we proved once when they [Manu, 

Krishna, and Rama] led us: conquering those who dared to be aggressive against us."261 The 

stated ideology of Savarkar and the early R.S.S. of reclaiming Hindu masculinity and 

assertiveness in the face of perceived humiliation of a majority group by a minority, and 

advocating for violence as a redemptive force, is in many ways functionally the same rhetoric 

promoted by the classical fascist regimes with regards to their internal and external enemies. 

 Hindutva would find one of its most prominent ideologues in Madhav Sadashiv 

Golwalkar, the second leader of R.S.S who led the organization for over three decades, from 

1940 to 1973. Golwalkar, an heir to the aforementioned trends in right-wing Hindu thought, 

would radicalize Hindutva and its ultra-nationalist strands further in his writings. In his 1939 We, 

or Our Nationhood defined, he declares that "our own "denationalization" under the name of 

Nationality is nearing its consummation. We have almost forgotten our nationhood."262 He 

attributes this to the fact that a nation is composed of five unities, which he terms geographical, 

racial, religious, cultural, and linguistic.263 Here, it is apparent that Golwalkar saw his project as 

consistent with modern European intellectual thought, associating his position with recent 

European scholarship.264 Golwalkar makes a point of more fully developing its implications for 

Hindutva: anybody who falls outside of the five aforementioned points of nationality "can have 

no place in the national life unless they abandon their differences... and completely merge 
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themselves into the national race;" furthermore, minorities must live at the "mercy" of the 

majority and must "quit the country at the sweet will of the national race."265 He describes the 

failings of modern nations who adopt a "culture of permissiveness" as leading society into 

degeneration that can only be solved by conceiving of society as "a living corporate body of 

which the individual is a limb [so] that the real unifying social consciousness will be ingrained in 

him."266 He also asserts that the Hindu nation was both the first and the greatest in the history of 

the world, and that it was so great that its members never "told a lie or stole or indulged in any 

moral aberration."267 This ancient Hindu nation, which he extends back through nearly 10,000 

years of continuous, unified civilization, was ultimately placed under existential threat from the 

Muslims, who he describes as an infestation of "murderous bands of despoilers" and who Hindus 

have been "engaged in a terrible struggle [with] to free the land of this pest."268 This conception 

of the Muslims as an existential and total enemy of the Hindus was not one that could be solved 

with a separate nation-state; indeed, in the 1966 publication Bunch of Thoughts, Golwalkar 

boldly asserts that "the Muslim menace has increased a hundred fold by the creation of Pakistan 

that has become a springboard for all their future aggressive designs on our country."269 For 

Golwalkar, then, the Islamic threat is an absolute one that can only be solved with either total 

subjugation or total dissolution. In his rhetorical obsession with degeneracy and total crisis, his 

chauvinistic and grandiose conception of the Hindu nation, and his simultaneously humiliated 

and powerful Hindus vis-a-vis the enemy Muslim, Golwalkar's conception of Hindutva is 

consistent with the rhetoric of radical fascism even notwithstanding openly endorsing Nazi 
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Germany's racial policies. 

 Although placed in a much different geopolitical context as a colony of the British 

Empire, the rhetoric of Hindutva was shaped by a core of palingenetic ultra-nationalism. The 

degeneration of the Hindu nation, both as a function of its alleged weakness, passivity, and 

humiliation, and in the face of  a Muslim threat the advocates of Hindutva described as 

threatening and existential, is one that they believed could only be solved through the 

militarization and regimentation of Hindus in order to enable the purification and regeneration of 

the Indian nation. Nathuram Godse, the killer of Gandhi, was a former member of the R.S.S., 

who believed that Gandhi's non-violent and conciliatory approach — and, by extension, what he 

regarded as the weakness of other Hindus who followed this approach — subjected Hindus to 

humiliation and dominance by Muslims.270 Hindutva was thus shaped by a social Darwinist 

approach to politics that saw violent struggle as an inevitable component of assuring the survival 

of the nation and that saw equal co-operation as a naive and even dangerous proposition. Thus, 

like Argentine nacionalismo — albeit under significantly different circumstances — Indian 

Hindutva in the interwar years was rooted in a discourse of total crisis that threatened the 

dissolution of the community and its (then-nascent) social order, and it reacted against the 

perceived weakness and ineffectiveness of the Indian Congress Party and of Gandhi in dealing 

with the perceived Muslim threat.  
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3. 

Fascism and the Political Spectrum 

 

 

 

 This final chapter looks to more closely interrogate the relationship between fascism and 

the political spectrum; in particular, it looks to analyze its relationship to "modernity," its 

position on the Left-Right spectrum, its views on the economy, and its relationship with more 

conventional politics. The reaction of fascism against aspects of modernity and the revolutionary 

trappings that the ideology frequently takes on have inspired confusion on its precise nature, if it 

has any. There have been major debates on whether or not fascism was "modern" or "anti-

modern," and the precise nature of its relationship with modernity. There have also been debates 

about its relationship with capitalism and whether it was a right-wing or left-wing ideology; 

most, though certainly not all, have contended that it was either on the far-right or was a 

synthesis of Left and Right. Finally, the relationships that fascist movements formed with 
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traditional elites and existing institutions in their attempts to capture power have led to 

ambiguities in the relationship of fascism vis-a-vis the more conventional political spectrum — 

whether it was something radically new and a break from other ideologies or shared continuities 

with radical extensions of existing ideas on political organization. This chapter will tackle all of 

these issues. It begins with a re-examination of the European cases in light of the previous 

chapter's discussions on the role of crisis and fears of dissolution before moving to an 

examination of the demographics, allies, and targets of fascism. Then, it will examine the 

relationship between fascism, capitalism, and socialism, looking to see what (if any) economic 

theory underlies fascism. Finally, the chapter will end with an examination of the changing 

historiography of Argentina's national past as a result of debates between nacionalistas and 

liberal historians to draw out the complexities in the relationship between nacionalista ideas of 

the present and the past and that of the Argentine nineteenth-century liberals.  

I. Re-evaluating the European Cases 

 Having examined the real or perceived crises that mobilized ultra-nationalists in 

Argentina and India, we return now to the subject of the classical European cases  to see if there 

are commonalities. Much like Argentina and India, Europeans experienced a range of new fears 

at the turn of the twentieth century. Paxton writes: 

 "New forms of anxiety appeared with the twentieth century, to which fascism soon 

 promised remedies. Looking for fears, indeed, may be a more fruitful research strategy 

 than a literal-minded quest for thinkers who “created” fascism. One such fear was the 

 collapse of community under the corrosive influences of free individualism... After the 

 turbulent 1840s in England, the Victorian polemicist Thomas Carlyle worried about what 
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 force would discipline “the masses, full of beer and nonsense,” as more and more of them 

 received the right to vote."271 

 Similarly, Harry Harootunian writes that the world was faced with a "historical crisis set 

into motion earlier by the implementation of a program of capitalist modernization that now 

confronted most of the industrial world and had begun to spill over into its colonial domains."272 

There had been a persistent sense of looming crisis beginning especially in the fin de siecle 

period. W.B. Yeats had predicted an impending European war as of 1896; Nietzsche similarly 

predicted an impending European crisis on the horizon.273  

 There was a growing sense among many that modernity was alienating, atomizing, and 

furthermore that the political system was ineffective in adequately managing society. For some, 

this line of thought pushed them to reject the dominant social order as they reacted against a host 

of issues, including capitalism, imperialism, nationalism, gender roles, sexuality, artistic norms, 

and social norms. For others, they came to see the proliferation of anomie as a function of the 

inability of the existing socio-political order to effectively manage and control these increasing 

transgressions, and associated the alleged defects of modernity with those who they believed had 

violated the sanctity of the nation-state in some capacity.274 In the context of the emergence of 

mass politics, the introduction of formerly marginalized and disenfranchised groups into the 

political arena provoked fears of the dissolution of the social order and, among those who would 

become fascists, the sense that a violent reckoning was a necessity in curtailing these 

movements. It is this tension with modernity that produces the unclear relationship that fascism 
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had with modernity. The fact that it objected to a range of  progressive ideas and appealed to a 

mythologized past indicated to many that fascism was fundamentally "anti-modern." At the same 

time, there was an incredibly modern character to fascist ideology; Paxton argues that the 

Holocaust is arguably rooted in fascism's "alternate modernity," rooted in then-modern 

discourses on eugenics and implementing a massively industrialized genocide against 

"undesirables" that was believed would purify and progress the German race.275 Griffin makes 

the same argument, noting how the Holocaust rested heavily upon modernism and new 

technologies, including IBM's punch-card sorting system, to enable the scale of Nazi killings.276  

 These ambiguities are compounded by the ambiguities inherent in the term "modernity" 

itself. Modernity, or the status of being "modern," has an associated prestige as a measure of the 

value of a given nation. Modernity is frequently equated with the Enlightenment, which in turn is 

equated with the values of equality, freedom, and tolerance. Thus, it seems clear from one point 

of view that fascism — which abhorred equality, was authoritarian in character, and intolerant of 

those it saw as belonging to the anti-nation — is anti-modern. However, at the same time, the 

historical realities are that liberal forces and polities created new hierarchies — both 

transnational and national — through imperialism, capitalism, and the centralization of the 

nation-state. Even figures like John Stuart Mill, who was frequently on the cutting-edge of 

progressive politics, argued in favour of British colonialism and racial hierarchy as a 

"temporary" means of civilizing subject populations.277 "Modernization" has meant both the 

development of political rights and the "social contract" as well as the development of a 

centralized state whose capacity to regiment its citizens and intervene in their lives has far 
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exceeded that of older — but theoretically more "authoritarian" in guiding principles — states. 

The rhetoric of modernity as a linear progression towards greater equality, freedom, and 

tolerance under universal principles has masked the contradictions underlying its unfolding. 

Roger Griffin characterizes modernity as a process not only of progress and evolution, but also 

as fears of decadence and degeneration; the vast expansion in the scope and power of the state 

and the economy was simultaneously accompanied by widespread social malaise regarding 

feelings of alienation and disintegrating social cohesion.278 Thus, he notes that Nazism and 

Fascism, "still widely perceived as a flight from or assault on the modern world, should seem 

disturbingly ‘natural’ expressions of Western modernity at a certain point in its evolution."279 

Fascism was not "anti-modern," but rather a form of "alternative modernity" that was predicated 

on the existing tension in modernization. 

 Another source of confusion has been the role of the mythologized past, which seems to 

indicate an idea to turn the clocks back on history. However, the mythologized past was itself a 

central feature of nation-building in general, as the past was re-evaluated and streamlined by 

nationalists who sought to consolidate an imagined community through the creation of a shared 

national history; frequently, this was done with the purpose of creating a homogeneous 

population that would be loyal to the nation-state. Thus, the mythologized past is itself a feature 

of modernity and not proof of its non-existence. This tension can be seen in advocates of 

Hindutva as well. While they grounded their justifications for Hindu nationalism in 

primordialism, its advocates like Golwalkar argued that "the very first page of history records 

our existence as a progressive and highly civilized nation - the only nation in the then world."280 
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Thus, the ancient national past was legitimate in that it was on the cutting-edge of history for its 

time. Along similar lines, Savarkar mobilized the rhetoric of progress to condemn the Muslims, 

asserting that "the Moslems in general and Indian Moslems in particular have not as yet grown 

out of the historical stage, of intense religiosity and the theological concept of state."281 None of 

these conceptions of the ancient past prevented them from having a simultaneously modern 

conception of themselves and their vision of the nation; Benoy Kumar Sarkar, who would later 

praise the Nazis as a benevolent dictatorship, saw India's entrance into industrial capitalism as 

crucial to its development; Sarkar viewed a fascist state that appropriated revolutionary 

syndicalism in a capitalist economy as a necessity to the creation of an Indian nation.282 

 Furthermore, though it has been argued especially with regards to Germany that fascism 

was a result of the strength of "pre-modern" and the inability to complete a "progressive, 

modern" bourgeois revolution, it was in fact that relative weakness of the status quo and the 

forces of the Right and the strength of the Left in Germany that galvanized fears of degeneracy. 

The First World War had an especially decisive impact on the world by introducing a new form 

of total warfare, but it hit segments of the German population particularly hard as a result of their 

loss. It took until the late 1920s for Germany's economy to recover to its 1912 levels of 

production.283 At the same time, the fact that the German empire was overthrown by a revolution 

at the end of the war, and that it had experienced a failed socialist revolution in the form of the 

Spartacist Uprising, was a point of contention especially among members of the German Right, 

who came to believe that Germany's defeat in the war had not been on the warfront but rather as 
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a result of internal forces.284 This belief, known as the stab-in-the-back-myth, argued that 

republicans, socialists, and Jews had collaborated to undermine a war that Germany would have 

otherwise won. This, coupled with the humiliation of the Versailles treaty — in practice many of 

its terms were waived and German reparations absolved throughout the 20s — galvanized 

nationalistic parts of the population against an internal enemy that had international dimensions. 

These beliefs, including anti-Semitism, were shared among many (if not most) of the parties on 

the Right during the Weimar period. 

 On the other hand, the Weimar Republic was, in spite of its instability, in many ways 

among the most advanced and progressive democracies of the time. The Weimar Republic 

included a plan to implement a far-reaching welfare state that met the basic needs of its citizens, 

including unemployment insurance, which were relatively novel at the time.285 At the same time, 

Berlin was a centre for musical experimentation, including jazz music, whose unorthodox 

musical arrangements and popularity among the more diverse urban audiences led Hitler to 

speak of an allegedly deep-rooted crisis of degeneracy that had found its way into every aspect of 

modern life, including degenerate, Bolshevik forms of "anti-culture" art, that needed to be rooted 

out decisively in the service of a "healthy" modernism.286 There was also an emerging advocacy 

for LGBT rights under Magnus Hirschfeld, a Jewish German physician who became a target of 

the Nazis and was ultimately forced to flee the country.287 With regards to Italy, Paul Corner 

notes that the socialist movement was imposing in its apparent strength and the threat it posed to 
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the economic order; furthermore, "democratic alternatives to socialism had, during the course of 

1920, become far less credible... Democrats, liberals, and Catholics recognizing the extreme 

nature of the crisis, were ready to try extreme remedies."288 Germany's own history was similar, 

with the presence of a radical labour movement that its opponents feared was poised to capture 

power in a revolution. However, in spite of all of these different social movements that 

threatened reactionaries, the Nazi party still remained a fringe party and "only in the exceptional 

conditions of crisis created by the Depression finally attracted enough popular support to be able 

to engineer his election to the Chancellorship."289 Finally, it can be argued that the Nazi 

conception of the Jews is related to this broader social context. It was not the fact that Jews had 

poorly integrated into Germany, but rather that they had integrated so well that anti-Semitic 

theories increasingly verged on the idea that the Jews were racially degenerate and evil and that 

their apparently contradictory activities as a "race" were part of a deeper conspiracy.290 Thus, the 

fact that Jews participated in and contributed to German culture, were frequently economically 

successful, and also actively participated in both the Weimar Republic and in the radical labour 

movement, was twisted into evidence that the Jews had engineered Marxism, international 

finance, and plotted to secretly destroy German art as a result of their racial instincts rather than 

as clear evidence that Jews were well-integrated into German national life. 

II. Fascism: Demographics, Allies, and Targets 

 An examination of the demographics from which fascist/ultra-nationalist movements 

drew their support, as well as the alliances that they made and the groups that they targeted, can 

help better define the contours of the ideology and its socio-political roots.  
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 From the nacionalistas to the Fascists to the Nazis to supporters of Hindutva, the radical 

socialist movement was a consistent target. Furthermore, for all but Hindutva, it was in fact the 

primary target. In his study on the province of Ferrara in Italy, Paul Corner outlines how the 

violence of the fascio was directed heavily against the socialist movement, which was then 

dominating Italian politics during the biennio rosso in 1919 and 1920.291 Revolutionary socialist 

activity had reached an intense pitch, with millions of workers engaging in hundreds of strikes 

and even seizing workplaces and organizing them into worker-managed councils. The 

blackshirts, who drew heavily from World War 1 veterans, were hailed by local landowners and 

bourgeoisie as the potential saviours of the nation.292 In fact, it was their application of violence 

against the socialists that won Fascists the largest support. Clashes between Fascists and 

socialists with mutual violence were blamed on the socialists, and police repression was nearly 

universally directed at the socialists while the Fascists had a free hand.293 In a similar study of 

the German town of Northeim, William Sheridan Allan notes how the local Nazi party leader 

was motivated by what he saw as his country in shambles under socialist control.294 In Northeim, 

which had conventionally been run by the wealthy elite, the intrusion of mass politics and 

especially the SPD (and later the communists)  into the political sphere was perceived as a 

threatening phenomenon, especially because, despite their increasingly social-democratic bent, 

the SPD continued to maintain Marxist imagery and symbolism, which were seen as proof of 

revolutionary tendencies.295  
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 Similarly, Argentine nacionalistas who formed into paramilitary organizations nearly 

universally targeted socialists and immigrant groups that they suspected of harbouring socialist 

tendencies. This was the case with the Argentine Patriotic League as well as the Legion Civica 

Argentina formed by Uriburu, which purported to defend "order, God, family, and country"  but 

in practice primarily acted to disrupt autonomous political activities, especially in the labour 

movement.296 While Muslims had generally been the primary enemy of Hindutva rather than 

socialists, the Rashtriya Swayamsevak Sangh certainly oriented itself as anti-communist. Writing 

in 1970 of riots taking place between Hindus and Muslims in the state of Maharashtra, Sunanda 

K. Datta-Ray notes that the RSS had formed an allegiance with the Shiv Sena, a Maharashtrian 

regionalist party that had approximately 200,000 activists.297 The RSS, then under the leadership 

of Golwalkar, was estimated to have around 6 million members, and trained its members in 

violent methods, including staging battles in at least 16 of its local chapters and allegations of 

training in arson and stabbing.298 Together with the Shiv Sena, which advocated for 80% of jobs 

in Bombay to go to native Marahastrians against foreigners and Indians from other states, it 

participated in violence against both Muslims and communists.299 Thus, while radical socialism 

was not the primary target of Hindutva activists, it could become a target as well when it 

appeared to be a significant force in Indian politics. 

 The relationship between fascist movements and traditional elites is another source of 

major controversy. Conservatives and liberals would willingly work with fascists if the Left 

appeared likely to win, and the fascist regimes that came to power typically relied on a degree of 
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cooperation (however uneasy) on the part of traditional elites and political institutions.300 Indeed, 

Griffin argues that this was a decisive factor in the bridge between fascist movements and 

regimes: "it was the collusion or acquiescence of political elites prepared to lever the fascist 

leader into power that played the decisive role in the success of their movement."301 Notoriously, 

Giovanni Giolitti, an Italian liberal politician regarded as representative of the decadence of 

liberalism, was also responsible for giving Mussolini electoral legitimacy by introducing the 

fascists to a coalition intended to block the vote in large numbers for socialists.302 Mussolini was 

later given power by King Victor Immanuel III after the March on Rome, his gamble paying off 

by anticipating that the King would be unwilling to violently suppress the blackshirts.303 At the 

same time,  Hitler was famously granted the chancellorship and was supported by German 

general Erich Ludendorff in his failed Beer Hall Putsch.304  

 In addition to these forms of co-operation, however, was a deeper level of co-operation 

between fascists and traditional authorities. In the Argentine, Italian, and German cases, the 

repressive actions of the state were notably lighter if and when they were directed at the fascists. 

In the case of the Beer Hall Putsch, despite his intentions to overthrow Germany democracy, 

Hitler was sentenced to only five years for treason, of which he served a mere nine months; in 

contrast, Rosa Luxembourg had been executed for her role in the Spartacist Uprising by her 

nominal allies in the SPD. In the case of the Italian blackshirts in Ferrara, they appeared to 

collaborate with the police force on a number of occasions; in January 1921, Italian military 

police supervised a Fascist march that broke out into violence, responding by searching and 

taking weapons from suspected socialists; that night, Fascists arrived in the same town and 
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assaulted the socialists and their leaders - and the military police proceeded to arrest socialists 

who fought back.305 In the case of the Argentine Patriotic League, there is evidence that it 

congregated in police stations in the town of Villaguay.306 Moreover, the make-up of the 

Patriotic League in 1919 indicates a heavy involvement by military officials, including "6 

generals, 18 colonels, 32 lieutenant colonels, 50 majors, 212 captains, 300 lieutenants, and over 

400 sub-lieutenants as members."307 From an outsiders' perspective, the British legate to the 

papacy, Francis D'Arcy Godolphin Osborne, thought that Communism was being defeated at 

home by "the timely application of moderate doses of socialism" but that Fascism elsewhere, as 

in Italy and Germany, was a logical response.308 In the aftermath of the 1926 UK general strike 

(which later led to the first electoral victory of the Labour Party), The Morning Post lavished 

praise on Italy for having violently suppressed potential "Bolshevism", which had similarly been 

echoed by Winston Churchill himself, who praised Mussolini for fighting against "Leninism."309 

Thus, the relationship between fascists and traditional elites/power structures was not necessarily 

one of sheer intimidation of elites into ceding power; rather, traditional elites and authorities 

often supported fascist violence, especially when it was turned against shared enemies, and even 

traditional elites of Britain — which its famous for its later stalwart opposition to the Axis — 

saw the fascists as a means of regenerating order that fit their chaotic national circumstances.310 

Thus, there were many continuities between traditional elites and authorities and fascist 

movements that contributed to the fuzzy boundaries that now define fascist ideology. 
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 Finally, the demographic trends of support for these movements indicate a general trend 

of middle and upper-class support, as well as the support of people belonging to traditional 

institutions. While the Nazis were able to create a broad base of appeal across class lines, the 

working-class was under-represented and the predominant base of support was the upper-middle 

class.311 Fascist Italy presented a similar picture, and in both contexts workers were most likely 

to vote for fascists if they were not already committed to socialist or communist parties.312 In the 

context of Hindutva, almost all of its early leaders were middle-class Maharashtrian Brahmins, 

and while its orientation was officially equality between castes, "its standards continue[d] to 

reflect, to a large extent, the Maharashtrian Brahmin values of the founders of the RSS."313 In 

Argentina, nacionalistas tended in the early years to be white Hispanic creoles. 314 They also 

tended to be younger than conventional conservatives, hailing disproportionately from upper-

class families, whose social prestige had diminished in the changes Argentina was undergoing in 

the twentieth century.315 Lastly, if the make-up of the nacionalista-led Rosas institute is any 

indication, Argentine nacionalismo was especially popular among clergymen and the military.316 

Across vastly different contexts, both in terms of their local national context and their position in 

the world geopolitical order, these movements all shared a relatively consistent pattern of 

support. Their closest base of support was formed especially from the middle and upper classes 

and, in the case of nacionalismo, from the institutions of the military and the church. Both the 

military and the church would become increasingly radicalized under the influence of 

nacionalismo. What all of these groups share is a general sense of being integrated into, 
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benefitting from, or maintaining the social order. While the support of these groups was certainly 

not absolute or guaranteed, and while the Nazis did in fact manage to win some working-class 

support, what this reflects is that the general social and demographic support for fascist 

ideologies was from those most poised to identify themselves with the existing social order that 

was regarded as being under threat of dissolution. While this does not indicate whether fascism 

itself is an inherently revolutionary or a more conventional ideology, it does indicate that the 

base of support that enabled its rise across various national contexts maintained radical 

continuities with conventional hierarchies and the social order that were regarded as being under 

the threat of potential breakdown. Thus, despite its more revolutionary rhetoric — which will be 

the subject of the next chapter — it is warranted to place fascism on the political far-right. 

III. Capitalism, Socialism, and Corporatism: Ideology and Practice 

 The point that is perhaps most contentious in terms of fascism's placement on the 

political spectrum is its position on economics. For those who argue that fascism is a fusion of 

Right and Left politics, fascism is a fundamentally anti-capitalist ideology. In the crudest 

formulation of this argument, the fact that the German fascists were called National Socialists is 

proof enough. For obvious reasons, this is not a particularly compelling point. However, there 

are more substantive arguments about the fact that fascist ideologies frequently posed themselves 

as a "third position" between capitalism and communism that deserves to be seriously evaluated. 

In particular, interwar fascist movements tended to promote an economic doctrine known as 

corporatism that, it was argued, would be a vital component of solving the class conflict that was 

such a threat to the existing social order.  

 Corporatism is a political ideology that promotes viewing society not as detached 
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individuals, but as corporate groups that are part of a broader whole or social body. In the 

context of the economic corporatism favoured by a number of fascist regimes, state-sanctioned 

employer and employee unions would exist for each industry; in theory, the state would mediate 

conflicts between the two groups to the benefit of all and produce social harmony. The arrival of 

the urban working class as a political force produced new problems for the stability of the state 

and economy, especially in the proliferation of radical socialist ideologies like anarchism or 

Marxism that sought a fundamental change to the social order.317 The concept of corporatism 

received official support from the Catholic church in the form of Pope Leo XIII's 1891 papal 

encyclical Rerum Novarum, wherein he states that class harmony between the working class and 

the bourgeoisie is essential to the foundation of a just society."The elements of the conflict now 

raging are unmistakable... the utter poverty of the masses; the increased self reliance and closer 

mutual combination of the working classes; as also, finally, in the prevailing moral 

degeneracy."318 Leo XIII rejected socialism by asserting that "private ownership is in accordance 

with the law of nature," but also declared that it is "ordained by nature that these two classes 

should dwell in harmony and agreement, so as to maintain the balance of the body politic."319 40 

years later, Pope Pius XI would issue the 1931 encyclical Quadragesimo Anno, which even more 

explicitly endorsed a corporatist system wherein "the corporations are composed of delegates 

from the two syndicates (that is, of the workers and employers)" that would be mediated "as true 

and proper organs and institutions of the state."320 This was consistent with certain strands of 

Catholic social thought about social harmony, which saw society as a social body of different 

functional groups acting as part of a greater whole; in the medieval period, this included the 
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foundation of universities and guilds. The influence of these encyclicals was enormous in 

Catholic countries, including Italy, France, Spain, and Latin America.  

 For those who wished to end the apparently intractable class conflict while still 

preserving the dominant economic system, corporatism appeared to be a viable and appealing 

solution. Thus, Italian fascist Ugo Spirito contended that corporatism was a means of creating a 

socially integrated "homo corporativus" rather than the "homo economicus" of soulless 

capitalism and bringing the working class fully into the fold of the national community.321 At the 

same time, corporatism in practice tended to serve a less idealistic purpose. Howard Wiarda 

wrote that "Corporatism was used by elite groups to justify the existing social structure and as a 

means to control the admission of new groups (in this period, labour) into the political 

process."322 Furthermore, Max Weber theorized that, beyond corporatism's stated goal of 

promoting class harmony and combating the effects of atomization, it was also a method of de-

politicizing large sectors of the economy.323 Corporatism preserved hierarchical relations in the 

workplace between employers and employees and maintained private property. At the same time, 

it put the autonomous labour movement under the control of the state, which was by no means 

neutral, removing its right to strike and organize independently. Thus, in practice, corporatism 

tended to "solve the class conflict" by destroying the independent labour movement, a result that 

was consistent with the massive amounts of violence used by various fascist movements and 

regimes against socialists, who were frequently their primary target. In practice, the state, such as 

in Fascist Italy, generally tended to decide in favour of the employers or to make a majority of its 

decisions on the basis of state-sanctioned production goals, something Mussolini would later 
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claim was forced upon him against his will when he founded the Italian Social Republic in 1943. 

While corporatism was a key component of the rhetoric of numerous fascist movements — 

including Uriburu's coup, Fascist Italy, the Spanish Falangists, and (largely in theory) the Nazis 

— it was not unique to fascism, though it was considered a promising manner of controlling the 

class conflict that appealed to fascists on that basis. 

 With regards to fascism's relationship with capitalism in practice, Finchelstein, Paxton, 

and Griffin are all largely in agreement. Despite the revolutionary pretensions of interwar 

Fascism, Finchelstein argues that "it was less revolutionary in its relationship to capitalism. In 

fact, it never threatened it."324 Likewise, Griffin contends that "Nazism did little to erode class 

differences economically."325 Alluding to fascism's anti-capitalist rhetoric, Paxton asserts that 

"when they denounced the bourgeoisie, it was for being too flabby and individualistic to make a 

nation strong, not for robbing workers of the value they added. What they criticized in capitalism 

was not its exploitation but its materialism, its indifference to the nation."326 In fact, Hitler's most 

famous quote on the Nazi economy is that "our economic theory is that we have no theory at all," 

and in practice the Nazis heavily privatized the economy at a time when liberal democracies 

were implementing reforms like the "New Deal." In practice, the Nazi economy relied heavily on 

the creation of German monopolies over trade with nearby countries and on the use of forced 

labourers. From the period of 1933-1939, Germany's share of exports increased massively in a 

number of European countries: exports to Germany went from 20% to 43% of total exports in 

Greece, 16.6% to 43.1% in Romania, 13.9% to 45.9% in Yugoslavia, 11% to 52.4% in Hungary, 
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and from 36% to 71% in Bulgaria.327 Forced labourers became an increasingly large part of the 

Nazi economy throughout the war, eventually constituting one-quarter of the German labour 

force by the end of the war; estimates of the total number of forced labourers approximate 

between 10 to 15 million, and estimates for the number of dead are roughly 2.5 million.328 Thus, 

while they may have been called the National Socialists and used corporatist rhetoric to 

legitimize their regime, in practice the Nazis pursued an opportunistic economic policy and 

violently suppressed socialists both within Germany and in the occupied territories. 

 Therefore, while fascist movements in theory employed anti-capitalist rhetoric and 

frequently advocated for corporatism, which they believed was an alternative to both capitalism 

and communism, in practice there was no single fascist economic policy and the corporatism that 

was implemented was used to control the autonomy of the labour movement, which tended to be 

disfavoured by the state in mediations. On the other hand, the fact remains that radical socialists 

tended to be the primary targets of the fascists both as a movement and as a regime consolidating 

its authority. While there do exist certain tendencies that complicate this overall picture — for 

example, the Strasserists who advocated a "second revolution" in Nazi Germany, or National 

Bolshevists who sought to combine fascist ideas with a Soviet-style economy329 — these fringes 

tended to be marginalized by the fascists as they came into power, most famously in the Night of 

Long Knives. More broadly, the range of social views typically espoused by fascists — including  

the desirability of hierarchy — tended to create friction with the more egalitarian ideas 

represented by a hypothetical socialist economy that made it unlikely that these tendencies would 
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become the predominant ones. 

IV. Nacionalismo and Historiography  

 The rise of nacionalismo in Argentina also led to a re-evaluation of the Argentine past. In 

the simplest terms, the victorious mid-nineteenth century Argentine liberals, who had prevailed 

over the dictatorship of Juan Manuel de Rosas, provided an evaluation of Rosas' character and 

Argentina's ills championed especially by intellectual and later president Domingo Sarmiento. 

Sarmiento argued that Rosas was a vicious dictator, among the worst of the nineteenth century, 

who "had only one passion - the thirst for human blood and despotism."330 Rosas, he argued, had 

been a caudillo whose base of power was rooted in the gaucho, a mestizo horseman who was 

quasi-nomadic: "this white-skinned savage, at war with society and proscribed by the laws, is no 

more depraved at heart than the inhabitants of the settlements."331 In his view, Argentina needed 

to be introduced to the civilized habits of Europeans and institutions like education in order to 

overcome the alleged brutality, irrationality, and violence of the "uncivilized" frontier. In 

reaction to this point of view, both Rosas and the gaucho were eventually re-evaluated by the 

nacionalistas, who treated both with a renewed respect. Thus, de Rosas, whose defeat had 

typically been used to signify the beginning of a genuine "liberal" tradition in Latin America, 

was rehabilitated by nacionalistas as a representative of tradition, order, and resistance to 

European imperialism for his alleged resistance to Britain.332 Nacionalista academic Carlos 

Ibarguren published a biography of Rosas in 1930 arguing that he was a "restorer of laws" who 

had restored order to a disorderly Argentina; Rodolfo and Julio Irazusta, who maintained direct 
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links with Felix Uriburu, published a similar book in 1934.333 At the same time, the gaucho was 

rehabilitated as an authentic, honourable, and vital Argentine who exuded masculine virility. In 

contrast to the alleged monotony and inertia of modern Man, the gaucho is reconstructed as a 

figure of action and alleged honour.334 Thus, a dichotomy was produced between the supporters 

of "liberal cosmopolitanism" and the nacionalistas who sought to emulate their version of Rosas 

and re-inaugurate the gaucho as a model for behaviour; this dichotomy, however, belies the 

continuities between Argentine civic and ethnic nationalism, which Michael Goebel contends are 

a process of "continuous interplay" that facilitates the dynamism and instability of 

nationalism.335 

 The vilification of Rosas as a dictator unlike any of his time, and of the Federalists by 

extension as the harbingers of personalist and authoritarian politics, was a discourse rooted in the 

competition between the Unitarians and Federalists for control in Argentina. The Unitarians 

supported a unitary state, most likely under the central authority of Buenos Aires, whereas the 

Federalists supported a confederation of provinces with relative political autonomy. The 

predecessor to the Unitarians was Mariano Moreno, an advocate for centralism and liberal 

progress; he also extolled the virtues of cleansing violence and "rivers of blood" for those who 

opposed progress in a private plan that was apparently known to political opponents in some 

form.336 While his "thirst for blood" seemed to match that of the later dictator Rosas, Rosas 

belonged to the Federalist faction. Juan Bautista Alberdi, who hoped to be able to transcend the 

divisions of Argentine society, had in fact regarded Rosas as somebody who defeated 
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"anarchy."337 However, the fact that Rosas had been condemned and Moreno had frequently 

escaped scrutiny was a detail seized upon by the nacionalista revisionists, who were eager to 

critique the "liberal" historiography of Argentina. On the other hand, the measured respect that 

Alberdi — who was very much a part of the "cosmopolitan liberalism" that brought mass 

immigration to Argentina — had for Rosas is also indicative of some of the continuities and 

complexities that blurred the lines between the "liberal" and "nationalist" histories of Argentina. 

Alberdi advocated a form of liberalism in which citizens would lack full citizenship so that 

"order" could precede "liberty," which in practice allowed for Argentine elites to maintain a level 

of control over the citizenry in order to create a "responsible" citizenship.338 Julia Rodriguez 

writes that "Argentine state elites exercised exclusion less at the border than at the moment of 

naturalization;" this could be found in the 1902 Law of Residence, which allowed the 

government to deport immigrants who were seen as threats to public order, especially 

anarchists.339 Thus, in spite of the construct of "liberal cosmopolitans" who enabled degeneration 

and chaos and the nacionalista rehabilitation of Rosas as the "restorer of laws," there existed a 

greater degree of continuity between Rosas and the liberal tradition than is acknowledged by this 

dichotomy. 

 Similarly, while the gaucho came to be representative of an authentic Argentine vis-a-vis 

the immigrants in the rhetoric of the nacionalistas, the gaucho served a similar purpose for 

Sarmiento, albeit in the opposite direction.  For nacionalistas, the gaucho had been an 

independent horseman who lived for freedom  and solved his problems violently if need be. 340 

In the conception of the nacionalistas, this made him a model of masculinity and of action in 
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what they saw as a passive age, a stark and soulful contrast to the soulless, calculative "modern 

Man" that they saw as represented by immigrants. For Sarmiento, however, the gaucho was "a 

peculiar race of men that is seen in the Pampas, and holds a middle ground between the 

Europeans and the aboriginal inhabitant, followed certain partisans of that epoch, but it was 

because those partisans were the immediate authority which they recognized."341 Thus, it was the 

influence of their mixture with the indigenous population that had equipped them with 

"uncivilized" habits. With this in mind, perhaps the federalist "caudillo" and gaucho Jose Artigas 

is a more telling example than Rosas. During the Argentine War of Independence, the Buenos 

Aires Triumvirate (a Unitarian organization) deliberately returned territories to the Spanish to 

cripple Artigas, who commanded substantial popular support.342 Not only that, but Artigas 

proposed a constitution organized around an equal confederation of provinces that, in addition, 

had provisions for land redistribution and for the inclusion and self-government of indigenous 

communities in Argentina, a constitution that was rejected by the Triumvirate, which imposed its 

own constitutions on the provinces.343 

  Frequently, what concerned figures like Sarmiento and Alberdi about their conception of 

the gaucho and the caudillo was not necessarily reflective of a disdain for "tyranny" but rather 

the fact that caudillos could accumulate mass followings of people who were outside of the 

control of the state and, in the case of Artigas, might advocate for radical policies that defied the 

"order" that figures like Alberdi and Sarmiento believed were a necessary precondition to 

progress.344 In the context of decades of frequent and intermittent coups, civil wars, and general 

instability, it is perhaps unsurprising that they believed in the need for order to precede liberty, 
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and for the implementation of "civilized habits" to create a successful polity. On the other hand, 

it is revealing of the more complicated side of the concept of "the people." Frequently, "the 

people" who were believed to legitimately be capable of participating in national political life — 

especially in this period — excluded large swathes of the population, de facto if not de jure.345 It 

is telling when Shumway mentions the anonymous author of a sympathetic biography on 

Unitarian Juan Lavalle, who initiated a coup in Buenos Aires in 1828 and subsequently violently 

repressed the Federalists. According to this author, the overthrow and execution of Manuel 

Dorrego was acceptable because "the people" supported it, although the author simultaneously 

excludes the "brutish masses" (with whom Dorrego was popular, in part due to his support for 

the poor).346  

 In the context of Argentina, the historiographical debates surrounding Rosas conceal 

deeper similarities between Rosas and the "cosmopolitan liberals." Rosas, who belonged to the 

wealthy Argentine elite, did little to radically alter inequalities in Buenos Aires despite his base 

of popular support. Moreover, Rosas supported the subjugation of the indigenous people of 

Patagonia and the conquest of their lands. Sarmiento described the indigenous population as 

"savages incapable of progress;" and other figures, like later president Julio Argentino Roca, 

applauded the deaths of indigenous people in Patagonia in 1879; his lieutenant, Napoleon 

Uriburu, invaded and killed several thousand indigenous people, with many of the survivors 

being forced into indentured labour on sugar plantations. "The Patagonian massacres," 

Finchelstein writes, "were not a product of fascist Argentina, but of a liberal authoritarian 

Argentina with destructive dimensions that announced, and engendered, the possibility of the 

                                                            
345 This is hardly unique to Argentina or Latin America. The same sorts of discourses were playing out in Europe, 
where the "advanced" democracies supposedly resided. 
346 Shumway, The Invention of Argentina, 205. 
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former."347 Thus, while the nacionalistas saw the gaucho as a positive cultural figure to be 

emulated, and Sarmiento regarded the gaucho as a symbol of Argentina's ills, both were 

deploying the gaucho as part of a broader rhetoric intended to develop an authentic and 

appropriate Argentine character in accordance with their conceptions. Julia Rodriguez writes that 

"liberalism did not bring progress, let alone freedom and equality, for all, and it was, in practice, 

ridden with paradoxes of control and repression, for both men and women."348 Indeed, the 

"cosmopolitan liberals" had more continuities with the nacionalistas than might be expected. 

Then-president Julio Argentino Roca, who was one of the leading generals involved in the 

"conquest of the desert" and an advocate for mass immigration invited Jose Ingenieros to come 

with him on a diplomatic trip to Europe in 1905 in his capacity as a positivist physician.349  

 While there were indeed many ways in which the "cosmopolitan liberals" and the later 

nacionalistas were opposites — their support for mass immigration, their commitment to 

individual rights, however limited, and their commitment to democracy, however hollow, in 

opposition to the contempt nacionalistas felt for democracy — there were also continuities 

between the two that exhibit the often fuzzy boundaries between fascism as a global 

phenomenon and modernity, progress, and conventional politics. The unanticipated 

consequences of mass immigration, including the emergence of a massive labour movement, 

were something that the political elite frequently sought to curtail. While positivism had given 

the drive towards "order and progress" that it was believed European immigrants educated in the 

habits of civilization could bring to Argentina, it was also positivist criminologists — then 

considered to be on the cutting-edge of science — who applied their theories of criminology as a 

means of controlling the "degeneracy" that they increasingly saw in the activities of the masses. 

                                                            
347 Finchelstein, Ideological Origins of the Dirty War, 15-16. 
348 Rodriguez, Civilizing Argentina, 3. 
349 Rodriguez, Civilizing Argentina, 60. 
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 The revolutionary rhetoric and ideology of fascism has led to confusion on its role in the 

political spectrum. Its message of revolutionary rebirth and mass mobilization and regimentation, 

coupled with its ambiguous relationship with capitalism and socialism in the doctrines espoused 

by advocates of corporatist economics, has frequently led to the perception of fascism as a fusion 

of Left and Right politics — and, therefore, a radically new ideology. Simultaneously, the 

nebulous and dynamic nature of fascist movements that do achieve power — most strikingly of 

all Fascist Italy, to which the generic phenomenon owes its namesake — has made easy 

categorization of fascism illusive. However, an examination of fascism's socio-political context, 

its targets, demographics, and allies, and its relationship in practice to revolutionary politics 

helps draw some broader conclusions. In practice, socialists and advocates of the radical labour 

movement were consistent targets across various national contexts and, when corporatist 

economics were adopted by the fascist movements, they were generally used as a means of 

resolving the class conflict by ending the autonomy of the labour movement and putting it under 

state control.350 The revolutionary orientation of fascist rhetoric was a function of what its 

advocates believed to be the degeneracy and dissolution facing their nations. Believing the 

dominant social order to be under existential threat from a range of allegedly anti-national 

ideologies, groups, and trends — from anarchists and Bolsheviks to feminists to immigrants to 

"anti-national" groups like Jews or Muslims to "degenerate" art and culture — the advocates of 

fascist politics adopted a revolutionary orientation in search of the regeneration of their nations 

in the face of purportedly transgressive movements and groups. Thus, its radical revolutionary 

politics was largely a function of fears of decline and chaos and the need to rescue a supposedly 

decaying social order from levelling forces, placing fascism in line with far-right politics. 

                                                            
350 This is not to say that there were not some benefits or concessions to the labour movement under corporatist 
economies, but that even corporatist economies which did tend to favour the working class at certain points retained 
hostility to the autonomous labour movement, which it wanted firmly under top-down state control. 



99 
 

 

 

 

Conclusion 

 

 

  

 It may be tempting to view fascism in its various incarnations as a retreat from the global 

into the national. Its ultra-nationalist yearning for a reborn national purity from alleged national 

erosion and, by extension, its assertion of the value of the nation as the supreme category of 

identity, combined with the chauvinistic and exclusionary rhetoric of its advocates, may make 

analysis through a perspective of methodological nationalism appear logical and inevitable. 

Indeed, the emphasis fascist movements have placed on their national uniqueness and 

exceptionalism lends itself well enough to approaches which emphasize the history of nations as 

internal developments whose twists and turns are primarily reflective of that nation's unique 

historical circumstances. However, the rhetoric of degeneration, decline, and rebirth found across 

different fascist movements suggests precisely the opposite lesson: fascism was not a retreat 

from the global to an imagined time of isolated national incubation or autarky, but rather a direct 

reaction on the part of its advocates to the perceived intrusion of the international and the global 
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into their local national contexts — an intrusion which they felt was fundamentally corrosive to 

their imagined national community. Whether this was the radical labour movement, whose 

advocates frequently supported internationalism, the women's rights movement, mass 

immigration, alleged minority support for transnational causes, or even support for new artistic 

and cultural movements which transgressed conventional boundaries, fascists decried what they 

saw as an all-encompassing threat to the nation as they imagined it which was rooted in the "anti-

nation."  Fascists were fixated on the threat of dissolution posed by a range of new social forces 

which frequently transcended borders and, indeed, frequently regarded its targets as part of 

broader global conspiracies; Nazi anti-Semitism saw the Jews as an international racial enemy 

supporting the proliferation of both financial capitalism and Marxism. Thus, a global approach to 

fascism is not only coherent but necessary to any analysis of fascism in general, even within the 

framework of a single case like Nazi Germany or Fascist Italy. It is the paradoxically global 

alignment of fascism (even if it is couched in terms of rejection of the "international" or "anti-

national") that explains the evolution of neo-fascism towards a fixation on "Western civilization" 

and its alleged dissolution in the face of the global social changes of the 1950s and 60s. This is 

exemplified by Oswald Mosley, the former leader of the British Union of Fascists. In the face of 

de-colonization movements and the disruptions of imperial and racial hierarchies they entailed, 

Mosley re-oriented himself politically towards opposition to non-white immigration to Britain.351  

 At the same time, even if we only regard Fascist Italy and Nazi Germany as truly 

"fascist" regimes and regard others as para-fascist or proto-fascist at most, it remains true that 

fascism was part of a much deeper simultaneous global emergence of ultra-nationalist 

movements which shared many of the key features of fascism. Though these movements 

                                                            
351 Goodrick-Clarke, Hitler's Priestess, 183; 192.  
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achieved varying degrees of success and frequently did not make it into actual power, their near-

ubiquity across a wide range of countries and regions demands explanation. While global fascist 

movements often borrowed from the Italian Fascists and German Nazis, their appropriation of 

elements of these regimes was done to bolster native domestic forms of fascism which were both 

original and based on their varying national circumstances. This is not to say that fascism was an 

essentially equal global phenomenon which rose and fell nearly at random and which had 

nothing to do with internal national histories or trajectories. Indeed, fascist movements varied in 

accordance with different local and national contexts and were shaped to different degrees by 

different factors, they won varying levels of support in different nations and regions, and 

advocates of fascism certainly located themselves within distinct and unique national traditions. 

Furthermore, it bears repeating that there are still good reasons to see Fascist Italy and Nazi 

Germany as centrally important cases. What can be said, however, is that these fascist 

movements were not merely results of internal national pathologies but were instead responding 

to global circumstances and processes — processes that affected different nations and regions 

differently. Thus, the survival of British and French liberal democracy in the interwar period was 

not necessarily a function of a cultural inoculation against fascism — especially because fascist 

movements appeared in both countries — but rather was heavily influenced by the fact that their 

geopolitical and socio-political circumstances were less dramatically shaken by the processes 

affecting Germany and Italy.352 Moreover, attempts to understand the political phenomenon of 

fascism ought to reckon with its situation within a global ultra-nationalist reaction to a range of 
                                                            
352 This is certainly not to say that they were unaffected by, for example, class conflict or the war, but that the range 
of issues which drew support to fascism were not perceived as being as catastrophic as they were in the Italian and 
German contexts. This is not to say that these factors were entirely contingencies either - it may be the case that 
there were reasons why French democracy was able to overcome the mass fascist movements in the interwar period, 
or that British elites were confident in the ability of their political system to manage social conflict for a reason. 
Regardless, it remains the case that these nations also experienced a variety of shocks — including the war, the rise 
of mass politics, or the rise of radical socialism — that led many to sympathize with Fascist Italy and Nazi Germany 
and what they regarded as their abject national circumstances or to form their own fascist movements. 
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social forces unleashed in the late nineteenth and early twentieth-centuries. 

 Argentine nacionalismo and Indian Hindutva are significant case studies in that both 

countries maintained significant links with the classical European fascist regimes. In the case of 

Argentina, the scale of its immigration left it with a massive Italian population that Mussolini 

sought to exploit as a potential base of propaganda and fascist sympathies. On the other hand, 

India was the site of the study of the Indo-European languages and the development of 

Aryanism. However, despite these transnational links, both Argentina and India developed their 

own distinct strains of palingenetic ultra-nationalism predicated on their particular local contexts 

which were inspired by — but never fully based on — Fascist Italy and Nazi Germany. At the 

same time, these movements maintained a shared conviction that their national communities 

were faced with the threat of decline or even extinction under the duress of "anti-national" forces 

which sought to dissolve the imagined purity of their social order.353 These perceived anti-

national forces were regarded as being transnational in nature — such as the anarchists in 

Argentina, whose politics tended to be opposed to the existence of the nation-state as a form of 

political organization, or the Indian Muslims whose religious ties were viewed as reasons for 

suspicion of ultimate loyalty only to Islam among advocates of Hindutva — and as eroding the 

sovereignty and organic unity of the nation-state.  

 Fascist movements generally did not merely seek to violently preserve the existing 

hierarchical social order, however, but saw their movement as an opportunity to regenerate the 

hierarchical social order in the context of newly emerging social forces. Thus, they sought to 

harness the emergence of mass politics through the mass mobilization of society under a 

                                                            
353 In the case of Hindutva, the community was not directly in power (obviously being under the control of the 
British Empire) but was believed to be dormant and lying in wait for inevitable reclamation and rebirth. 
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hierarchical form of regimentation which it was hoped would promote greater community 

cohesion, unity, and strength in contradistinction to the disintegration and atomization its 

advocates saw as defining the effects of modernization. Its specifically hierarchical formation is 

clear in enough in the frequent targets and critiques of fascist rhetoric, which objected to the 

"timidity" of the masses, the "levelling effects" of internationalism and democracy, and the 

egalitarianism of radical socialists who sought the social ownership of the means of production. 

Thus, fascism was both profoundly reactionary and forward-thinking in its orientation. Its 

advocates frequently regarded themselves as being on the cutting edge of science and political 

thought, whether that be "scientific" racism, eugenics, biological approaches to criminology, or 

the technologies of the modern state and industry.354 Thus, at the same time that fascists reacted 

against social forces which they believed threatened to level the hierarchies of civilization, they 

saw their project as a distinctly modern and progressive one, seeking to restore a purity and 

vitality to the national community which would enable their nations to become world powers and 

to more effectively inculcate a sense of loyalty and purpose on behalf of the civilian 

population.355  

 The four cases which form the primary basis of this research — Argentina, India, 

Germany, and Italy — are nowhere near exhaustive, either with regards to the work that could be 

                                                            
354 Indeed, while Savarkar reached back into the distant past as evidence of long-standing Hindu national purity, he 
also argued that Muslims were in a "previous stage of development" and fixated on their religion; even in the 
context of a colony where rhetoric of "progress" and development was frequently leveraged against Indians by 
colonizers to argue that they were not sufficiently developed enough for "responsible" government, the rhetoric of 
development still held sway. 
355 However, this process is not unlike the more conventional processes of nation-building as a whole. Setting aside 
questions of primordialism and nationalism, the modern nation-state is a recent imposition, Benedict Anderson's 
"imagined community" which sought to forge an abstracted sense of identity in the context of the emergence of 
mass communication and the rise of the more complicated administrative capacities of the modern state. From its 
inception, nationalists sought to construct an imagined past which promoted a sense of unity and loyalty towards 
their nation and, consequently, the state apparatus. Thus, these same tensions already exist within more conventional 
forms of nationalism, suggesting continuities with core elements of fascist rhetoric which might be more 
appropriately viewed as radical extensions of nation-building under conditions of perceived existential threats to the 
state. 
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done on any of the four cases or with regards to the full range of fascist and ultra-nationalist 

movements that emerged synchronously in the interwar period. The use of these cases has been 

to make the argument that a global historical methodology is vital to a comprehensive study of 

fascism. Fascism was a constellation of movements with truly global proportions and with 

unique national manifestations. Moreover, even if the emergence of fascism is seen within the 

contexts of national "peculiarities" of development, fascist ideology cannot be understood 

without also understanding the global dimensions of its emergence. In fuller exploration of 

global histories of fascism, much more could be said about the global processes and 

circumstances which shaped the rise of fascism as a political phenomenon. The role of 

"modernity" and "progress" in all of their complexities deserves greater treatment, and the global 

proportions of movements like the radical labour movement and the women's rights movement 

— the latter especially admittedly remaining sorely under-represented throughout this thesis 

given the importance of chauvinistic conceptions of masculinity and reactions against 

transgressions of hegemonic gender roles in fascist rhetoric — ought to be fleshed out. Similarly, 

the nuances and developments over time within each of these four cases (or, of course, other 

cases) deserve greater treatment to more fully hone a conceptual understanding of global 

fascism.  

 Studying fascism in global historical terms is both a warning of potential dangers and a 

relief, frequently for the same reasons. On the one hand, the rise of fascism and adjacent 

movements in the interwar years was astronomical, with sympathetic movements appearing in 

many countries. On the other hand, these movements largely failed to capture power and, in the 

case of the Nazis, required the additional chaos of the Great Depression to get the push to move 

from a fringe to a mass-based political party. However, fascism did not necessarily draw from a 
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clearly-defined intellectual and political tradition, but rather drew from a range of anxieties and 

ideas which shared continuities with the conventional political spectrum and social order which 

mobilized support when said order appeared to be under threat to those invested in it. Thus, 

fascism remains an implicit part of the political spectrum as a whole that was not necessarily 

finally defeated in the Second World War. Despite its massively damaged reputation from the 

atrocities committed by its advocates, because it draws on anxieties about the decline of the 

social order, it also cannot be cleanly dispelled as a potential socio-political force. 

  Neo-fascism has experienced a resurgence in recent years and entered into mainstream 

political discourse across the world, including in countries that were previously believed to be 

immune to its influence. Much has been said on the topic, especially with regards to the Western 

cases: the discourses of civilizational struggle and "defending Western civilization," the 

increasingly mainstream rhetoric of the degeneracy of alleged leftists and "cultural Marxists" 

who supposedly seek to destroy society as a whole, and the fears of "white genocide" or 

"demographic suicide" in relation to non-white immigration and movements protesting systemic 

racism are all suggestive of the present dangers of an emotional base for new forms of fascism. 

Predicting the future as a historian is largely a pointless endeavour; historians have more often 

been wrong than they have been right in their attempts to analyze the present and speculate on 

the shape of the future. However, perhaps a word can be given to a potentiality of the present 

moment. The emergence of neo-fascism in the global Right and the currency its rhetoric holds 

within elements of mainstream political discourse demonstrates the clear danger for more radical 

far-right politics to come. To give only a single example, if the consensus on both the urgency 

and effects of climate change among scientists is any indication, inaction risks economic 

dislocation and migrant crises on an unprecedented scale within the near future, dwarfing the 
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2015 migrant crises which spurred a massive rise in ethno-nationalism. Given the general disdain 

for — if not outright denial of — the subject of climate change among neo-nationalist 

governments, and the probable effects that these dislocations would have in galvanizing existing 

xenophobic and anti-migrant sentiment, it is not difficult to see a real risk for radical right-wing 

politics in the future. However, it is also not inevitable; the issue of climate change could also 

lead to a greater sense of global community through shared responsibility for the environment. 

The contours of the future are unclear and a prediction would be fruitless. The danger of a 

contemporary resurgence of something like fascism is, however, one that should be taken 

seriously. 
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