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Abstract 

This thesis examines how transnational gay and queer discourses conceal ongoing 

forms of violence against multiple subaltern populations, through the seemingly natural 

teleology and progressive nature assigned to gay rights and queerness.  I use the 

theoretical framework of necropolitics, developed by Achille Mbembe who analyzes how 

power is exercised through killing and death, to examine two sites of violence that are 

typically presented as progressive: transnational gay rights and queer tourism.  First, I 

demonstrate that the problem of ‘anti-gay’ violence in non-western subaltern contexts is 

not due to a lack of legal rights, as most western activists have framed the issue, but is 

rather an issue of non-controlled forms of lateral violence carried out by non-state actors 

against multiple groups.  Second, I reveal that the representation of queer tourism as 

progressive masks subjection of subaltern labourers to violence and death.  These 

findings suggest that relations of power constituted through necropolitics should be the 

lens through which violence in subaltern contexts is read.  This perspective is in 

opposition to most western based transnational discourses that misread and disregard 

forms of violence in subaltern contexts and consequently facilitate the recurrence of 

violence in these contexts.   
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Chapter 1 

Introduction 

[A]n early epistemic marriage between queer theorizing and the 
dominant methodologies of poststructuralism in the US academy 
has had the effect of constructing queer theory in a way that 
eviscerates histories of colonialism and racial formation, 
frameworks that could themselves point the way to a radical 
activist scholarship in which race, sexual politics, and 
globalization would be understood together rather than being 
positioned as theoretical and political strangers.1

Political locations within queerness have often detached themselves from the 

realities of colonial oppression, in such a way that these politics have unwittingly 

colluded with colonialism.  As the quotation from Alexander explains, queer theorizing 

has disregarded histories of colonial oppression that flow into the present, which continue 

to shape all of our future.  Alexander’s statement suggests that queer theorizing takes 

place within existing forms of ongoing colonialisms, yet without acknowledging 

colonialism, in such a way that it accords colonialism a future by negating its existence.  

In this thesis, I consider how queer discourses have operated in relation to colonialism to 

conceal forms of violence against subaltern

 — Jacqui 
Alexander, Pedagogies of Crossing 

2

                                                      
1 Alexander, “Imperial Desire/Sexual Utopias: White Gay Capital and Transnational Tourism,” in 
Pedagogies of Crossing: Mediation on Feminism, Sexual Politics, Memory, and the Sacred (Durham: Duke 
University Press, 2005), 70. 

 populations.  Because gay and queer 

2 I recognize the limitations of analyses based upon subaltern framing, but I employ this term as the most 
useful when referencing a space and population outside of white western hegemony.  I do not employ the 
term “postcolony” as it proves inadequate in addressing spaces that are not postcolonial, because they 
were either never formerly colonized (such as some Middle East states) or are still under colonial 
domination (such as Hawai’i and Palestine). (Similar issues arise with term Global South and Global North 
which excludes Indigenous peoples within Turtle Island).  For a critique of subaltern studies, see Partha 
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discourses are always read as teleological and progressive, I examine how gay rights 

progression and queer teleologies are implicated in ongoing processes of colonialism.   

My purpose for this research is to unmask the oppressive relations of colonial 

power exercised through gay and queer transnational discourses, but which are obscured 

through the paradigms of progress and teleology.  I seek to think past the notion of rights 

discourses as inherently good (or bad), but instead to look at how violence is allowed to 

continue operating through transnational queer discourses.  By critically analyzing 

specific ‘progressive’ queer discourses through postcolonial theory I intend to make 

visible forms of violence that have been misread or rendered invisible in subaltern 

contexts by queer discourses.  In particular, I focus on the postcolonial framework of 

necropolitics (or necropower) to examine how power operates through killing and death.3

I seek to explain a broader question of how necropower operates through 

queerness; in order to explore this, I investigate two sites: transnational gay rights 

discourses and queer tourism practices.  The most obvious connection between these two 

sites is that of queerness, as both of these sites concern the relation of queer subjects to 

global discourses.  Both of these sites operate at a level of transnationality (not at the 

   

I argue that dominant western gay and queer discourses misread and conceal forms of 

violence in subaltern contexts, consequently allowing a recurrence of (necro)violence in 

these contexts.   

                                                                                                                                                              

ChatterJee, “After Subaltern Studies,” Economic & Political Weekly 47 (2012); and, Vivek Chibber, 
Postcolonial Theory and the Specter of Capital (Brooklyn: Verso, 2013). 
3 Or power as operating at the level of ‘death’ itself; Mbembe, “Necropolitics,” trans. by Libby Meintjes. 
Public Culture 62 (2003): 32. 
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level of the state or nation); thus these sites call into question the relations between 

populations from subaltern contexts and non-subaltern contexts.  As well, both of these 

sites involve a question of ‘rights’: ‘transnational gay rights’ discussions are located 

within liberal rights discussion of legal -protection or -inclusion within the law, while 

tourism evokes the discourse of a right (or freedom) of ‘mobility’. 

Through my use of necropolitics, I resituate the conversation of transnational gay 

and queer discourses within a subaltern framework (both theoretically and 

geographically).  Most analyses take up this discussion of transnational gay or queer 

discourses from within a western-centered framework, which fails to recenter the 

subaltern contexts as a valuable site of analysis.  Prior analyses that keep the western 

context(s) at their center examine the relations of necropolitics within western states, so I 

am not critiquing those analyses; rather, I seek to expand the conversation by providing a 

discussion that problematizes the juncture between transnational gay and queer 

discourses with subaltern contexts, from within the subaltern spaces themselves.  I 

undertake this analysis by focusing on transnational rights work in Uganda and Iraq, and 

queer tourism within an array of non-western tourist spaces including Thailand, Dubai 

and Hawai’i. 

In the following section, I briefly discuss the debates concerning queerness and 

colonialism, which inform my analysis of western gay rights movements/projects within 

the conversation of postcolonial thinking.  Following my outline of these debates, I 

explain my theoretical framework, comprised of Michel Foucault and Mbembe.  I then 
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present an overview of the methodology employed in my thesis.  Lastly, I provide a 

synopsis of the following thesis chapters and explain the links between the sites of 

transnational gay rights and queer tourism with critiques of teleology and necropolitics. 

1.1 Disrupting Queer 

Even as the scholarship from queer theory has increased, many scholars have 

noted that these new queer praxis and discourses are not beyond other modes of 

oppression, and in many ways queer politics have become imbricated with other 

oppressions.  This area of critique is where I situate my research.  The importance of 

these critiques is to disrupt the oppressive relations of power that have been reassembled 

through queer discourses. These reassembled relations of power have largely been 

uncontested due to a presumed teleology of queerness, which makes the emergences of 

all queer and gay discourses seem revolutionary since gay populations have historically 

been oppressed. Eve Sedgwick, Michael Warner and Judith Butler typically are 

considered the founding theorists of queer theory through their writings in the early 

1990s.  These queer theorists’ scholarship situated queerness as transgressive, radical and 

revolutionary, because of an understood subversion of regulatory and dominating 

discourses of gender and sexuality.  However, these theorists almost entirely negated 

attention to relations of power reconstituted or reproduced through queerness, such as 

racism/whiteness, colonialism and capitalism.   This desire to see queerness as post-

oppression disqualifies discussions of other forms of oppression that might call into 

question the complicity of queerness and queer populations.   
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The first major critique of queerness came from US theorist Lisa Duggan in the 

early 1990s.4  Duggan noted that gay and lesbian subjectivities colluded with 

neoliberalism causing a shift for gay populations towards privatized practices of 

domesticity and consumption.  Duggan coined this collusion of gay rights and 

neoliberalism homonormativity.  Postcolonial feminist Jacqui Alexander, who I discussed 

earlier, notes that this shift to the free-market by queer subjects, while wrapped up in 

notions of progress, incidentally operates as (neo)colonialism5 when performed as 

tourism in postcolonial Bahamas.6

Duggan and Alexander became foundational theorists in considering the 

problematic intersections and complicities queerness has with other forms of oppression.  

The most notable theorist to build on both Duggan and Alexander’s critiques is queer and 

cultural theorist Jasbir Puar.  Puar has taken up these earlier critiques in a number of 

ways, first to criticize queer tourism, which has become a celebratory product of 

  According to Alexander, gay tourism (re)produces the 

imagined place of the exotic, and gay touring is an experience of sexual transgression 

where gay identities are fulfilled through imperializing traditions. 

                                                      
4 Lisa Duggan, “The New Homonormativity: The Sexual Politics of Neoliberalism,” in Materializing 
Democracy: Toward a Revitalized Cultural Politics, ed. Russ Castrovov and Dana D. Nelson (Durham: Duke 
University Press, 2002). 
5 Neocolonialism is the reestablishment of colonialism over the Global South through economic relations, 
whereby the Global South becomes economically dependent on the Global North, this has largely been 
discussed in Political Science and Postcolonial though as occurring via structural adjustment programs. 
Neocolonialism also takes place through creation of consumption economies where the Global South 
produces and Global North consumes; See also Achille Mbembe, On the Postcolony, trans. A.M. Berret, 
Janet Roitman, Murray Last, and Steven Rendell (Berkley: University of California Press, 2001). 
6 Jacqui Alexander, “Erotic Autonomy as a Politics of Decolonization: An Anatomy of Feminist and State 
practice in the Bahamas' Tourist Economy” and “Imperial Desire/Sexual Utopias”. 
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‘modernity’ but remains embedded in colonialism and imperialism.7  In her most recent 

and widely regarded text Terrorist Assemblages: Homonationalism in Queer Times, Puar 

argues that some queer populations have been folded ‘back into life’ and the nation— but 

through the simultaneous folding out of a “racially and sexually perverse” Other who is 

marked for death.8  These bodies marked for death are those deemed terrorists or 

“terrorist look-alikes” (i.e., Arab, Muslim, and Sikh men) (re)figured through the new 

Orientalism of “war on terror”.9

While Puar has become the most notable theorist for providing critiques of 

queerness and queer politics, other contemporary scholars (many of whom build from 

Puar’s work) argue that the proliferations of queer politics are problematic in their 

conjuncture with state racism

  Puar, building upon Duggan’s concept, terms this 

collusion between gay rights discourses and ‘war on terror’ discourses homonationalism.  

Homonationalism is the “queer times” which we live in post-911, and Puar argues that 

from this conceptual frame we should rethink queerness, as interlocked with all other 

relations of power (in particular nationalism and war/militarism). 

10, xenophobia11, whiteness12, imperialism13, (settler-)14

                                                      
7 Puar, “Circuit of Queer Mobility: Tourism, Travel and Globalization,” GLQ 8 (2002); Puar “A Transnational 
Feminist Critique of Queer Tourism,” Antipode 34 (2003). 

 

8 Puar, Terrorist Assemblages: Homonationalism in Queer Times (Durham: Duke University Press, 2007), 
38-39. 
9 Ibid. 
10 Jin Haritaworn, “Colorful Bodies in the Multikulti Metropolis: On the Neoliberal and Punitive Bases of 
Trans Vitality and Victimology in the Berlin Hate Crime Debate,” in Transgender Migrations: The Bodies, 
Borders, and Politics of Transition, ed. Trystan T. Cotton (Oxon: Routledge, 2012). 
11 Suhraiya Jivraj and Anisa de Jong, “The Dutch Homo-Emancipation Policy and its Silencing Effects on 
Queer Muslims,” Feminist Legal Studies 19 (2011). 
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colonialism15, militarism16, nation-building17 and empire18.  Some scholars have 

expanded this discussion of queer debates to examine how gay rights have shifted within 

the political arena to become a state technology where western states may use gay rights 

as a yardstick to reposition themselves as superior white western nations.19

A critique of queerness through necropolitics reveals how prior temporalities, 

such as colonialism and imperialism, are not securely locked away in the past but have 

been folded in with these new queer temporalities.  Queerness has often been presented in 

queer theory as unrelated to or ‘post’ these historical temporalities, when they have in 

reality enveloped one another.  These discussions of colonialism in relations to queerness 

  I seek to add 

to these discussions that examine how violence is reproduced through queer politics, by 

focusing my examination on how transnational queerness interlocks with relations of 

necropower. 

                                                                                                                                                              
12 Ian Barnard, Queer Race: Cultural Interventions in the Racial Politics of Queer Theory (New York: Peter 
Lang, 2003). 
13 Joseph Massad, Desiring Arabs, (Chicago: University of Chicago Press, 2007); Scott Long, “Unbearable 
Witness: How Western Activist (Mis)Recognize Sexuality in Iran,” Contemporary Politics 15 (2009). 
14 Scott Morgensen, Unsettling Spaces between Us: Queer Settler Colonialism and Indigenous 
Decolonization (Minneapolis: University of Minnesota Press, 2011); Damien Riggs, Priscilla, (White) Queen 
of the Desert: Queer Rights/Race Privilege (New York: Peter Lang, 2006). 
15 Alexander, “Imperial Desire/Sexual Utopias”. 
16 “I must distance myself from this complicity with racism, including anti-Muslim racism,” Judith Butler 
press release, June 19, 2010, The European Graduate School web site, http://www.egs.edu/faculty/judith-
butler/articles/i-must-distance-myself, accessed October 25, 2012. 
17 Puar, Terrorist Assemblages. 
18 Don Romesburg, “Longevity and Limits in Rae Bourbon’s Life in Motion” in Transgender Migrations: The 
Bodies, Borders, and Politics of Transition, ed. Trystan T. Cotton. (Oxon: Routledge, 2012). 
19 Jin Haritaworn, Tamsila Tauqir and Esra Erdem, “Gay Imperialism: Gender and Sexuality Discourse in the 
‘war on terror’,” in Out of Place: Interrogating Silences in Queerness/Raciality, ed. by Adi Kuntsman and 
Esperanza Miyake. (York: Raw Nerve, 2008); Sarah Schulman, Israel/Palestine and the Queer International, 
(Durham: Duke University Press, 2012). 



 

8 

 

are important for both queer and non-queer theory scholars who are interested in locating 

oppressive relations of power, given that not interrogating queer discourses risks missing 

how power operates, or how power is ‘permitted’ to operate through a level of violence 

that is not recognized as violent or even sometimes presumed ‘good’ because of an 

advancement for queer populations.  Such critiques are evident in the discussions of 

queer tourism as interrelated with legacies of colonialism, as presented by Alexander, and 

gay rights discourses that have latched onto US nationalism and militarism, as discussed 

by Puar.  These discussions have been significant in bringing attention to power exercised 

through queerness; however, these discussions have mainly focused on the complicity of 

queer subjects or populations within western-centered frameworks.  By western 

frameworks, I mean sites of analysis that do not maintain subaltern contexts and bodies 

as the primary site of analysis.  It is important to note that the discussions of queer 

tourism mainly focus on gay subjects and pay minimal attention to subaltern bodies and 

populations.  Similarly, discussions of gay rights rarely pay attention to sexual and 

gender minorities within subaltern contexts.  While past scholarship on this subject have 

formed the foundation for critical engagement with such work in the present time, there is 

a notable absence of scholarship that critically centers subaltern spaces as the site of 

analysis.   

My research seeks to fill this unexamined area of scholarship.  I intend to open up 

discussions regarding the forms of necropower that are concealed and exercised through 

queer discourses.  I conduct this work by linking postcolonial scholarship with these 
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earlier critiques of queer politics in order to produce a conversation that critically 

examines the ways in which queer politics envelop ‘death and killing’ in subaltern 

contexts.  This opening up of queerness to postcolonial critiques is done through an 

analytical turn to subaltern spaces (bodies and topographies), this turn is essential 

because these are the spaces through which necropower is exercised!  In my use of 

necropower, I have consequently expanded the theoretical framework of necropolitics.  

Necropolitics has been mainly used to discuss violence carried out between 

postcolonial/subaltern populations within somewhat confined geographies.  My 

application of necropolitics considers how necropower is exercised through external 

western queer discourses, this analysis moves beyond the analytical scope of the 

subaltern geographies.  This idea to expand necropolitics was partially inspired by Puar’s 

work on homonationalism, which opened up discussions of necropolitics within the US.  

However, I move this discussion of problematizing queer politics in a different direction, 

whereby I open discussions of queer discourses and necropower by situating them within 

subaltern contexts.  By moving to the subaltern contexts my work does not contradict 

prior analyses, but instead corresponds with them by mapping unexplored topographies 

of queerness in relation to necropower.   

1.2 Theoretical Framework 

In a debate with US political theorist Noam Chomsky, Foucault argued that 

Chomsky’s discussion of justice, morals and universal rights were too solipsist within 
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humanist ideals to reach any form of emancipation;20 for Foucault, Chomsky failed to 

compare humanistic ideals with those acts of violence that have been exerted through 

them.21

It seems to me that the real political task in a society such as ours 
is to criticise the workings of institutions, which appear to be 
both neutral and independent; to criticise and attack them in such 
a manner that the political violence which has always exercised 
itself obscurely through them will be unmasked, so that one can 
fight against them.

  Foucault was drawing issue with larger Enlightenment principles that permeates 

mainly liberal thinkers.  Foucault argued, 

22

I suggest that what we might take away from Foucault’s comment is that relations of 

power can be obscured and not as easily recognizable or obvious as Chomsky and other 

liberalist thinkers make them appear to be.  Power operates through multiple 

mediums/discourses, even those seemingly independent or neutral; for my analysis, I 

focus particularly on those discourses couched in paradigms of progress and teleology.  

As I noted earlier, many queer populations first assimilated into the traditional 

organization of society through a collusion with neoliberalism, but other forms of 

assimilation have come in the form of liberal and legal framings of gay rights as gay 

subjects of the state.  Although it is beyond the scope of this thesis to sketch out this 

 

                                                      
20 Noam Chomsky and Michel Foucault, “Human Nature: Justice vs. Power (1971),” in The Chomsky-
Foucault Debate: On Human Nature, (New York: The New Press, 2006). 
21 Elsewhere, in a debate with Jean-Paul Sartre’s pupil (Pierre Victor), Foucault expressed concern over 
humanistic ideas that some French radicals were declaring but had been employed in Maoist China over 
similar neo-Marxist concerns, but with multiple violent results; see also Foucault, “On Popular Justice: A 
Discussion with Maoists,” in Power/Knowledge: Selected Interviews & Other Writings 1972-1977, ed. Colin 
Gordon, trans. Colin Gordon, Leo Marshall, John Mepam, Kate Soper, (New York: Pantheon Books, 1980)   
22 Noam Chomsky and Michel Foucault, “Human Nature: Justice vs. Power (1971),” 41. 
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genealogy of how gay rights discourses have spread into different locations, I want to 

point out that they have spread into diverse political locations, including 

neoconservativism23, neoliberalism24 and liberalism25

In History of Madness speaking specifically to “madness” and advancements in 

‘medical progress’, Foucault explains one of the issue in attempting to understand the 

relations that frame/figure (and obscure) an object, he states  

.  However, what is evident, 

especially through Puar’s work with assemblages, is that these discourses have 

(re)assembled in ways that make queer populations and queerness complicit with 

multiple forms of oppression, even through their diverse political locations. 

[W]e need to liberate ourselves precisely from the idea of 
progress, and all the teleology and perspective reading it implies. 
Only then can we discern the overall structures that carry the 
forms of experience in an indefinite movement, open only onto 
the continuity of its own prolongation.26

What Foucault is referring to is the linear ‘destiny’ of objects constructed through 

knowledge systems bound in teleological principles; as well, he is speaking largely to the 

(re)figuration of objects through Enlightenment discourses.  I borrow this 

conceptualization for my analysis; with the turn to homonormative principles, linear 

understandings of gay rights were also established. While early queer claims had never 

 

                                                      
23 Andrew Sullivan, “The Conservative Case,” in Same-Sex Marriage: Pro and Con, ed. by Andrew Sullivan. 
(Toronto: Vintage Books, 2004), updated edition. 
24 Duggan, “The New Homonormativity”. 
25 Puar, Terrorist Assemblages; Riggs, Priscilla White Queen of the Dessert. 
26 Foucault, History of Madness, ed. Jean Khalfa, trans. Jonathan Murphy and Jean Khalfa, (London: 
Routledge, 2006), 425. 
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explicitly (or implicitly) sought to move toward a normative linear model of rights, most 

contemporary gay rights models produce the teleological framing of gay rights (past, 

present and future)  as natural.  Thus, rationalizing the future produces a false continuity 

of gay rights struggles as well as ‘its own prolongation’, even as it shifts into 

homonationalism.   These queer complicities must be problematized, as to ‘excuse’ them 

or find justification because they are marginal populations due to sexuality and gender-

identity oppression is to (re)produce a teleological fallacy for gay and queer rights 

progress.  As well, the suggestion that queers are simply dupes of the state or other forms 

of oppression is to reproduce unhelpful and non-useful singular-identity narratives where 

queers are race-less or unraced which makes unhelpful political assumptions about 

queerness.  For example, queer discourses have often made assumptions that queer 

populations cannot also be racialized (including as white), or have citizenry rights of 

nation-states thus have interests in maintaining other forms oppression even at the 

expense of other queers.27

Foucault provides us with a notion of what has often been termed history from 

below, but this is insufficient and assumes a hierarchal base for thinking.  Following the 

work of early black feminist thought, what critical thinking must include is a direction 

where critical thinking would necessarily begin with knowledge from all margins,

 

28

                                                      
27 Haritaworn et al. “Gay Imperialism”; Riggs Priscilla White Queen of the Dessert. 

 

particularly those margins that stretch into the subaltern world(s).  To do this kind of 

28 bell hooks, From Margin to Center, (Boston: South End Press, 1981). 



 

13 

 

‘thinking’ I turn to the work of postcolonial theorist Mbembe and his crucial work on 

necropolitics, which is integral to my analysis in the subsequent chapters. 

Mbembe’s concept of necropolitics bridges and reworks several earlier theories.   

Mbembe’s work builds upon Foucault’s concept of biopower (biopolitics) (but also Carl 

Schmidt’s work with “states of exception” and “states of siege,” including Agamben’s 

work on “states of exception”).29

Mbembe’s first contention is the limitation of Foucault’s concept of biopower.  

Foucault is careful to decentralize power as resting with the sovereignty of a central 

figure (such as the state, as a continuation of the sovereign), and thus takes up a 

decentralized understanding of power relations within biopower.  Foucault, however, 

largely does away with sovereignty altogether.  Mbembe presents two keys issues with 

Foucault’s understanding of sovereignty and power.  For Mbembe, sovereignty is still the 

focal site of power, but death is now the mitigated right of power and is not something 

that follows from the management of life. With sovereignty as his focus, the conception 

of ‘dealing out death’ becomes the act of sovereignty itself.  In the necropolitical 

  Because Mbembe’s attention is on the colony and 

postcolony, unlike the aforementioned theorists, Mbembe locates his analysis directly 

within the paradigm and space of postcolonialism, thus he draws heavily on his past 

analysis of African states in On the Postcolony, as well as foundational postcolonial 

theorists Frantz Fanon and Paul Gilroy. 

                                                      
29 All three theorists, as are cited in Mbembe, “Necropolitics,” 11-13 
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contexts, sovereignty is expressed whenever actions are undertaken to “exercise control 

over mortality and to define life as the deployment and manifestation of power”30. 

However, in the “postcolony” power does not only operate through top-down relations 

(via the state or institutions over populations), but via in/formal militias, tribes and 

sporadic occurrences of violence (lateral forms of violence).  Postcolonial states take both 

its former vertical power (master/colonizer over the enslaved/colonized) but with a much 

more significant horizontal/lateral dispersion of violence.  To turn to my analysis of gay 

and queer transnationalisms, necropolitical violence is not simply attributable to 

particular singularized readings such as those provided by human rights frames, such as 

“homophobic violence”.  These forms of violence act as expressions of sovereignty and 

are often unregulated by the state, nor are they exceptional they are sporadic and 

unpredictable yet expectable: they become the rule in the postcolony, a “deathworld”31. 

They are a continuation of the power relations put forth through several decades of 

colonialism.  All bodies remain un-removed from the relations of necropolitics; to use 

Mbembe’s term, nearly all bodies within necropolitical topographies are essentially 

“living dead” 32

As a note on terminology, I use the concepts of biopower and biopolitics 

interchangeably, both, in reference to Foucault’s notion of power as operating at the 

. 

                                                      
30 Mbembe, “Necropolitics,” 12; for Mbembe the idea of killing as a right of the sovereign, within the 
literature, is too often traced to the Holocaust when in fact it have multiple beginnings, and can be first 
seen through the configuration of the colonized bodies and spaces, in particular the body of the slave. 
31 Ibid, 40. 
32 Ibid, 40. 
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‘level of life’ within contemporary societies.  I do not make a distinction between the 

concepts because no clear distinction has been made in the scholarship concerning 

biopolitics/biopower, and the debates concerning the terms are at best contested.  Antonio 

Negri and Michael Hardt distinguish the concepts, generally, with a relatively negative 

view of biopower akin to Foucault’s outlook, but have a somewhat positive view of 

biopolitics as a productive capacity not rooted solely within state mechanisms of control 

and domination.  However, these theorists have been critiqued for drawing their 

distinction and analysis of biopower largely from Foucault’s earlier work in History of 

Sexuality.33  Paul Rabinow and Nikolas Rose argue conversely to Hardt and Negri and 

hold a negative view of biopolitics and a somewhat more optimistic view of biopower. 34 

All four theorists maintain a Eurocentric analysis of Foucault’s work and keep their 

analysis within a non-postcolonial analysis (something which Ann Stoler critiques in her 

analysis of Foucault’s work)35

                                                      
33 See Rabinow and Rose, “Biopower Today,” BioSocieties, 1 (2006). 

.  Hardt and Negri move out of Foucault’s state level of 

analysis into a supranational level of analysis; however, this still fails to consider the 

complexities of sovereignty, which Mbembe points out is exercised through subnational, 

lateral and decentralized sites power.  Rabinow and Rose, in a poorly fashioned attempt, 

have sought to extend Foucault’s notion of biopolitics to “Africa” by examining health 

regimes stemming from western states and corporations as part of the human genome 

mapping project, while such an analysis does attempt go beyond the national to the 

34 Ibid. 
35 Stoler, Race and the Education of Desire: Foucault's History of Sexuality and the Colonial Order of Things 
(Durham: Duke University Press, 1995) 
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transnational level their analysis continues to negate the significance of death and lateral 

acts of killing as sovereignty, presumably because these are considered primitive acts of 

violence and are irrelevant to contemporary discussions of power.  I also want to point 

out, in his late lectures, Foucault also left both concepts ambiguously similar, and the 

latest of those lecture (i.e., Birth of Biopolitics) Foucault stopped using the term 

“biopower” altogether but does not explain why he stopped.  As well, the postcolonial 

scholars and anti-racist queer scholars who engage these concepts do not differentiate 

them, thus nor do I differentiate them as biopolitics/biopower is not the framework I use.  

Instead, I use the postcolonial critique of these frameworks (i.e., necropolitics).  I propose 

that in bringing about a framework of necropolitics (over biopolitics), the task of 

differentiating biopower and biopolitics is unnecessary and seems to be preoccupation 

with those theorists (Hardt/Negri and Rainbow/Rose) who are not attuned to postcolonial 

and subaltern locations/frameworks.36

I have drawn primarily on two theorists to construct my theoretical framework 

from which I base my analyses in subsequent chapters.  I draw on Mbembe not only to 

understand postcolonial contexts solely, but also to examine this interplay between 

western sexual modernity embedded in teleological notions of progress when they collide 

with necropolitical spaces

 

37

                                                      
36  See Puar, Terrorist Assemblages; Margaret Denike, “Homonormative Collusions and the Subject of 
Rights: Reading Terrorist Assemblages,” Feminist Legal Studies 18 (2010); Mitchell Dean, “‘Demonic 
Societies’: Liberalism, Biopolitics, and Sovereignty,” in States of Imagination: Ethnographic Explorations of 
the Postcolonial State, ed. Thomas B. Hansen and Finn Stepputat (Durham: Duke University Press, 2001);  

.  Foucault’s theoretical critiques of discourses that are made 

37 Ibid, 40. 
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to appear or are presented as natural/teleological and progressive phenomena facilitate 

my analysis in thinking through the relations and paradigms that mask oppressive queer 

discourse as teleological and progressive.  Puar’s work, highlighted earlier, plays an 

integral part in linking a wide array of theoretical frameworks together, however, I rely 

less on her framework, which is set mainly within US homonationalism, and more so on 

her theoretical and methodological ingenuity and insights to link an array of context-

specific theories in new and creative ways. 

1.3 Methods and Methodology  

To guide my data collection and analysis I draw primarily on the methodology of 

discourse analysis.  Discourse analysis involves the collection and examination of 

multiple textual items related to a particular discourse.  The intent of discourse analysis is 

to analyze several key pieces of discourse that represent, inform and/or reveal dominant 

discursive practices. While I focus almost solely on electronic and print documents for 

my analysis, discourse analysis can and has been employed to include public spaces, 

objects relating to various professions, and the material/corporeal body itself.38  My 

research draws on texts that contain implicit (often explicit) connections between gay, 

LGBT or queer discourses with paradigms of progress and teleology, as they concern 

subaltern contexts.39

                                                      
38 Foucault, History of Madness. 

 

39 I want to make clear that I’m not engaging in a ‘total’ or systemized approach, where I analyze a 
particular source (e.g., a specific LGBT newspaper or one human rights organization’s press releases) over 
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I focus my attention on texts that inform discourses of transnational gay rights and 

queer tourism.  More specifically, I focus on two cases in order to examine transnational 

gay rights: the January 2011 killing of gay Ugandan activist David Kato, and the March 

2012 Iraqi ‘death squad’ ‘gay killings’ of ‘emo youth’.  I selected these two cases 

because they have both generated widespread attention from public, human rights and 

queer communities, thus an immense amount of discourse has been produced on both 

cases making them suitable for analysis.40  The cases also provide two different subaltern 

spaces that are useful for comparison, especially since both incidences are relatively close 

in occurrences (apart by 14 months).  Relevant texts for my analysis were selected from 

January 2011 and March 2012 to August 2012.41

For my examination of queer tourism, I examine texts that relate to two areas of 

inquiry.  First, I examine marketing to queers along with texts that reveal the movement 

of queer bodies in the practice of touring, in order to reveal the ways in which queer 

  Preliminary analysis for these texts 

began in September 2012.  It must be noted that attention to the issues these two incidents 

died down substantially around May 2012. In the months following, I paid keen attention 

to residual discussions which came up sporadically until August of 2012.  

                                                                                                                                                              

a specified number of years, this type of approach, while often collapsed with discourse analysis, is 
“content analysis”. Content analysis is partially the attempt to standardize the analysis in order to make 
more ‘scientifically’ rigorous the approach of discourse analysis. However, such a narrowing of focus on 
one or very sources is at the expense of negating other, often more ‘informative’, texts. 
40 See John Baird, “Free to believe. Free to love. Free to be” (speech), January 23, 2012, transcript, Royal 
Commonwealth Society, London, UK, http://www2.macleans.ca/2012/01/23/free-to-believe-free-to-love-
free-to-be; “Iraq: Investigate ‘emo’ Attacks - Joint Statement,” Amnesty International, March 16, 2012, 
http://www.amnesty.ca/media2010.php?DocID=1394. 
41 A small number of texts have been included after August 2012, but mainly as ‘updates’ or as ‘additional 
information’. 
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populations are implicated in tourist practices.  This section of analysis is carried out 

through an exploration of tourist websites, adverts and information regarding tourist 

localities.  Second, I examine texts that discuss practices of labour production and 

consumption within tourism; in particular, I am interested in what subjugated voices have 

to say about the necropower exercised within tourism through subaltern bodies and 

topographies (in particular, acts of suicide by labourers).42

                                                      
42 In this analysis, I do not move through the scholarship in a linear fashion as this assumes a teleological 
tradition of moving through the texts, and prevents texts from being read through one another. 

  I have deliberately chosen to 

sketch my analysis broadly without narrowing to a specific locality (e.g., Americans 

touring Jamaica), because I am looking at larger migration patterns and ‘mobilities’ of 

queers to the subaltern and subaltern bodies migrating as labourers.   This research is not 

intended to construct an ideal type of touring practices/migrations.  For instance, my 

discussion concerning Dubai and labour practices is not analogous to Alexander’s 

discussion of the Bahamas.  My intention is to examine multiple sites and movements 

involved in queer touring, in order to explain how ‘killing and death’ within tourism is 

part of a larger necropolitics rather than individual occurrences.  The attention to a 

multiplicity of tourist localities is intended to reveal the complexities of tourism as well 

as the mixture of intricacies and violence within tourist localities and its related 

migrations.   
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In order to examine both of these larger cases of transnational gay rights and 

queer tourism I draw on a wide variety of sources for ‘discursive texts’. This selection of 

sources include 

• Human Rights organizations 
 Amnesty International 
 Hotel Workers Rising (labour rights organization) 
 Human Rights First 
 Human Rights Watch 
 United Nations 

• United Nations World Tourism Organization 
• United Nations Human Rights Council 

• LGBT and gay rights organizations 
o Western based organizations (including statements made by gay 

rights figures). 
 AllOut 
 Egale Canada 
 Human Rights Campaign 
 International Lesbian and Gay Association 
 OutRage! 
 Peter Tatchell 

o Subaltern/“Third World” organizations (including 
statements/speeches made by subaltern SGM rights figures). 
 American Friends Service Committee 
 Mideast Youth 
 Sexual Minorities Uganda (SMUG) 

• Lecture by David Kato, Advocacy Office of SMUG 
 The Backlot 

• Gay, LGBT and queer news sources 
 Gay Star News 
 Paper-Bird (blog of the former Executive Director of the 

LGBT Rights Program at Human Rights Watch) 
• Gay, queer and trans* touring websites 

 Gaytravel.com 
 International Gay and Lesbian Travel Association 
 Out of the Box Tours 
 OUTTraveler.com  
 Trans.Thai.Tours 

o Non- gay, queer and trans* touring websites 
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 Canadian Woman Traveller 
 DTC Travel 
 The Travel Broker & Cruise Centre 
 TripAdvisor 

• Liberal and left leaning news sources: I use ‘liberal’ and ‘left’ news 
sources because these provide representations of a necessarily 
progressiveness in gay rights discourses, regardless of intersecting forms 
of oppression 

 Huffington Post 
 Globe and Mail 
 Metro World News 
 The Guardian (Peter Tatchell editorial) 

• Statements and speeches made by western politicians43

 Office of the Press Secretary (US White House) 
 

 John Baird, Canadian Minister of Foreign Affairs 
• I draw on a number of western and non-western news sources, solely for 

factual information 
 Al-Akhbar (English) 
 Reuters 
 The Guardian (Amelia Hill article and Nesrine Malik 

editorial) 
 The Star 

For a methodology of discourses analysis, I draw from prior examinations of 

complicities of queerness with other forms of oppression, which also look at a mixture of 

human rights discourses, government/political texts and western news sources.44

                                                      
43 My use of political speeches is in order to examine how queerness and gay rights are figured by western 
political figures, as well how queer and gay interests collapse (or ‘slide’) into state interests. 

  

However, unlike many earlier critiques of queer discourses, I pay close attention to texts 

that are created from within the subaltern contexts.  These subaltern texts are largely 

subjugated forms of knowledge.  As Foucault maintains in his discussion, what is 

important for critical analyses is both an examination of texts that circulate and 

44 Haritaworn “Queer Injuries: The Cultural Politics of ‘Hate Crimes’ in Germany,” Social Justice 37 (2011); 
Haritaworn, “Colorful Bodies in the Multikulti Metropolis”; Haritaworn et al., “Gay Imperialism”; Massad, 
Desiring Arabs; Puar, Terrorist Assemblages. 
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proliferate (i.e., what has been termed “go viral”45) as well as texts that do not circulate, 

what Foucault terms subjugated knowledges46. For Foucault subjugated knowledges are 

“a whole series of knowledges that have been disqualified as nonconceptual knowledges, 

as insufficiently elaborated knowledges: naive knowledges, hierarchically inferior 

knowledges, knowledges that are below the required level of erudition or scientificity”.47 

Foucault goes on to say, “[…] it is thanks to the reappearance of these knowledge from 

below… the reappearance of what people know at a local level, of these of these 

disqualified knowledges, that ma[k]e [a] critique possible[…]”.48

For a close illustration of Foucault’s methodology of discourse analysis, I have 

examined his methodology employed in Discipline and Punish: The Birth of the Prison. 

In Foucault’s discursive analysis of the prison system he primarily consulted 

governmental and state documents along with institutional documents in order to 

examine both the physical structure of prison (panopticonic) as well as the intended affect 

  I am interested in 

disqualified knowledge relating to both transnational gay rights and queer tourism.  I 

read-in disqualified voices of subaltern populations to these conversations, and pay 

particular attention to subaltern SGM’s voices that disrupt the status quo of western 

queerness as progressive. 

                                                      
45 Zach Blas, “Virus, Viral,” Women’s Studies Quarterly 40 (2012). 
46 Michel Foucault, “7 January 1976,” in Society Must be Defended: Lectures at the Collège de France, ed. 
Mauro Bertani and Alessandro Fontana, trans. David Macey (New York: Picador, 2002). 
47 Ibid, 7-9. 
48 Ibid, 7-9. 
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on subjects/inmates (self-policing/docility).49  Utilizing discourse analysis as my primary 

method has a dual potential to both reveal the relations of power that have become 

seemingly natural, so they can be mapped out, but also, if used correctly discourse 

analysis can provide a route to un-map these oppressive relations of power.  While 

Foucault often used genealogy to examine the construction of knowledge and history in 

order to denaturalize what had become natural and normal, he also relied on discursive 

analysis when he examined how relations of power were mediated though texts.  Johanna 

Oksala argues that in order for Foucault to denaturalize what had become ‘familiar’ and 

‘natural’ he had to denaturalize the ‘scientific’ process that has been used to 

discover/make truth, primarily in the form attacking the very notion of objectivity.50 

Thus, my analysis is not (imagined) objective interpretations of queer discourses, as a 

notion of objectivity only works to conceal relations of power as natural phenomena.51  

My interest is to examine the relations between gay rights discourses and other discourses  

“which appear to be both neutral and independent” in order to make visible the “political 

violence which has always exercised itself obscurely through them”.52

Lastly, I want to make clear the use of the terms I employ in my analysis in order 

to limit any misunderstandings.  I use the term ‘gay’ to refer to, men who are attracted 

only to other men and/or men who have sex only with other men.  I use the term LGBT 

 

                                                      
49 Foucault, Discipline and Punishment: The Birth of the Prison, trans. Alan Sheridan (Toronto: Vintage 
Books, 1991). 
50 Oksala, Foucault, Politics, and Violence (Evanston: Northwestern University Press, 2012), 19. 
51 See John Ransom, “Heideggerian Critique,” in Foucault’s Discipline: The Politics of Subjectivity (Durham: 
Duke University Press, 1997), 3-5. 
52 Chomsky and Foucault, “Human Nature: Justice vs. Power (1971)”. 
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(lesbian, gay, bisexual and trans*) to represent multiple marginal identities beyond only 

gay men; however, this term has often operated as a prosthetic53 for gay and lesbians to 

avoid having to critically engage with the complexities of non-

heterosexuality/cisgender.54

                                                      
53 This term is borrowed from Jasbir Puar who argues, in the realm of feminism, intersectionality (or 
intersectional feminism) has operated mainly as a “prosthetic” for white feminists, precisely to not have 
to deal with the complexity of multiple identities/oppressions.  Whereby, simply naming or referring to 
the intersections becomes enough.  See Puar, “‘I would rather be a cyborg than a goddess’: Becoming-
Intersectional in Assemblage Theory,” philoSOPHIA 2 (2012).  

 I use the term ‘queer’ to refer to sexual and gender 

minorities who do not view their identities as assimilable, normal, fixed and/or static, but 

instead view their identities as fluid, multiple and/or intersectional.  All of these terms, 

however, are deeply embedded within western thinking and are built upon a notion of 

western modernity (sometimes western postmodernity).  In my discussion of marginal 

sexualities and gender-identities in the subaltern contexts, I employ the term sexual and 

gender minorities (SGMs) in order to prevent defining subaltern identities outside of 

western-modernity.  As well, this term is sufficient here in locating and positioning these 

subjectivities without defining them— when possible I use the specific sexual/gender 

terms self-defined by subaltern persons/populations case-by-case. 

54  To create more ‘inclusivity’ LGBT has been expanded to LGBTTIQQ2SA (lesbian, gay, bisexual, 
transsexual, transgender, intersex, queer, questioning, 2-Spirited, and asexual), to represent the diverse 
identities non-heterosexuality.  However, this elaborated version of an already problematic concept 
reinscribes the singularity narrative, whereby these identities are visually centered in order to neutralize a 
discussion of complicity between the groups. In particular, I would argue that in the context of Canada 
and the US the impact of ongoing colonialisms towards 2-Spirited peoples by white queers is precisely one 
realm that can be ignored when “2S” are added onto “LGB”. The ‘adding on’ of more letters/identities 
works for gay and lesbians organization to prevent having to address the issues of sexism, transphobia, 
biphobia or colonialism through simulacra of visibility and representation. See also Cameron Greensmith 
and Sulaimon Giw, “Challenging Settler Colonialism in Contemporary Queer Politics: Settler 
Homonationalism, Pride Toronto, and Two-Spirit Subjectivities,” American Indian Culture and Research 
Journal 37 (2013). 
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1.4 Thesis Outline 

 What follows in the rest of my thesis is an examination of two case studies of 

transnational projects: transnational gay rights and queer tourism.   In the second chapter, 

“Transnational Gay Rights”, I analyze western human rights and LGBT rights discursive 

practices regarding subaltern deaths associated with ‘homophobic’ violence, in Iraq and 

Uganda, by the state and state actors as well as informal groups.  The push to include 

subaltern sexual and gender minorities within the expanding progression of gay rights is 

taken up by western human rights and LGBT rights groups as the next step for gay rights.  

The concern for queer Iraqi and Ugandan lives opens up the biopolitical folds of 

managing subaltern (gay) life by western states and human rights groups; however, what 

I find more problematic is that the necropolitical relations of these context are de-

centered and disappeared through the exceptionalizing narratives of LGBT deaths by 

rights organizations.  The exceptionalizing narratives situate homophobic violence as the 

most profound or urgent issue, while other forms of violence (e.g., religious, ethnic/racial 

and tribal) are either less important, non-issues, unseen or fall outside of the 

consideration of rights work.  I argue that ‘homophobic violence’ is entirely linked with 

‘other’ forms violence in these “death worlds”, and argue against western activists’ 

(mis)readings that exceptionalize ‘homophobic violence’ as the most dire problem. 

The third chapter, “(White) Queer Western Mobility Rights”, maps western queer 

teleological proliferations as they work through practices of queer mobility rights in the 

form of queer tourism, or more specifically as a practice of queer touring.  I expand the 
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critiques of queer tourism with a (re)thinking through necropolitics.  I explore how the 

ascendency of gay rights, particularly concerning ‘mobility rights’ in the form of queer 

tourism, is complicit with discourses of colonialism.  This takes place through multiple 

projects, including labour exploitation, land (de/re)territorializations and a reliance on 

forced expulsions, evictions and migrations at multiple sites.  Referring to the previous 

literature that troubles gay and queer tourism, I examine how queer tourism is seen as a 

natural unfolding as well as evolution of gay rights, which is the equal right to leisure 

through tourism and freedom of mobility.   

Lastly, in my conclusion I suggest new directions and possible futures in queer 

formations that lead away from (re)producing homonationalism and colonialisms yet 

critically consider colonialism as linked with queerness.  I consider these new directions 

with the work of Mbembe on necropolitics.  I suggest that the terrain of queerness and 

rights must be completely reconsidered.  It is far beyond the scope of this thesis to map 

these new directions in queerness in its entirety but I aim to provide starting positions. 

By linking necropolitics to queer politics, I add to the scholarship of critiques of 

queerness as well as necropolitics.  This discussion provides threads from which 

queerness can be rearticulated within queer and non-queer activist communities.  Since 

much of what I analyze comes from rights discourse, I hope my discussion also 

encourages those carrying out human rights or LGBT/queer rights to critically rethink 

their work.  The subsequent chapters are undoubtedly intertwined with the right of 
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decolonization and postcolonization in the subaltern contexts. This includes decolonizing 

the processes that continue to oppress multiple subaltern populations differently. Thus, 

when I view SGMs in the subaltern context I read their oppression(s) as directly tied to 

colonization, yet I do not narrow in on this population at the expense of negating all 

others.  A key objective of my research is to contribute to the examination of localized 

SGM rights as located within the context of anti-colonialism, and dislodged from the 

western gay and queer rights discourses that have, in transnational rights and tourism, 

intertwined with colonialization itself. 
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Chapter 2 

Transnational Gay Rights 

Coercion itself has become a market commodity[…] Urban 
militias, private armies, armies of regional lords, private security 
firms, and state armies all claim the right to exercise violence or 
to kill. 55

The very term gay rights is an oxymoron here. There is no such 
thing. We have no rights in Pakistan. 

 — Achille Mbembe, Necropolitics 

56

Within the last decade, there has been a proliferation of gay rights rhetoric and 

legislation within western nation-states but also in global rights politics.

 — An unnamed gay 
Pakistani commenting on the Universal Declaration of Human 
Rights. 

57  Scholars have 

argued quite compellingly that these proliferations are not without deep problems in the 

ways in which they collude with oppressive discourses (i.e., racism, imperialism and 

colonialism).58   My concern with rights discourses is the logic of rights as produced and 

embedded within western liberal paradigms; these western rights discourses reproduce 

rights as biopolitical projects that simultaneously embody the denial of rights.59

                                                      
55 Mbembe, “Necropolitics,” Translated by Libby Meintjes. Public Culture 62 (2003): 32. 

  Michel 

56 Rabayl, “Is it time for gay rights in Pakistan?,” The Express Tribune, June 25, 2011, 
http://blogs.tribune.com.pk/story/6628/is-it-time-for-gay-rights-in-pakistan. 
57 A number of western political figures and international rights and aid agencies have in the past few 
years raised the issues of LGBT and gay rights within laws.  See also “17/19 Human rights, sexual 
orientation and gender identity,” UNHRC, accessed April 28, 2013, http://daccess-dds-
ny.un.org/doc/UNDOC/GEN/G11/148/76/PDF/G1114876.pdf?OpenElement; and, John Baird, “Free to 
believe. Free to love. Free to be” (speech), January 23, 2012, transcript, Royal Commonwealth Society, 
London, UK, http://www2.macleans.ca/2012/01/23/free-to-believe-free-to-love-free-to-be. 
58 See Jasbir Puar, Terrorist Assemblages: Homonationalism in Queer Times (Durham: Duke University 
Press, 2007); and, Joseph Massad, Desiring Arabs, (Chicago: University of Chicago Press, 2007). 
59 For example, see Giorgio Agamben, “Part Three: the camp as biopolitical paradigm of the modern,” in 
Homo Sacer: Sovereign Power and Bare Life, trans. Daniel Heller-Roazen (California: Stanford University 
Press, 1998). 
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Foucault’s very conception of biopolitics alludes to rights protection of particular 

populations. 60  Foucault’s intimates that biopolitics is the politics/process involved in 

marking certain populations for life while excluding others for life.61  Through rights 

discourses there are those who are assigned rights by the state and those who are denied 

rights.   Thus, rights discourses operate as biopolitics to ‘make some populations live’ 

through rights inclusions that will protect them, and to ‘let other populations die’ those 

who are not granted special rights protections.62  However, Mbembe’s work on 

necropolitics reveals that the postcolonial issues of death as the sites of power, eclipses 

the western framework of biopolitics that is attuned only to power at the level of ‘life’.  

Consequently, while rights discourses have been problematized as biopolitical by western 

thinkers, these critiques of rights discourses remain within western-centric frameworks, 

because even the possibility of being part of a population that is assigned rights is an 

impossibility within the necropolitical topographies where all bodies are engulfed within 

the “subjugation of life to the power of death”63

                                                      
60 Foucault, “17 March 1976,” in Society Must be Defended: Lectures at the Collège de France, ed. Mauro 
Bertani and Alessandro Fontana, trans. David Macey (New York: Picador, 2002). As this chapter will 
explain, this intrinsic connection between rights as a biopolitics that protects certain populations and 
negates others is located solely within in some western contexts. 

.  Mbembe’s quotation placed at the 

beginning of the chapter reminds us that sovereignty is exercised at multiple sites and by 

61 Biopolitical frameworks start with an understanding of power as exercised at the ‘level of life’, which is 
how much of the scholarship that has taken up Foucault’s work depicts relations of power, within what 
has been termed ‘control societies’ (rather than purely discipline societies). 
62 Foucault, “17 March 1976,” 243. 
63 Mbembe, “Necropolitics,” 39. 
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multiple groups.  In the necropolity64, sovereignty is not exercised purely by the state, 

and so, producing a set of rights at the level of the state in order to guard populations’ 

right to life means little to nothing.  The quotation from the unnamed gay Pakistani 

illuminates Mbembe’s point: the Euro-American fantasy of bringing about a (biopolitical) 

gay rights project, globally, to necropolitical topographies where there are no rights, at 

least none that can be guaranteed, is largely a futile effort based on western 

misrecognitions of violence in these topographies, topographies which Mbembe calls 

“death worlds”.65

Wendy Brown who speaks generally to rights discourses, contends that the 

completeness and liberalism attached to rights discourses conceals how “rights 

differentially empower different social groups, depending on their ability to enact the 

power that a right potentially entails” due to the reliance on a shared victimization for 

rights claims; Brown goes on to explain that the actual “violation remain[s] unarticulated 

and unaddressed”.

 

66

                                                      
64 I thank Sylvia Bawa for providing me with this term to refer to the necropolitical context of many 
subaltern states. The usefulness of this term is that it does not fixate on static boundaries or territories 
(i.e., the state) to describe necropower, which in necropolitical contexts is not defined by state 
boundaries. 

  The naïve project to construct a shared global lesbian, gay, bisexual 

and trans identity, by various LGBT and queer groups, is thus a misrecognition of the 

specificities of space and place regarding identity and relies on a shared affinity of 

“LGBT” victimization.  Jasbir Puar’s work concurs that global LGBT rights discourses 

65 Mbembe, “Necropolitics,” 40. 
66 Brown, “Suffering the Paradoxes of Rights,” in Left Legalism/Left Critiques, ed. by Wendy Brown and 
Janet Halley. (Durham: Duke University Press, 2002), 423-424. 



 

31 

 

have less to do with a genuine attempt on the part of western states to critically engage 

the rights of sexual and gender minorities (hereafter SGMs) but rather, serves as an entry 

point to perform colonial and imperial functions on behalf of western states.67

This chapter explores how the deaths of racialized bodies in these necropolities 

are positioned and represented by mainstream rights discourses, which in turn, position 

western bodies as benevolent spectators, but also, exceptionalizes subaltern SGMs’ 

deaths as significant while other subaltern deaths are disregarded and/or negated from 

life.   My analysis reveals that only particular acts of violence align with western 

transnational gay rights discourses, while others enter into a space of subjugation.  This 

space of subjugation refers to those forms of knowledge

 

68

I argue that this exceptionalism of LGBT deaths is linked to the discourse of 

sexual exceptionalism. Within the US, sexual exceptionalism refers to a “form of national 

heteronormativity […] joined by an exceptional form of national homonormativity”.

 that have been disqualified, 

removed or inscribed over because they are contradictory, oppositional to or have the 

potential to subvert the dominant discourse.  I draw from this space to disrupt the western 

rights discourses that have exceptionalized LGBT rights and deaths. 

69

                                                      
67 Puar, Terrorist Assemblages: Homonationalism in Queer Times (Durham: Duke University Press, 2007). 

 In 

the transnational gay rights discourses, sexual exceptionalism is deployed by western 

68 When I refer to subjugated acts of violence I concur with Foucault use of subjugation in that these acts 
are subjugated through the suppression of the knowledge of these acts within human rights knowledge 
practices. Subjugation generally refers to “subjugated knowledge”, but some use the term to refer to the 
disqualify of the items directly (bodies, acts, places and events); however, these inferences of subjugation 
misread that subjugation is through the concealing and revealing of particular knowledge practices. 
69 Puar, Terrorist Assemblages, 2. 
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activists who seek to create a link of exceptionalism between themselves and subaltern 

sexual and gender minorities and a right of LGBT bodies to be included in life — 

notwithstanding the exclusion of other subaltern bodies.  This transnational sexual 

exceptionalism linked to US (among other western states’) sexual exceptionalism 

produces the figure of the modern homosexual-patriot-liberator as well as the vulnerable 

dark skinned sexual figure abroad; such a sliding trope of sexuality and race exalts white 

queers from the realities of their positions of privilege as western bodies within the folds 

of imperialist and militarized western nations.  

In order to examine this link between life and death, and sexuality, I focus on two 

cases: the killing of gay Ugandan activist David Kato; and, the Iraqi ‘death squad’ 

killings of ‘emo youth’ that were read as a series of ‘gay killings’.  I selected these two 

cases for several reasons; the most observable reason was that these cases have generated 

widespread public, human rights and queer discussions.70  These cases also represent two 

different but parallel phenomena: the murder of Ugandan sexual and gender minority 

activist Kato71

                                                      
70 See John Baird, “Free to believe. Free to love. Free to be” (speech), January 23, 2012, transcript, Royal 
Commonwealth Society, London, UK, http://www2.macleans.ca/2012/01/23/free-to-believe-free-to-love-
free-to-be; “Iraq: Investigate ‘emo’ Attacks - Joint Statement,” Amnesty International, March 16, 2012 

 is marked explicitly as a homophobic killing; the killing of emo youth in 

Iraq is an unclear and a contested ‘queer’ reading.  The cases also provide two different 

spaces marked outside of western modernity: the forever premodern Dark Continent and 

http://www.amnesty.ca/media2010.php?DocID=1394. 
71 The ambiguity around his death appears to be reluctance on the part of police and government; 
however, Frank Mugisha, Executive Director of Sexual Minorities Uganda, states that the publication of 
Kato’s information and the publicity around his lawsuit also heightened his visibility and made him more 
prone to violence. See also “SMUG statement on the murder of David Kato,” SMUG, accessed February 
20, 2012, http://wthrockmorton.com/2011/01/27/smug-statement-on-the-murder-of-david-kato. 
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the always lagging behind yet threatening Islamic world.  I argue that most of the 

readings concerning these deaths negate the realities of how violence is actually enacted 

in necropolities; i.e., in favor of singular representations of homophobia and gay rights.  

Mbembe’s (re)reading of biopower situates power within the postcolonial context as no 

longer resting in the management of ‘life’ but in death and the right to kill.  In these two 

cases, I explore the ways western spectators choose to recognize death and perform 

bereavement, as a deeply problematic performance that enacts a violent colonial reading 

that conceals the circumstances of necropolitical violence, incidentally aiding the 

recurrence of violence.  My interest is to articulate and address the acts of violence 

against sexual and gender minorities in the subaltern contexts. 

This chapter is divided into three sections. The first section examines the case of 

David Kato in the context of ‘Ugandan homophobia’, and the second section examines 

the so-called Iraqi ‘emo-killings’. In the third section, I read both of these incidences 

together as joint processes through the theoretical framework of Achille Mbembe’s 

necropolitics to draw out the misrecognitions and misrepresentations at work in each 

case.  I draw on a number of LGBT/gay and human rights press releases and petitions, 

gay news articles, statements made by politicians, and mainstream news articles for 

factual information. 

I stress that the intention of this piece is not to suggest that homo/bi/trans/queer-

phobic violence (or more generally violence against SGMs) does not occur, in the 

subaltern contexts.  Rather, this piece interrogates the productions of universal/shared 



 

34 

 

injuries, the hierarchization of homophobia, and an establishment of an ‘exceptionally’ 

oppressed group.  I seek to explore what political ramifications particular human rights 

projects have in understanding violence against SGMs. 

2.1 Revisiting Africa under Western Eyes 

David Kato, a Ugandan LGBT activist and former Advocacy Officer for Sexual 

Minorities Uganda (SMUG), became well known for his activism following the 

heightened media coverage of the Ugandan parliamentary introduction of the October 

2009, “Anti-Homosexual Bill” (dubbed “Kill the Gays bill”). One year after the 

introduction of the bill, Kato appeared on the cover of the Kampala tabloid Rolling 

Stones, which had published the names and pictures of ‘alleged homosexuals’ including 

Kato’s, with the front page headings of “100 PICTURE OF UGANDA'S TOP HOMOS 

LEAK”, “NATIONAL SCANDAL”, and “Hang Them”.  Kato successfully sued the 

Rolling Stones to stop the publication of individuals’ names, pictures and home 

addresses; the judge ruled in Kato’s favor declaring that Rolling Stones had violated the 

individuals’ rights, dignity and freedoms.  

 More notably, in what we might call a network of intensities, in April 2009 a 

three day workshop was held in Kampala, hosted by Stephen Langa leader, of the 

Ugandan Family Life Network (hereafter FLN), in combination with several 

representatives from various US Christian groups.  One of the central speakers was Scott 

Lively, a US conservative Christian figure, who has repeatedly called for the 

criminalization of homosexuality, and has often dispersed information claiming that 
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homosexuals commit the highest rates of sexual abuse against children.  Lively has also 

made claims that homosexuals were behind past acts of genocide, including the 

Holocaust; this latter material is from his book the Pink Swastika which is often cited by 

Langa/FLN among other Christian figures.72  Lively was identified by SGMs as 

responsible for The Anti-Homosexual Bill and increased homophobia in Uganda.  This is 

perhaps most visible through the lawsuit against him by sexual and gender minorities in 

Uganda who name him specifically for the Ugandan anti-homosexuality bill and “crimes 

against humanity”.73 The other representatives at the event were primarily concerned 

with reparative therapy style discussions (a medicalized ‘gay treatment’ originating from 

western science).  US Christian ministers Rick Warren and Charles Peter Wagner are 

alleged to have had a role in the increased homophobia in Uganda; however, this 

relationship remains unclear in LGBT/gay news articles concerning their involvement.74

                                                      
72 It’s unclear if Lively was attending on behalf of his associated US Christian organizations the American 
Family Association or Abiding Truth Ministries, or himself. 

 

(It is also noteworthy that anti-sodomy laws and regulation of sexualities including the 

homophobia founded in religious dogma originates in the imposition of colonial 

domination of Uganda in the late 1800s). 

73 Meredith Bennett-Smith, “Scott Lively, 'Kill The Gays' Bill Supporter And Evangelist, On Trial For Crimes 
Against Humanity” Huffington Post, January 27, 2013, http://www.huffingtonpost.com/2013/01/07/scott-
lively-kill-the-gays-bill-supporter-on-trial-crimes-against-humanity_n_2425003.html. 
74 A brief look through gay news articles concerning Warren and Wagner’s role reveals an often in 
coherent discussion reporting LGBT news sources. The articles detract from Uganda to a tangential 
discussion of the Warren and Wagner’s role in the California proposition concerning same-sex marriage, 
rather than substantiating the claim of a relationship between the two US Evangelicals and Uganda. This 
becomes further telling in how violence is figured in the white LGBT imagination as affinity politics of 
queer-injury. 
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 In February 2010, Kato gave a talk in the UK, entitled “A Matter of Life and 

Death: The Struggle for Ugandan Gay Rights”,75 he brought up several points typically 

not outlined in western rights discussions of so-called Ugandan homophobia. Kato stated 

that corrective rape was not merely a socio-political act of domination where a man 

attempts to teach a women, although this is one facet, he reveals that there is religious 

aspect where homophobic men believe women have a lesbian spirit in them that needs to 

be taken out (exorcised?).  Second, police in Uganda do not target LGBTI76

The question was ‘why now’ [the recent rise in homophobia 
within Uganda]. Recently, religious-right people from America 
they came […] they preached that we were recruiting children 
[…] from schools. These are religious people from the USA they 
came, they spread this, two months they are there preaching[…] 
That’s why we had so many arrests had been going on, and you 
know one of the arrests the guy just died after getting out of 
prison.

 populations 

because police officers are homophobic or are enforcing anti-sodomy laws; rather, rapid 

police corruption in Uganda permits police to target vulnerable populations, in particular 

LGBTI populations in order to obtain cash bribes for their release.  Lastly, concerning the 

arrival of Christian evangelicals, Kato replies to a question at his talk in the following 

way, 

77

Here, Kato makes explicit links between modern US missionaries and the rise of 

homophobia in Uganda.  Immediately following the arrival of US missionaries, Kato and 

 

                                                      
75 David Kato, “A Matter of Life and Death: The Struggle for Ugandan Gay Rights” (lecture, Kent Law 
School, Canterbury, UK, February 24, 2010). (Available from 
http://www.polis.cam.ac.uk/cghr/events_2010_catouganda.html). 
76 “LGBTI” (lesbian, gay, bisexual, transgender and intersex) is the concept used by Sexual Minorities 
Uganda (SMUG) and Kato. 
77 Kato, “A Matter of Life and Death,” 12:58-13:45. 
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several other LGBTI figures held a press conference to discuss the false information 

dispersed by these US missionaries including the notion of recruitment of youth by 

homosexuals (an idea first proliferated in the US during the 1970s, wherein 

‘homosexuals’ were alleged to have recruited youth via public restrooms). According to 

Kato, the US Christian figures appealed to the Ugandan government with the 

sanctimonious question ‘how could you allow homosexuals to discuss openly?’, which 

subsequently resulted in SGMs no longer being allowed to hold press conferences, 

resulting in the shutting down of dialogue and the ability of SGMs to engage in public 

discourse.  In Kato’s talk he explicitly stated that what was missing and what was needed 

was “dialogue”, primarily, in order to respond to the false information dispersed by US 

missionaries.78

 I have at length provided only a brief overview of the events that unfolded prior to 

Kato’s death because these events get lost – subjugated – in the memorialization of Kato, 

particularly by LGBT and human rights organizations.  It is in the process of 

bereavement that I intend to read the postcolonial context into his death, across the 

narrow readings typically given by western figures concerning the need for ‘gay rights’. 

What typically becomes centered and fixed in the discussion of Kato’s death are three 

narrow readings: Kato’s activism reduced to singular ‘LGBTI’ rights, the details of how 

   

                                                      
78 It is unclear how serious Kato was when he stated, ‘it would almost be better for the bill to pass rather 
than continuously tabled so that at SGM activists no where they stand’, it is important to note the 
‘defeating’ the bill is continuously centered by western activists as the issue. 
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he was brutally killed, and the Anti-Homosexual Bill.  These reductions of Kato to his 

death distort the necropolitical context, as well as the agency of SGMs in Uganda. 

Almost a year after the US missionaries came, Kato was attacked at his home and 

succumbed to his injuries en route to the hospital.  Following this brutal incident, a 

statement from Roam Uganda (a branch of SMUG), echoing Kato’s prior concerns, stated 

“David’s death is a result of the hatred planted in Uganda by US Evangelicals in 2009. 

The Ugandan government and the so-called US Evangelicals must take responsibility for 

David’s blood”.79  Several dozen other press releases and statements were also released 

following Kato’s death from western human rights and LGBT organizations to political 

figures, including Amnesty International (AI),80 Human Rights Watch (HRW),81 Human 

Rights First,82 EGALE Canada,83 Peter Tatchell84 and OutRage!,85 the International 

Lesbian Gay Bisexual Trans and Intersex Association (ILGA),86

                                                      
79 “SMUG statement on the murder of David Kato”. 

 Human Rights 

80 “Uganda must investigate killing of LGBT rights activist,” Amnesty International, January 27, 2011, 
http://www.amnesty.org/en/news-and-updates/uganda-must-investigate-killing-lgbt-rights-activist-2011-
01-27 
81 “Uganda: Promptly Investigate Killing of Prominent LGBT Activist,” Human Rights Watch, January 27, 
2011, http://www.hrw.org/news/2011/01/27/uganda-promptly-investigate-killing-prominent-lgbt-
activist. 
82 “The Murder of David Kato: One Year Later,” Human Rights First, January 2, 2011, 
http://www.humanrightsfirst.org/2012/01/26/the-murder-of-david-kato-one-year-later. 
83 “Statement from Egale Canada on the death of David”, Egale Canada, January 28, 2011, 
http://egale.ca/index.asp?lang=E&menu=20&item=1445. 
84  “David Kato - In Memoriam,” Peter Tatchell, January 27, 2011, 
http://www.petertatchell.net/international/uganda/david-kato-in-memoriam.htm 
85 “Statement by OutRage! on the murder of David Kato in Uganda,” OutRage!, accessed January 27,  
2011, http://outrage.org.uk/2011/01/statement-by-outrage-on-the-murder-of-david-kato-in-uganda. 
86“ILGA Condemns David Kato's Murder Urging Uganda Authorities to Ensure Safety [sic] LGBTI 
Community,” International Lesbian Gay Bisexual Trans and Intersex Association, January 26, 2011, 
http://ilga.org/ilga/en/article/mOKqcts1vB. 
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Campaign (HRC),87 The White House (US Presidential Office),88 and the Canadian 

Minister of Foreign Affairs (John Baird)89. With the exception of the US national 

organization HRC, which focuses on US same-sex marriage laws and the repeal of ‘don’t 

ask, don’t tell’,90

Some of the aforementioned press releases make reference to Kato’s work but 

negate his successes against the Rolling Stones or any other accomplishments.  The 

 none of the press releases makes a single reference to US Christian 

missionaries or ministers; two statements make explicit reference to religion but only as a 

national issue of homophobic Ugandan figures. The attachment of homophobia to the 

heterosexual Ugandan population works to exalt western spectators who witnesses and 

memorializes Kato’s death, which in turn denies the western spectators’ complicity and 

responsibility; as well, this marks Uganda first and foremost as homophobic, distorting 

the context of homophobic violence.  Just as the histories of colonialism and imperialism 

based in Christianizing are negated by locating them securely in the past, ongoing forms 

of western evangelicalizing are subjugated from the discussion removing the western 

body from the violence and complicity.  Western spectators are then figured as helpless 

witnesses to African homophobic barbarism. 

                                                      
87 “Ugandan Gay Rights Advocate David Kato Murdered,” Human Rights Campaign, January 27, 2011, 
http://www.hrc.org/press-releases/entry/ugandan-gay-rights-advocate-david-kato-murdered. 
88 “Statement by the President on the Killing of David Kato,” Office of the Press Secretary, accessed 
January 27, 2011, http://www.whitehouse.gov/the-press-office/2011/01/27/statement-president-killing-
david-kato. 
89 Baird, “Free to believe. Free to love. Free to be”. This speech came almost one year following Kato’s 
death during a Royal Commonwealth Society meeting. 
90 The focus of HRC’s explicit mention of US missionaries is not an overly critical move to engage US 
imperialism, rather the HRC explicitly names the evangelical groups as one key the opponents against 
same-sex marriage within the US. See also footnote 8. 
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exclusion of the legal victory or any actual details of his activist life deny his agency and 

reduce him to the details of his murder: “savage killing”, “savagely beaten”, “hacked on 

the head with a hammer”, and “brutally bludgeoned to death with a hammer, in his own 

home” (he actually died en route to the hospital not in his home).91

Sara Lamble, in her analysis of the memorializations of murdered trans* people 

(who are mostly racialized and poor), argues that remembering of marginalized groups 

through violence presents these persons as only capable of be(come)ing through the 

denial of their right to be alive.

  The graphic 

(re)presentations of Kato through his death, provides a view of symptomatic issue of 

(white) western activism; whereby, bodies only become meaningful in their death; not 

because a life was lost, but, because their bodies can be spatialized and narrated by those 

who can gain from seeing themselves as innocent spectators. 

92

Our innocence as witness is also secured through outpourings of 
public sympathy. Particularly when we are called to remember 
those whom we did not know personally, we are invited into a 
community of shared grief and called up to experience a sense of 
collective sympathy[…] ‘so far as we feel sympathy, we feel we 
are not accomplices to what cause the suffering. Our sympathy 
proclaims our innocence as well as our impotence’[…] But in 
doing so we risk appropriating another’s pain for our purposes.

  We might note a similar occurrence for Kato where he 

is denied any ability to exist beyond his murder.  Lamble writes, 

93

                                                      
91 The AI and HRW press releases were less concerned with fixating on or fetishizing Kato’s death and 
were more concerned with the deterioration of LGBT rights in Uganda. However, neither discusses the US 
missionaries, and AI’s facts regarding his death are incorrect. 

 

92 Sara Lamble, “Retelling Racialized Violence, Remaking White Innocence: The Politics of Interlocking 
Oppressions in Transgender Day of Remembrance,” Sexuality Research & Social Policy 5 (2008). 
93 Ibid, 35. 
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The recognition of US Christian missionaries reminds the white spectator that the 

colonial histories which helped produce the wretched worlds also created the democratic 

western world.  The imperialist politics of the situation with US missionaries is concealed 

or at the very least repositioned as something unrelated to ‘us’.  Instead, it becomes 

something the wretched cling to: their own religious fundamentalism.  Homophobia in 

Uganda is (re)figured as an issue of their religious and political figures being unable to let 

go of the past, they are essentially premodern – frozen in time – their inability to forget or 

to let go is (re)centered as the problem.  According to Canadian Minister Baird’s 

statement, anti- sodomy/homosexuality laws are simply  

colonial-era laws remain[ing] on the books that could impose 
draconian punishment on gay people simply for being gay[…] 
no other story illustrates this plight better than the life and death 
of Uganda gay rights activist David Kato.94

Essentially, postcolonial states simply need to move out from the ‘past’ (a bygone era) 

and enter into modernity; thus, colonialism is understood as secured in the past.  Because 

Africa is always already figured as premodern, it further helps to secure western 

benevolence.  While colonialism and imperialism are in the past, Africa too is then in the 

past, thus any discussions of on-going imperialism are foreclosed. These narratives also 

seek to exclude imperial formations that have always relied on religious domination,

 

95

                                                      
94 “Free to believe. Free to love. Free to be”. 

 as 

well as US exceptionalism and empire building, including the imperial domination of the 

95 Edward Said, Culture and Imperialism, (Toronto: Random House, 1993). 
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xeno-Other, via evangelical missionaries travelling ‘west’ to ‘east’ to civilize the 

backward Other. 

A consideration of the missionaries’ role in the increased homophobic violence 

might incite a reevaulation of how ‘we’, who are ‘citizens’ of western states that grant 

and protect sexual and gender rights domestically, are permitted to deny them elsewhere. 

Even while I complete this piece in 2013, it has been revealed that Canada, through the 

Canadian International Development Agency, has been funding an anti-gay evangelical 

group which conducts its developmental work in Uganda, and has openly coupled 

homosexuality and lesbianism with pedophilia and bestiality. 96

2.2 The Trouble with Oriental Phantasms 

  Unsurprisingly, this is 

the same rhetoric US evangelicals used in 2009 to fuel the rise of anti-gay violence 

within Uganda, including the anti-gay bill.  While white western states are marked as 

beacons for gay rights, they are simultaneously the producers of imperialist forms of 

homophobia, both historically and presently! 

In February of 2012, dozens of news and rights organizations reported on the 

killings of Iraqi youth, who appear ‘emo’97

                                                      
96 Lina Dib and Fannie Oliver, “Fantino orders review of funding for anti-gay group working in homophobic 
Uganda,” accessed February 10, 2013, http://www.theglobeandmail.com/news/national/fantino-orders-
review-of-funding-for-anti-gay-group-working-in-homophobic-uganda/article8430601. 

, by Shi’ite militants and attributed the killings 

to the targeting of gays.  A joint statement released by Amnesty International, Human 

97 “Emo”, is generally understood, as a music subculture associated with expressiveness or overt 
emotionality, the subculture tends to primarily involve ‘youth’. ‘Emo dress’ is typically depicted as 
involving dark or black clothes, hair and make-up. 
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Right Watch and the International Gay and Lesbian Human Rights Commission 

connected the emo killings to the targeting of LGBT populations, effeminate men and 

non-conformists (read: queer).98

Right now in Iraq, young people ‘perceived as gay’ because of 
how they dress, or what music they listen to, are being targeted, 
tortured and killed by extremist militias. Youth with a modern 
‘emo’ style are being especially singled out.

  The LGBT petition site AllOut claimed,  

99

The AllOut petition, entitled “‘Kill Lists’ for ‘Looking Gay’ in Iraq?”, like the joint 

statement, maintains that the killing of Iraqi youth is part of larger gender and sexuality 

policing by “Islamists”.  Most of the reports reference snippets of a statement by the Iraqi 

Interior Minister posted on his website (which has since been removed), as the 

provocation of these killings.  

 

This incident is peculiar, because although the reports available contain 

fragmented quotes from the now removed statement (including ‘emo’, ‘dress/clothing’, 

‘hairstyle’, ‘Satanism/devil’), none contain any direct quotes of homosexuality, 

gender/masculinity/effeminacy, sodomy, gay, lesbian, or any other signifier of sexuality 

or gender identity.  The Minister’s statement was removed from the website so the 

original can no longer be viewed; however, a translated copy is available from the 

Lebanon news organization, Al-Akhbar (English).100

                                                      
98 “Iraq: Investigate ‘emo’ Attacks - Joint Statement”. 

  I have included the entire statement 

99 Emphasis added in italics, “‘Kill Lists’ for ‘Looking Gay in Iraq?”, AllOut, March 10, 2012, 
http://www.allout.org/en/actions/stopthekillings. 
100 “Iraqi Teenager Stoned to Death for “emo” Haircuts”, Al-Akhbar, March 9, 2012, http://english.al-
akhbar.com/content/iraqi-teenagers-stoned-death-emo-haircuts. 
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below because it is fruitful to see exactly what is being read by western spectators in 

order to examine how these incidences have been taken up. The statement reads, 

The Director of the Moral Police of the Interior Ministry released 
a statement, saying "The 'emo phenomenon' or devil worshiping 
is being followed by the Moral Police who have the approval to 
eliminate [the phenomenon] as soon as possible since it's 
detrimentally affecting the society and becoming a danger." 

'emo' comes from the English word 'emotional' and the 
phenomenon is popular among teenagers not only in Iraq, but in 
most societies. They use their appearances and movements as a 
method to express their emotions and embody their will and their 
view of life in their behavior. 

Colonel Mushtaq Taleb al-Mahemdawi said: "The emo 
Phenomenon was discovered a while back by members of our 
force in Baghdad. A report has been made and given to the 
Ministry of Interior to receive an approval to carry on with the 
investigation and to know how to eliminate the phenomenon." 

He added: "The Ministry of Interior took this situation very 
seriously and received an approval from the Ministry of 
Education to set a plan under my full supervision and to allow us 
to enter schools in the capital." 

"There are some cases of the spread of this phenomenon 
specifically among schools in Baghdad, but we are facing great 
difficulty in the lack of women on the force who would allow us 
to carry the investigation more accurately since the phenomenon 
is more popular among girls between the ages of 14 and 18." 

"They wear strange, tight clothes that have pictures on them such 
as skulls and use stationary that are shaped as skulls. They also 
wear rings on their noses and tongues, and do other strange 
activities."101

According to this copy, the statement makes no mention to (homo/bi)sexuality or 

(trans)gender identities.  While I do not dispute violence having taken place (and possibly 

continuing to take place on this front), I believe it is important to examine this 

 

                                                      
101 Ibid. 
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(mis)reading and subsequent acts of naming violence as homophobic and not simply 

allow violence to be labeled through dominant global discursive regimes concerning 

gender and sexuality. 

The statement explicitly refers to ‘the emo phenomenon’ as connected to the 

‘devil’ and ‘satanism’.  These items, of devil and Satanism, when condemned in western 

nations are read as an offense to Abrahamic religiosity, which in the case of Iraqi 

politicians’ demographic is primarily Islam, but in the western states like the US and UK 

these objects have been marked as oppositional to Christianity.  While male 

homosexuality has been labeled by reactionaries (Muslim and Christian) as evil and 

satanic it is not the case here.102  In western societies, other social phenomena have been 

labeled evil and a religious offense; most obvious, those read as resembling what has 

been called the occult, witchcraft or paganism, such as skulls, dark clothes and 

closed/private (youth) subcultures.103

AllOut and Gay Star News

 

104

                                                      
102 This would also be an incoherency, where the signifier and signified are simply inversed to create a 
reading, compatible with orientalizing discourses that paint Islam as homophobic. 

 were two of the first news sources to report on the 

occurrences (a week before the human rights groups’ joint statement).  Both AllOut and 

103 While I compared news reports, I came across an odd variance in coverage.  In video news reports 
showing the ‘emo culture’ in Iraq, almost all of the video reports showed almost identical coverage 
including a video camera spanning across the exact same shop window of an emo clothing store. 
However, one news video did not zoom into the shop window as all the other had (it is obvious that the 
shops are identical from the items in the window and their placement) what is visible in this one video 
report is a mannequin wearing a T-shirt containing a Nazi swastika that has been intentionally removed 
from the frame in most of the western news coverage. 
104 Dan Littauer, “Up to 100 Killed in Iraq Gay and emo Massacre,” Gay Stars News, March 9, 2012, 
http://www.gaystarnews.com/article/100-killed-iraq-gay-and-emo-massacre090312. 
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Gay Star News refer explicitly to the news source Gay Middle East (GME) as their 

primary information source for the emo killings. This is further problematic in relation to 

imperialism, as GME has been accused by various SGM groups in the Middle East of 

being complicit in racist and Zionist discourses under the guise of Middle East LBGT 

issues.105  The organization, Mideast Youth argues that GME is part of a larger 

rebranding/pinkwashing project by Israel, the purpose of which is to figure Arab and 

Muslim nations within the Middle East as homophobic and (re)figure Israel as a human 

rights beacon, in order to conceal its occupation of Palestine.106  An investigation by 

Mideast Youth revealed that GME has consistently refused to report on any LGBT or 

queer news that shows an unfavourable view of Israel.  Most damaging was a statement 

by GME that it had no connection to Israel other than an Israeli editor: Dan Littauer, who 

also happens to be the author of the aforementioned Gay Star News article.  However, 

Mideast Youth revealed, GME domain was registered to a separate Israeli individual and 

to an Israeli address.  As well, all GME broadcasting occurs exclusively within Israel.107

                                                      
105 See also the list of major queer/LGBT  Middle East organization that endorse the statement following 
statement, “Que(e)rying the Israel-linked GayMiddleEast.com: a statement by Arab queers,” Mideast 
Youth, accessed March 30, 2013, http://mideastyouth.com/2011/06/23/queerying-the-israel-linked-
gaymiddleeast-com-a-statement-by-arab-queers. 

  

Therefore, what is most troubling is that one of the first readings to proliferate the news 

of emo/gay killings was tied directly to a site already investigated as a propaganda site 

part for Israel’s human rights marketing strategy, with the subsequent Gay Star News 

article written by the GME editor himself. 

106 Ibid. 
107 Ibid. 
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I argue that the relation of the emo killings to rampant homophobia is not justified 

in the text and although SGMs may have been targeted they became incidental (not 

consequential): gender and sexuality did not make one vulnerable rather appearing in 

relation to emo culture (read as satanic and evil) made one a target.  The LGBT and 

human rights organizations’ conflation of the term and signification of death by the emo 

youth because they are gay, should not be viewed simply as a mistake.  Borrowing from 

Puar, I characterize this ‘reading’ by human rights and LGBT organizations as part of an 

Oriental phantasm108

Looking at phantasms as more than something to be ‘read’ from an event or 

happening; it is already there: something that lingers, stays with and moves through 

readings.

.  

109  The Oriental phantasm operates in readings to produce, convey, narrate and 

position Orientalized bodies — concealing the western spectators/readers (including their 

desire).  Similar to Orientalist scholarship,110 the reading no longer needs definition, it 

‘just is’ (Arab/Muslim homophobia is a known fact).  Thus, the phantasm also lingers in 

thought — like an unacknowledged phantasy.  The Iraqi emo killing narration, keeping 

with the phantomatic tradition, creates a ghostly presence of the dead: in death a story is 

told, but only the one the phantasm allows imaginable.111

                                                      
108 Puar, Terrorist Assemblages, 83. 

  The production of ‘emo 

109 Michel Foucault, “Theatrum Philosophicum,” in Language, Counter-Memory, Practice: Selected Essay 
and Interviews. (Ithaca: Cornell University Press, 1977). 
110 Edward Said, Orientalism, (Toronto: Random House, 1994). 
111 The phantasm limits/creates what is imaginable, but empirically unreal, appearing inductive (moving 
observation to theory), it seamlessly operates deductive (Orientalist theories to explain observations).  
See also Gilles Deleuze, Difference and Repetition (New York: the Athlone Press, 2004), 181. 
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killings’ as homophobic violence, produced through western discourses, stems from an 

Orientalist phantasm.  

Conducting an internet searching of “Iraq emo killings” at the onset of the killings 

– prior to the western media taking notice – too often did western practices appear, like a 

phantom.112  Before the emo killings, one could easily happen upon, dozens of links, 

images, texts, forums, referring to “emo fag(got)s” and “emo homos”; along with dozens 

of online computer games that allow players to kill ‘emo kids’ for leisure via stabbing, 

shooting, bludgeoning, dismemberment, projectiles, chemical smoldering and free-fall 

drops to their death.113

The western phantasy of being a modern civilized nation is produced through the 

self-narration as a human rights defender through juxtaposition to the premodern Islamic 

counterpoint.  This Orientalist phantasm is then a projection of the deep unconscious: 

‘we’ understand that Islamic militants killing emo kids because they are gay or 

effeminate, or are queering gender and sex/uality lines.  These are a series of flashes of 

the Orientalist phantasmagory – they do X (kill) because of Y (hatred of emo/queers) – 

our objective-outsider knowledge of what took place in Iraq is essentially through our 

(insider) knowledge of why we would have killed them.  As one US commenter wrote on 

  These medialogical practices work to fulfill the western phantasy 

of annihilating the ‘emo faggot’.   

                                                      
112 Searching “emo” and “killing” now will show mainly an excess of articles all dated March 2012 or later. 
113 Some of these ‘emo-killing’ online games appear to have since been removed. 
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a blog post, concerning the killing of Iraqi ‘emo’ youth, “Hahahah Gay Emos in Iraq? 

[…] we should stick dildos up their asses and fucking set them on fire”.114

Borrowing Slavoj Žižek’s psychoanalytical term unknown knowns, this insider 

knowledge of emo-killings are “things we don’t know that we know”.

 

115

Žižek fails to recognize the other kinds of ‘knowledge which 
doesn’t know itself’ at work in this incident, such as the kinds of 
knowledge built in to our media practices, into the hardware and 
software of our digital formats[…] Not because they have been 
repressed or sublimated, but because they are concealed or 
invisible or unrecognized in everyday practices that we 
participate in and take for granted.

  Western 

witnesses ‘know’ Arabs/Muslims are homophobic even before the press releases, articles 

and petition, and we ‘know’ that emos are faggots, but we do not know at the most 

unconscious level that we know these things, as Jacques Lacan has said, this is 

“knowledge which doesn’t know itself”.  While Žižek and Lacan are locating this 

knowledge within the individual (and perhaps collective) (un)conscious, we know from 

Foucault and Deleuze’s work, particularly with regards to phantasms, unknown 

knowledge (or knowledge practices generally) are not only located at the level of the 

individual.  As Richard Grusin writes, 

116

                                                      
114 John Dickface, March 8, 2012 (23:48), comment on “‘Gay killings,’ emos, and Iraq: What’s going on,” 
paper bird, March 8, 2012, http://paper-bird.net/2012/03/08/gay-killings-emos-and-iraq-whats-going-
on/#comment-1131; In a follow up blog, blog writer Scott Long notes the IP Address is from the US 
(Atlanta, Georgia); see Long “Graphic pictures from Iraq’s anti-Emo killing campaign,” March 9, 2012, 
http://paper-bird.net/2012/03/09/graphic-pictures-from-iraqs-anti-emo-killing-campaign. 

 

115 Slavoj Žižek, “From Che Vuoi? to fantasy: Lacan with Eyes Wide Shut.” Lacanian Ink, April 7, 2009. 
http://www.lacan.com/essays/?p=146. 
116 Grusin, “Publicity, Pornography, or Everyday Media Practice? On the Abu Ghraib Photographs,” Open 
(2007): 55. 
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Grusin departs from the (psycho)analysis bound to the level of the individual and moves 

to the medialogical practices across (cyber) networks (email, social networking and 

digital photography).  Agreeing with Grusin’s critique of an analysis at the individual 

level of the unconscious (or more problematic, a level of repression), I would call for a 

consideration of the Foucauldian theorization of power and ‘interested knowledge’ rather 

than a refocusing on new and different levels of analysis (individual or medialogical). 

Foucault explains the connection between the multiple sites of unconscious, with the 

field/discourse of science, in the following way, 

Beneath what science knows about itself is something that it 
doesn't know; and its history, its becoming, its periods and 
accidents obey a certain number of laws obey a certain number 
of laws and determinations[…] I have tried to identify an 
autonomous domain, that of the unconscious of science, the 
unconscious of knowledge, which could have its own rules, much 
as the unconscious of the human individual also has its own rules 
and determinations.117

Foucault refers to a level of unconscious that is productive for the dominant discourse, 

rather than repressed by the relations of power.  Likewise, the unknown knowns of Iraqi 

emo-killings, are at the level of, both, the individual unconscious (our knowledge of the 

emo-faggot) and the phantasmic tradition of Orientalism (the Arab Muslim as sexually 

repressive), which, as Said notes is an unconscious form of knowledge in almost every 

field of western knowledge, but most recently rights activism.

 

118

                                                      
117 Foucault, “Foucault Responds to Sartre,” in Foucault Live, ed. Sylvère Lotringer, trans. Lysa Hochrith 
and John Johnston, (New York: Semiotext(s), 1996), 54. 

 

118 Said, “2003 Preface to the Twenty-Fifth Anniversary Edition,” Princeton.edu [Vintage], November 5, 
2002, http://www.princeton.edu/~paw/web_exclusives/plus/plus_110503orient.html; see also Massad, 
Desiring Arabs. 
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Puar notes in her analysis of the Abu Ghraib torture practices, the circulating 

discourses of the US military’s use of (so-called homo)sexual acts as a form of torture for 

a “shame based culture” reproduces prior Orientalist understandings of Arab/Muslim 

cultures as sexually repressive and homophobic (and paradoxically sexually perverse). 

Puar writes, 

Those who appear to have the speaker’s benefit not only 
reproduce, through a geopolitical mapping of homophobia and 
where it is most virulent (a mapping that mirrors open/closed, 
tolerant/repressed dichotomies), the hegemonic ideals of U.S. 
exceptionalism; the projection of homophobia onto other spaces 
enacts a clear disavowal of homophobia at “home.”119

The Orientalist phantasm configures discussions of homosexuality and homophobic 

violence (regardless of the target’s sexuality) to ‘disavow’ any possibility of 

‘homophobia at home’ (the ‘west’).  Likewise, the fantasy (or phantasy) games and 

digital popular culture avant-garde art that fulfill and express the desire to kill the emo-

faggot have already become unimaginable, yet imaginable when it can be expressed over 

the oriental topographies and temporalities. 

 

According to a March 2, 2012 Reuters’ article (published prior to the articles on 

Iraqi ‘emo killings’), in February 2012, sectarian Sunni groups attacked mainly “Shi’ite 

targets” with a death toll of 151.120  This is higher than the highest recorded count of the 

killings of emo youth which was up to 90.121

                                                      
119 Puar, Terrorist Assemblages, 95. 

  The point here is not to rank death by 

120 Reuters, “Iraq Monthly Death Toll 151 in February,” Reuters, March 2, 2012, 
http://www.reuters.com/article/2012/03/02/us-iraq-toll-idUSTRE8210IQ20120302. 
121 “‘Kill Lists’ for ‘Looking Gay in Iraq?”. 
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quantifying it or to ascertain that there are deaths that should be held as true 

bereavements.  Instead, what I point out here is to highlight the Orientalist formations of 

Islam as homophobic exist not only as discursive practices, but also as a politics of 

bereavements, specifically of how and why we feel for some deaths and 

exclude/ignore/negate others.  The death of an Iraqi is only recognized when he is gay, 

when his body is assigned to hold proximity to western civilization— holding one of our 

modern identities is the potential he has to bring him into western nations’ folds of life. 

As Puar explains, queer populations are marked in opposition to religious-ethnic (i.e., 

Muslims): the ethnic is straight and the queer is white; Islam is always figured as 

premodern and queer-teleologies as shooting away from ethnic-religiosity.122

Homophobia undeniably occurs in Iraq, especially without legal restraints due to 

the social disorganization and delegitimization of state control brought on by the invasion 

of Iraq. This is not to suggest sexual and gender minorities were explicitly protected 

under the Saddam Hussein led government; however, faction militant violence was not 

  Thusly, the 

narration of youth who have been killed because they are queer or gay not only produces 

the Orientalist formation, it (in)forms a way for us to recognize or to feel – unlike 

political and religious populations marked for death – the emo youth are read as queer 

and refigured as hypothetically western.  As Brown notes there exists only a narrow 

venue for rights claims, thus gay Iraqi Muslims, are able to be viewed first and foremost 

as ‘gay’, while the Sunnis killed by Shi’ite militants are just more Arabs and Muslims. 

                                                      
122 Puar, Terrorist Assemblages. 
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permitted and was put down in the defense of state’s sovereignty.  In a necropolitical 

conversation, this overthrowing of a government forms a decenteralization of power, the 

dealing out of death by militants and other non-state actors acts against the state by 

denying the state’s sovereignty, through the disallowing the state’s right to kill and to let 

live.  Following the work of Edward Said, I would suggest that the Orientalized space of 

Iraq acts as a place of paradox, it is an imagined juxtaposition that fulfills western 

desires: it is simultaneously what ‘we’ are not (sexually repressed barbaric killers) and 

what we wish to be (emo-fag killers). 

2.3 Notes from the Necropolity 

A critical (re)thinking of human rights abuses must refrain from engaging in 

humanist-reductionist approaches for issues of rights and deprivation of life.  While it 

might seem appealing to seek an approach where death is death (and life is life) such an 

approach is at the risk of losing site of why and how particular forms of violence are 

played out.  I do not argue for a relativist reading of human rights; on the contrary, I 

argue for a contextual consideration of how and why ‘we’ memorialize deaths and 

engage in rights work.  Here, I intend to use a deeper reading of necropolities to disrupt 

the surface readings I outlined above.  I turn to postcolonial theorists, Frantz Fanon, 

Achille Mbembe and Joseph Massad, with the aim of providing a necropolitical 

(re)reading (or account) of what is framed singularly as homophobic violence, yet more 

precisely violence against SGMs. 
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 To accurately place this discussion of anti-SGM violence into the context of 

necropolitics is to resist a narrowing in or exceptionalizing of SGMs, as to do so would 

(re)play the problematic western gay rights proliferation of prioritizing gay deaths. 

Narrow readings by western spectators of violence miss how [necropolitical] violence is 

enacted.  Thus, confronting human rights abuses in the postcolonial context must face the 

stark reality that in necropolities killing is neither exceptional nor out of the ordinary; in a 

death world the lack of death is the uncharacteristic.123

While decades of tribal violence 

  Such power in contemporary 

contexts does not operate only through a static and fixed sovereign (i.e., the state); rather 

sovereignty is enacted at multiple levels and multiple sites, via in/formal militias, tribal 

violence and spurts of sporadic violence: a horizontal or lateral dispersion of violence. 

When anti-SGM violence plays out in Uganda or targeting of what appears as western 

sexual or gender identities in an unstable country they take place in folds of consentient, 

regular and predictably-unpredictable violence: power that is decentered and 

delegitimizing of the state. 

124

                                                      
123 Mbembe, “Necropolitics”. 

 takes place even within the most metropolitan 

city of Kampala, which is also the place of alleged rampant homophobia, so-called 

Ugandan homophobia becomes most pressing within the last few years.  The city of 

Kampala overlaps with the subnation of the Buganda kingdom, which the Ugandan 

military has tried to violently depose.  As well, there have been constant internal violent 

clashes between clans, most recently of which was an attempt by a subgroup to secede 

124 Fanon, Wretched of the Earth (New York: Grove Press, 1963). 
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itself from the Buganda Kingdom that ended in dozens of deaths.  In the western region 

of Uganda the tribes of Bakonzo and Basongora are often in deadly skirmishes that have 

lead to hundreds of acts of violence including outright killing to the torching of houses, 

part of this conflict is over the discovery of oil in the region.  In northern Uganda, within 

the district of Kitgum, nearly two million people live in internally displaced person 

camps due to ongoing conflicts with rebels and militias.  For almost three decades, the 

Lord's Resistance Army (LRA) has ravaged the northern parts of Uganda (as well as parts 

of Kenya, (South) Sudan, Central African Republic, Democratic Republic of Congo and 

Congo).  While largely stagnant, LRA are still active in Central Africa in acts of child 

abduction, use of child soldiers, looting/plundering, systemic rape (causing rapid 

transmissions of HIV), and burning of villages/homes. 

 To refer to the situation in Iraq, we can turn to Joseph Massad who has criticized 

western gay and queer international efforts.  Massad argues that the targeting of gay 

populations in the ‘Arab world’ has less to do with homophobia and more to do with 

crack-downs on what is perceived as political organizing that can be a threat to the state 

as well as the influx of western identities.125

                                                      
125 Massad, Desiring Arabs. 

  This is not to justify violence by the state or 

sectarian groups, as some western readers have perceived to be the aim of Massad’s 

work.  On the contrary, Massad refers to a type ‘civilization anxiety’ among Arab 

intelligentsia, political and religious figures.  Orientalist formations produced by western 

Orientalist scholarship over the past decades have been taken up or internalized by the 
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Orientalized figures as legitimate knowledge.  What has become most concerning, and 

has produced an enormous amount of reactionary discourses by these groups, are the 

western knowledge formations (classical orientalism) that had represented the “Arab 

world” as in a downward spiral towards a state of decadence and civilizational decay for 

their open sexuality laws; these reactionary Arab figures then attempted to produce laws 

and norms representing the polar opposite.  The previous Orientalist formations, Said first 

noted, stated that the Orient appeared sexually open and ‘less guilt ridden’, but now has 

been replaced with reactionary attempts at rigid heteronormative compulsions by many 

figures.126

[R]acialized power is primarily conceived through conceptual 
order like the Primitive, the Third World, and the Underclass. 
These are constitutive metaphors of racialized experience [...] 
power is here expressed, managed, and extended in and through 
representing racial Others— to themselves and to the world.

  David Goldberg explains the production of knowledge over the racial Other in 

the following way, 

127

The violent outcomes of civilization concerns were the intentional effects of Orientalism: 

to be internalized.  I would elaborate with Mbembe that particularized forms of violence 

read by western spectators occur continually in the midst of other forms of violence that 

takes place.  For example, Peter Tatchell released a statement in 2008 regarding Iraq in 

which he referred to multiple groups that had been targeted in killings.

 

128

                                                      
126 Said, Orientalism, 190. 

  Tatchell 

127 Emphasis added in italics, Goldberg, Racist Culture: Philosophy and Politics of Meaning, (Malden: 
Blackwell Publishers, 1993), 174. 
128 Tatchell, “Sexual Cleansing in Iraq: Islamist Deaths Squads are Hunting Down Gay Iraqis and Summarily 
Executing Them,” The Guardian, September 25, 2008, 
http://www.guardian.co.uk/commentisfree/2008/sep/25/iraq.humanrights. 
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entitled this piece “Sexual Cleansing in Iraq” despite other forms of ongoing lateral 

violence, including mutual violence between Shi’ite sectarian and Sunni sectarian groups 

and the targeting of multiple civilian groups that have been marked as enemies.  

Although the Shi’ite sectarian violence targeted multiple groups – barbershops, video 

venders, dancers and Sunni Muslims – only anti-gays violence is centered, the other 

forms are subject to subjugation and are at best relegated to mention in a list.  While 

Sunni Muslims were perhaps the most targeted in this violence, they do not fit into the 

white western injury discourses where Muslims are lumped together through Orientalist 

assumptions as always already the perpetrators of injury, and never the injured.  Violence 

against SGMs continues to be a small portion of infinite forms of violence in the midst of 

so many other deployments of necropower.   

 In the 1960s pioneering text The Wretched of the Earth, Fanon cautioned against 

the impending internal-relations of the postcolonial nation, the threats of social cohesion 

splintering at the moment of subdivisions along ethnic lines, tribal conflicts and 

regionalism rather than loyalty to the newly formed postcolonial nation-state.129

                                                      
129 Fanon, Wretched of the Earth. 

  Fanon 

also proclaimed that other forms of violence will also be enacted if not carefully 

considered by leaders (and the populace) in the postcolonial effort, including a reliance 

on previous colonial economies of exploitation, imperial links to the former colonizer, as 

well as maintaining patriarchal formations of the family and state.  Postcolonial theorist 

Jacqui Alexander argues that in the case of postcolonial Bahamas colonial histories in 
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conjunction with contemporary (re)figurations concerning sexuality produce 

heteropatriarchal and homophobic figurations within the nation-state as a postcolonial 

strategy.130

                                                      
130 Alexander, “Erotic Autonomy as a Politics of Decolonization: An Anatomy of Feminist and State practice 
in the Bahamas' Tourist Economy” and “Imperial Desire/Sexual Utopias: White Gay Capital and 
Transnational Tourism,” in Pedagogies of Crossing: Mediation on Feminism, Sexual Politics, Memory, and 
the Sacred (Durham: Duke University Press, 2005). 

  The violence of ‘other’ modes of oppression – gender and sexual violence, 

child soldiers, conflict minerals/blood diamonds, slum living and poverty, toxic waste 

trades, refugees/displaced persons, genocide/ethnic cleansing, ethno-nationalisms/ 

xenophobia, human trafficking, forced evictions, sectarian militias, muti-killings, 

clitorectomies, starvation/famine, infanticide, systemic rapes in war, coups, proxy wars, 

child bondage, slavery – occur at the same time anti-SGM violence takes place.  While it 

is often argued that anti-SGM violence takes place with the knowledge of the state, in 

many instances anti-SGM violence occurs without the knowledge or consent of the state 

(especially when undertaken by groups that also bomb governmental buildings and 

assassinate governmental figures); like most forms of necropolitical violence, militias or 

tribes who take part in acts of killing exercise sovereignty against the state’s sovereignty.  

The aforementioned forms of violence can be linked to the necropower of most subaltern 

topographies and temporalities, both historically and presently; as for Mbembe, there has 

not been clear discontinuities or breaks instead there are folding temporalities between 

past colonialism with ‘late colonial occupations’, I would add, and a folding with new 

queer temporalities. 
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Many of the listed issues have been pulled apart and taken up by different 

crusaders all within different imperialistic forms of interventionism and saviour-

complexes.  For example, assisting child poverty and orphaned children has often taken 

the form of sending soap, used clothes/shoes or white teachers (associated with a 

religious calling) who are US, UK or Canadian teachers that teach English.  Issues 

relating to women (clitorectomies, rape in warfare and women’s rights education) have 

often been taken up by white feminist organization working within westerns states (US, 

UK and Canada) or developmental agencies (IMF and WB), states and agencies 

operating NGOs in these topographies have often devastated subaltern populations and 

nations with military interventionism and structural adjustment policies.  ‘Anti-SGM’ 

violence as a cause has been taken up by western LGBT/gay rights activists in the form 

of lobbying their governments to use the avenues of imperialism and economic 

domination to force the postcolonies into economic submission in order to change their 

laws on homosexuality.131  In one incident, this appeal to the state by western activists 

nearly resulted in the UK justifying the cutting of humanitarian aid to states with anti-

homosexuality laws, a move that was protested by subaltern SGMs.132

Returning to Mbembe, the presence of anti-SGM laws or beliefs is neither 

exceptional nor universal, the laws against sodomy (or gender and sexuality minorities) 

have a contingent relationship to postcolonialism, neocolonialism and imperialism, unlike 

 

                                                      
131 See Puar, “Circuit of Queer Mobility: Tourism, Travel and Globalization,” GLQ 8 (2002). 
132 See “Statement of African social justice activists on the threats of the British government to ‘cut aid’ to 
African countries that violate the rights of LGBTI people in Africa,” AMSHeR, accessed April 28, 2013, 
http://www.amsher.net/news/ViewArticle.aspx?id=1200. 
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those LGBT struggles in western states.  While the inclusion of western queer 

populations into the folds of life rests on the right to be included in the law (and 

implicitly within the nation), subaltern SGMs’ inclusion into life cannot rest on the legal 

or legislative projects, which are often liminal, obscure and rarely used in the 

necropolities, but instead on the fact they live in death worlds where no one is fully 

living, instead everyone is always living dead.  To place populations into the protection 

of the law will not place the population into ‘life’, as the necropolities have no death-free 

zones, just free-trade ones. 

2.4 Conclusion 

The issue of violence against sexual and gender minorities in the subaltern 

contexts is misread and misunderstood by western bodies that attempt to enforce western-

liberal frameworks of rights onto subaltern bodies.  While these may have some 

relevance in western countries where (some) queer populations can seek out the police to 

protect their rights, rights in the necropolitical realms have no static structure.  In failing 

to bring to light the reality of necropower, one can easily misread the violence as 

symptomatic of individual and rampant homophobia when it operates as larger 

necropolitical temporality and topography concerning multiple expressions of 

sovereignty.  Rights work then reproduces singularity narratives of granting rights to 

certain groups on the basis that ‘we’ can recognize that group, rights which count for 

little in necropolitical contexts.  It is also worth reflecting on whether rights discourses 

would even be a useful direction for the subaltern or non-subaltern nations, after all, 
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rights discourses almost entirety rely on violent repressive state apparatuses of the police 

or the prison-industrial complex to safe guard rights.  As well, to refer to Sunera 

Thobani’s line of reasoning for women’s rights in Afghanistan, there really can be no 

discussion of international rights, let alone gay rights, “until western domination of the 

planet is ended”.133

                                                      
133 Thobani, “The Speech that Shook the Country,” Herizons, n.d., transcript, 
http://www.herizons.ca/node/131. 

  The western rights framework which relies on interventionism is 

paradoxical in the implementation of some rights through the erosion of others.  In which 

case, perhaps the failure of attempting to apply western rights frameworks to 

necropolitical topographies is also the failure of rights work in the ‘west’ itself; wherein, 

the only prescribed method of upholding rights is an elaboration of biopolitics and 

carceral-justice.  Thus, this chapter’s attempt to break the contingency of queer 

discourses with liberal rights discourses should also pose a time to rethink the post-

Enlightenment discourse of rights itself.  
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Chapter 3 

(White) Queer Western Mobility Rights 

Despite formal political independence, for many Third World 
destinations, and particularly for the smaller island states in the 
Caribbean […], mass tourism is argued to have created a 
plantation-style form of domination that juxtaposes a hedonistic 
resort-based elite located on the coast with an impoverished, 
unskilled, subservient labor-supplying interior.134

[T]he relations between life and death, the politics of cruelty, and 
the symbolics of profanity are blurred in the plantation system 
[…]

 — Paul 
Kingsbury, “Jamaican tourism and the politics of enjoyment” 

135

Paul Kingsbury puts forth the notion that the organization of bodies in Third World 

tourist localities, in particular the resort, operates in the same realm as the plantation. 

This realm is divided by racial hierarchies, between those who labour and those who own 

the labour(ers); those with an ‘innate’ humanity and those without or with less 

humanity.

 — Mbembe, “Necropolitics” 

136

                                                      
134 Kingsbury, “Jamaican Tourism and the Politics of Enjoyment,” Geoforum 36 (2004): 116. 

  Postcolonial scholar Paul Gilroy argues that plantations were “exceptional 

spaces where normal juridical rules and procedures had been deliberately set aside. In 

both, the profit motive and its economic rationalities were practically qualified by the 

geopolitical imperatives of racialized hierarchy”.  Describing these colonial topographies, 

Frantz Fanon called this a world cut in two: racialized divisions between the European 

settlers and colonized natives, in which the colonized population is without signification 

(or individuation), on the ‘native side’ “[colonized people] die there, it matters not where, 

135 Mbembe, “Necropolitics,” Translated by Libby Meintjes. Public Culture 62 (2003): 21. 
136 Paul Gilroy, “Black Atlantic: Modernity and Double Consciousness” (New York: Verso, 2002); Gilroy, 
“Between Camps” (New York: Routledge, 2004); Mbembe, “Necropolitics”. 
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nor how”.137  This is where we see an emergence of Achille Mbembe’s concept of 

necropower, where death and killing become the mediation in the plantation.  Building 

upon Gilroy, Mbembe’s discussion of the slave plantations examines this topography as a 

location where “the relations between life and death, the politics of cruelty, and the 

symbolics of profanity are blurred.”  The organization of subaltern bodies in plantation 

systems operates at a level of maximizing labourers’ capabilities, at times to death, whilst 

it operates through the understanding that the labourers’ bodies are expendable and 

replaceable then rendered disposable.  This is the level at which physical labour in tourist 

resorts operates: the bodies of the labourers are dispensable, never named, invisiblized 

and replaced without hesitation from a bottomless pool of labour.  Even those ‘migrant’ 

labouring bodies within white western states’ tourist localities are liminally (between life 

and death), as are their rights which are insecurely guarded by the states they labour 

within.138

I see two primary connections between these forms of tourist localities with queer 

teleologies: first, queer touring which is embedded within liberal rights discourses

 

139 has 

allowed for the ‘celebration’140

                                                      
137 Fanon, Wretched of the Earth, (New York: Grove Press, 1963), 38. 

 of queer convergences with necropower in the tourist 

locality, in the form of queer tourism.  Second, there exists a genealogical relation 

between sexual and gender rights guaranteed through modernity’s enlightenment 

138 Sedef Arat–Koç, Aparna Sundar and Bryan Evans, “Echoes of the 1930s: Today Hotel Workers Lead the 
Struggle to ‘Upgrade’ the Service Economy,” Relay: A Socialist Project Review Jan/Feb (2007): 16-17.  
139 See the previous chapter “Transnational Gay Rights” where I discuss the ‘liberal rights’ framework 
through the work of Wendy Brown. 
140 Jasbir Puar, “Introduction,” GLQ 8 (2002): 1-6. 
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principles (of liberal rights), along with the discursive compositions of the plantation 

(racial hierarchies, labour maximization and differentiated humanities (concerning life 

and death) within a set geography) that emerged out of modernity.141

In this paper, I map western queer teleological proliferations as they work through 

the practice of queer tourism.  I am using queer tourism broadly as the migration of queer 

bodies to a destination for leisure purposes; my focus is on queer migration to the realm 

of the Other.  My interest in queer tourism is twofold: first, there is increased scholarship 

questioning the proliferation of gay rights and queer discourses, as inherently progressive 

in human rights formations, and the subsequent teleological and neoliberal framing of 

such rights. 

  Regarding this 

second connection I have sketched the connection between sexual and gender rights with 

liberalist modernity in the previous chapter; however, I seek to add a discussion of the 

modern plantation located in the topographies of tourist localities in order to tease out the 

implications of queer tourism within ongoing forms of colonialism.  

142  Second, there has been a rise in the interrogation of tourism, both queer 

and heterosexual, as having interrelations with trajectories of neo/colonialism and 

re/colonization.143

                                                      
141 Regarding racial hierarchies and modernity, Gilroy points to the emergence of “scientific racism”; in 
regards to labour, perhaps most telling is the relation of plantations to Capitalist modernity with the 
Fordist notions of mass production as is the case with any present day cash crops, or the Talyorist 
“scientific management” of calculating economic efficiency down to the minute detail, in contemporary 
settings weighing labourers’ health (and life) against profits. 

  It is this collusion of discourses and trajectories with the teleology of 

142 Lisa Duggan, “The New Homonormativity: The Sexual Politics of Neoliberalism,” in Materializing 
Democracy: Toward a Revitalized Cultural Politics, ed. Russ Castrovov and Dana D. Nelson. (Durham, NC:  
Duke University Press, 2002). 
143 Jacqui Alexander, “Erotic Autonomy as a Politics of Decolonization” and “Imperial Desire/Sexual 
Utopias”. 
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(LBGT) rights that I seek to map.  I explore how the ascendency of gay rights, 

particularly gay mobility rights in the form of queer tourism, is not simply complicit but 

interconnects with discourses of neo/colonialism, tactics of recolonization, and 

neoliberalism (including labour exploitation). 

I first begin by exploring tourism, in particular the practice of queer touring, 

through Jacqui Alexander’s analysis of tourism in the Bahamas.144 Alexander’s work 

draws out the connection between the reterritorialization of the Bahamas for purposes of 

tourism (queer and heterosexual) and reproduction of colonial forms of domination 

through tourist economies.  Second, utilizing this discussion, I examine marketing to 

(white) queers and the movement of these bodies in the practice of touring, through an 

exploration of tourist website, adverts and tour localities.  Third, I then investigate the 

process of queer touring by examining the process of commodification, labour production 

and consumption that occurs within touring and how these processes are configured 

through queer neoliberalism.145

                                                      
144 Ibid. 

  Here I return to Mbembe and Gilroy to (re)read the 

bodily performances of labourers in tourist localities, in particular the acts of suicide, in 

order to make visible one of the most troubling forms necropower at work in tourist 

localities.  In my last section, I explore new directions for queer resistance to the 

problematic practice of tourism. 

145 I this paper I do not move through the existing scholarship in a linear fashion as this assumes a naïve 
teleological tradition of progression in the texts and prevents texts from being read through one another. 
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I have deliberately chosen to sketch my discussion broadly without narrowing to a 

specific locality, because, I am looking at larger migration patterns and ‘mobilities’ of 

queers (although mainly white and gay) to the subaltern (typically postcolonial 

spaces)146

2.5 Queer Collusions in Touring the (Post)Colony 

.  My intention here is to map trajectories and movements across the globe.  

The attention to a multiplicity of localities is intended to ramify the situation, including 

the complexities of the situation that cannot be divided purely into East/West or 

North/South, or even subaltern/non-subaltern, but reveal a mixture of intricacies and 

violence in tourist localities and their related migrations. 

Jacqui Alexander evokes the concept of recolonization in her examination of both 

heterosexual tourism147 and gay tourism148.  Alexander argues that postcolonial 

heteropatriarchal formation within the Bahamas perpetuates past colonial scripts while 

making space for tourism.  This formation takes the shape of keeping women within 

domestic localities, rendering privatized/domesticated scripts for women’s lives, 

including compulsory heterosexuality and rendered male property under the law.149

                                                      
146 These subaltern spaces are not necessarily postcolonial, for example, much of the “Middle East” was 
never formerly colonized by Europe, although it was continuously attempted! 

  This 

project is paradoxical, the legal changes in the Bahamas concerning sexuality presents 

itself as a decolonizing formation ‘free from western incursions’ of homosexuality (for 

Bahamians), while simultaneously reinforcing Othering and colonial narratives for the 

147 Alexander, “Erotic Autonomy as a Politics of Decolonization”. 
148 Alexander, “Imperial Desire/Sexual Utopias”. 
149 Alexander, “Erotic Autonomy as a Politics of Decolonization”. 
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nation and its peoples, in order to appeal to western tourists including the refiguration of 

women into exoticized and heteropatriarchal scripts.150  Alexander writes, “the state-

managed system adhere to the feminization of nature through the symbols of spoiled 

virgin territory, waiting to be transformed and possessed by imperial heterosexual 

design”. 151  The influx of tourists and state regulations (i.e., the creation of low-paying 

hazardous service industry jobs) disadvantages women, disproportionally, thereby 

continuing to make them the poorest group in the Bahamas.  This also produces them as 

service industry workers for tourists, often in the form of sex work— which many 

westerners flock in for.152

World Tourism Day is an opportunity to reflect on the 
importance of tourism to global well-being. As we travel, let us 
engage with other cultures and celebrate human diversity. On 
this observance, let us recognize tourism as a force for a more 
tolerant, open and united world.

  It becomes evident that tourism, often in the guise of 

economic development including the eradication of poverty and the development of 

women’s rights, is a contradictory claim made by international bodies including the 

United Nations, which states, 

153

Furthermore, the UN claims to be “committed to promoting tourism as an instrument in 

achieving the United Nations Millennium Development Goals (MDGs), geared towards 

reducing poverty and fostering sustainable development.”

  

154

                                                      
150 Ibid, 47 & 54. 

  Paradoxically, one of the 

151 Ibid, 53-54. 
152 Ibid, 59. 
153 Emphasis added in italics, “World Tourism Day,” UNWTO, http://wtd.unwto.org/en/node/30583. 
154 “Who We Are,” UNWTO,” http://unwto.org/en/content/who-we-are-0. 



 

68 

 

eight MDGs is to “Promote Gender Equality and Empower Women”;155

A segment of the United Nations World Tourism Organization website, called 

“Tourism - Linking Cultures: Winning Photos”

 however, the 

configuration of tourism as a human rights strategy replays the colonial and Orientalist 

scripts through the commodification and sexualization of women’s bodies. 

156 displays pictures from a photo contest: 

all five pictures depict non-Euro/western cultural settings; four of the five photos depict 

white tourists in ‘exotic’ locations; two of the five pictures explicitly refer to East/West 

binaries.  This corresponds with Edward Said’s argument that the exoticized Orient/East 

has long acted as a place of transgression for westerners.  Said indicates that the 

exploration of Orients was always invested in idea of sexual transgression, “Oriental 

Sex”, along with the military, economic, cultural and spatial dominations of the 

colony.157  bell hooks, in her now infamous contribution, “Eating the Other”, refers to 

this transgression by white bodies as an imperial consumption of the commodified and 

racially Othered body.158

                                                      
155 “Goal 3: Promote Gender Equality and Empower Women,” United Nations, 
http://www.un.org/millenniumgoals/gender.shtml. 

  This desiring of the Other is not confined to heterosexual 

consumption practices, it extends to white queer (practices), primarily white gay males.  

It is rare to see images of queers of colour on queer touring sites, presumably since these 

bodies are not the tourists, but the bodies that are taken to be part of the culturescape and 

subsequently marked for consumption. 

156 “World Tourism Day 2011: Tourism – Linking Cultures,” UNWTO, 
http://wtd.unwto.org/en/content/world-tourism-day-2011-tourism-linking-cultures 
157 Edward Said, Orientalism, (Toronto: Random House, 1994), 190. 
158 bell hooks, “Eating the Other,” in Black Looks: Race and Representation. (Boston: South End Press, 
1992). 
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Jacqui Alexander discusses the creation of “gay capital”, which refers to a new 

form of consumption and consumerist politics among (white) gay males.  Alexander 

argues that this inclusion of gay males into the typically heterosexual market place has 

less to do with anti-homophobia, pro-gay space, or “hospitality than with the creation of a 

new consumer and a new market, both of which must be contained”.159  Writing before 

the ‘folding’ of queer populations into ‘life’, that Jasbir Puar discusses,160

                                                      
159 Alexander, “Imperial Desire/Sexual Utopias,” 71. 

 Alexander 

notes that gay capital is a market that is kept out of the mainstream specifically not to 

disrupt the heterosexual consumption practices of the less than accepting average 

consumer.  I would add, even though Alexander writes before the relegation into life of 

queer populations, her argument still stands and actually reinforces Puar’s thinking.  Even 

with the increase of gay capital and queer niche markets these discourses are kept out of 

the mainstream unless to be consumed by a primarily non-queer audience, such as the 

case with gay lubricant adverts available in gay or queer magazines such as OUT 

magazine, but not unavailable in mainstream-heteronormative magazine such as Elle, 

Vogue, or GQ.  The abundance of advertisements featuring white young attractive gay 

men in resorts are distinguishably different from the heteronormtive male-female adverts 

typically found in most (tourist) magazines.  Lisa Duggan indicates that homosexuality 

has been figured into a privatized and domesticated identity within neoliberal sexual 

politics: respectful public performances of gays (and queers generally) are expected to 

160 Puar, Terrorist Assemblages: Homonationalism in Queer Times (Durham: Duke University Press, 2007). 
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mimic heterosexual domesticated consumption practices.161  This point is important 

considering that, as Puar in her earlier work on tourism notes, gay and queer tourism 

fulfils a desire to seek a ‘home away from home’, especially when queers live in 

homophobic settings; this new white queer vacation home, acts as a place for queers to 

transgress and ‘experience’ their sexual identities.  This is because the ‘home’ is not as 

accepting as western liberal frames make it appear.162

longing for the pleasure that has left the white west to sustain a 
romantic fantasy of the primitive and the concrete search for a 
real primitive paradise, whether that location be a country or a 
body, a dark continent or dark flesh, perceived as the perfect 
embodiment of that possibility.

  Unsurprisingly, these 

‘transgressive practices’ fall back onto neoliberal and colonial scripts, where the purchase 

of the exotic Orient becomes the place to transgress, outside of the heteronormative 

home.  hooks connects this with a larger western trope:  

163

The transgression into the exotic through touring becomes a bodily transgression too, 

transgression as part of queer identity politics is deeply intertwined with queer politics, 

 

164

                                                      
161 Duggan, Lisa, “The New Homonormativity: The Sexual Politics of Neoliberalism,” in Materializing 
Democracy: Toward a Revitalized Cultural Politics, ed. Russ Castrovov and Dana D Nelson. (Durham:  Duke 
University Press, 2002). 

 and queer theorizations have so often chosen to ignore these racial and colonial 

dimensions in the use of the exotic to transgress in/to queerness.  

162 Puar, “Global Circuits: Transnational Sexualities and Trinidad,” Signs: Journal of Women in Culture and 
Society 26 (2001); Puar, “Circuit of Queer Mobility: Tourism, Travel and Globalization,” GLQ 8 (2002); Puar, 
“A Transnational Feminist Critique of Queer Tourism,” Antipode 34 (2003). 
163 Hooks, “Eating the Other,” 27. 
164 Puar, Terrorist, 21-24. 
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Alexander and Duggan rightly point out that mainstream gay rights, and by 

facsimile ‘rights claims’ generally, are often premised on consumption practices and 

entering the free market.  I would add that certain ‘rights’ especially the regarding 

mobility rights emerges out of a queer cosmopolitan framework, which is entrenched 

within the neoliberal-globalization transnational free market.165

2.6 Queer Movement 

 In the following section, I 

move beyond my starting point, with Alexander, to further examine touring through the 

concept of mobility and cosmopolitanism as well as the institutions that ‘aid’ this queer 

mobility project. 

Borrowing from Carl Stychin’s framework on mobility, mobility should not only 

be understood as a right, but should also be conceptualized as a consequence. Stychin 

writes,   

Mobility [...] refer[s] to the idea of ‘uprooting’; a concept closely 
tied to freedom of movement and, more generally, associated 
with the nomadic subject—the crosser of border and boundaries 
(whether by ‘necessity’ or ‘choice’). Thus, mobility is used not 
only in terms of a legal right to free movement, but also to 
suggest wider connotation with respect to sexuality. 166

Stychin’s definition encapsulates the reality of mobility, capturing those who move as 

refugees, expelled populations, labourers or trafficked persons.  Keeping the involuntary 

movements in mind, I explore this new queer politics of ‘freedom of movement’ in queer 

cosmopolitanism.  Regarding cosmopolitanism as ‘freedom’, Don Romesburg writes,  

 

                                                      
165Carl Stychin, “Transnational Citizens: Mobility and Sexuality” in Governing Sexuality: The Changing 
Politics of Citizenship and Law Reform (Oxford: Hart Publishing, 2003). 
166 Ibid, 94. 



 

72 

 

Cosmopolitan citizenship has afforded queer peoples a means to 
seek affinity beyond state border and expose the failures of 
nations to afford viability and respect to sexual- and gender 
diverse people. Such queer cosmopolitanism has also reproduced 
power relation bound into empire, globalization, and 
transnational consumer capitalism.167

Romesburg’s line of reasoning explicates the oppression-privilege paradox of certain 

queer proliferations.  On the one hand, cosmopolitanism assigns queers a certain space to 

inhabit that permits mobility, however, such space is part and in parcel of the globalizing 

forces of transnational production and capitalism; such space is only available to those 

who benefit from the “empire”. The sites of tourism, cosmopolitanism and empire deeply 

entwine within each other in the practice of touring.  The (neo)colonial domination, for 

example, of the Caribbean nations by the US and the UK, or of the Oceanic territories by 

Australia and France, and unsurrendered and occupied Indigenous lands of Hawai’i, 

Coast Salish and Palestinian territories by the US, Canada and Israel, are precisely why 

queers from the US, UK and other western states are able to engage cosmopolitan 

practices and inhabit cosmopolitan identities.  Without their nation-states’ domination 

they would be unable to migrate and consume across borders.  This is precisely why the 

practices of touring is performed by mainly white western queers, who utilize this ‘new’ 

economic capital (queer dollars) for leisure; this is in contrast to their ‘fellow’ sexual and 

gender minorities in the postcolonies who lack the economic capital to be mobile.  It is no 

surprise that the economic position in the subaltern, often taking the form of poverty, is 

directly tied to the cosmopolitan empires.  Movements in the subaltern context are 

 

                                                      
167Don Romesburg, “Longevity and Limits in Rae Bourbon’s Life in Motion,” in Transgender Migrations: 
The Bodies, Borders, and Politics of Transition, ed. Trystan T. Cotton (Oxon: Routledge, 2012). 



 

73 

 

typically not relative to a right of leisure but movements for survival.  Those SGM-

identified bodies in the subaltern are unable to readily seek out new affinity beyond 

borders rather they are sought. 

Mobility as a right to move across state borders is one given to citizens benefiting 

from the empire; whilst it must be noted that even within the empire the idea of 

cosmopolitanism is classed, gendered, racialized and a colonial location.168  It is 

primarily white cisgender males who occupy this space; however, it is increasingly 

expanding to include women and trans* persons.169  Cosmopolitan politics requires that 

one can consume, or rather as long as one has the capital to consume.  A queer consumer 

privileged by empire can locate a ‘local’ gay-orientated “tour operator” from the 

International Gay & Lesbian Travel Association (IGLTA) website.  IGLTA represents 

itself as “the leading global organization dedicated to connecting businesses in the LGBT 

tourism industry,”170 and is the largest gay tourist organization with most other gay 

tourist organizations belonging to the IGLTA umbrella[ship].  IGLTA provides 

information on where to tour, and an ‘agent locator’ so that purchases can also be made 

in person.  For example, these types of queer tours and resort stays can be purchased 

directly within my local area of Kingston171

                                                      
168 Sunera Thobani, “Nationals, Citizens, and Others” in Exalted Subjects: Studies in the Making of Race 
and Nation in Canada. (Toronto: University of Toronto Press). 

, Ontario.  Through the website I was able to 

169 Jin Haritaworn, “Colorful Bodies in the Multikulti Metropolis,” in Transgender Migrations: The Bodies, 
Borders, and Politics of Transition, ed. Trystan T. Cotton. (Oxon: Routledge, 2012); Puar, “A Transnational 
Feminist Critique of Queer Tourism”. 
170 “About IGLTA,” IGLTA, http://www.iglta.org/facts.cfm. 
171 Kingston, ON, Canada is on unceeded and contested Algonquin (Anishinabe)—Mohawk 
(Haudenosaunee) Indigenous territory. 
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locate a local operator: Out of Box Tours that “caters to a mature gay clientele looking 

for a unique and exciting travel experience”.172  Out of The Box Tours is run by two 

individuals: Jeff Pychel and Deborah Lloyd.  Lloyd also runs another Kingston tour 

company, “The Travel Broker & Cruise Centre,” this company’s website contains a list 

entitled “Our Collection of Brands” that indicates affiliate tour companies, programs and 

products, but Out of the Box Tours does not appear on this list or anywhere on the 

website (with the exception that in the staff description page, under Lloyd’s information 

where it is states that she is an “Out of the Box Tours – Partner”).173  As well, Lloyd is 

the “owner/founder” of another tour operator, “Canadian Woman Traveller,”174 and 

Pychel is also listed here as the “Tour Leader & Asia Expert”175

Due to the cisnormative nature of queer tourism, most analyses have been 

confined to gender conforming queers or at least to cisgender bodies and have ignored the 

complicity of trans* bodies.  Commonsensical notions about trans -injury and -innocence 

.  Predictably, this 

affiliate site does not mention “Out of the Box Tours” nor does it refer to any form of 

‘gay consumption’.  I would argue this coincides with Alexander’s argument that gay 

venues and consumptions are simply niches and are intended to be hidden in the presence 

of heterosexual consumption practices. 

                                                      
172 “Out of the Box Tours” IGLTA, http://iglta.org/common/details.cfm?id=2231. 
As of April 2013, this link appears to now be inactive; however, this information can still be found in a 
2011 IGLTA “Membership Directory,” retrievable from 
http://virtual.angstromgraphics.com/publication/index.php?i=59433&m=&l=&p=28&pre=&ver=flex. 
173 “Our Travel Team,” The Travel Broker & Cruise Centre,  
http://www.thetravelbroker.ca/the_travel_broker_canada.php. 
174 “Debbie Lloyd,” accessed February 25, 2012, www.cwtraveller.ca/staff-bios/4-debbie-lloyd. 
175 “The Best of Vietnam & Cambodia's Angkor Wat w/ Optional Thailand Extension,” Canadian Woman 
Traveller, http://www.cwtraveller.ca/tours/2012/vietnamcambodia/index.html. 
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ignores how queer neoliberalism acts as an entry point into the free market that enables 

any marginalized identity to construct a home away from home.  Thailand has become a 

popular “trans-friendly” tourist destination for predominately white trans* people who 

have the necessary capital.  “Trans.Thai.Tours” online offers western trans* people the 

ability to tour, via their economic mobility, trans-friendly spaces in Thailand.176  This 

tour operator is maintained by Tom Bishop a white Bangkok resident, formerly from the 

UK, and is part of the international DTC Travel Corporation.177  The Trans.Thai.Tours 

website is a low-budget site, which predictably appears completely separate from the 

main DTC Thailand tourist site and the main DTC site appears to have no links or 

references to Trans.Thai.Tours.178

                                                      
176 “About us,” Trans.Thai.Tours, https://sites.google.com/site/transthaitours/about-us. 

  Like Out of Box Tours, in the presence of the less 

than accepting cisnormative heterosexual mainstream, queer dollars are covered up and 

hidden.  Trans* bodies are welcomed to celebrate their identities as long as the 

hegemonic cisnormative gaze is not present.  Regardless of this anxious relationship 

between queers and the mainstream, such marketing to trans* peoples reveals how global 

reconfigurations and reterritorializations take place not only through an inclusion of a 

white cisgender male but any white population who can supply the necessary capital to 

enter the privileged cosmopolitan sphere.  Cosmopolitanism is often in the realm of the 

historical colonial travel from ‘North to South’/‘West to East’ to find a sexually “libertine 

177 Ibid. 
178 “Tour Packages in Thailand,” DTC Travel, http://www.dtctravel.com/thailand.html. 
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and less guilt ridden” 179

In this section, I explored the ways in which global cosmopolitan discourses of 

tourism embody queer tourism as celebratory due to a presumed advancement for a 

previously excluded population, such as trans people.  Below, I will examine the mobility 

of bodies that migrate to tourist localities but not as tourists.  I will demonstrate, in these 

converging migrations we see a mixture of life and death that is unequally dispersed 

between bodies.  I make visible those bodies that do not have a freedom of mobility, but 

become mobile due to coercive situations, such as those in poverty brought about or 

worsened by global economic restructuring programs such as the infamous structural 

adjustment policies (SAP) (e.g., the SAP implanted in places such as Haiti, Jamaica and 

Bangladesh); Agriculture crises brought on by new biotechnologies (such as countries 

that have allowed corporations like Monsanto to introduce their products into the local 

ecological systems of India, Mexico and Argentina); or those fleeing conflict brought on 

by western interventionism/imperialism (Afghanistan, Pakistan and Syria) and settler-

colonialism itself (Australia, US and Israel/Palestine). 

 space.  With the rise of queer tourism the intent is to search out a 

space that allows queer to be(come) queer, especially if the home country does not permit 

it, while simultaneously fulfilling a desire of encountering/consuming the Other. 

2.7 Ready Bodies 

Plantation slavery was more than just a system of labour and a 
distinct mode of racial domination […] it provided the 

                                                      
179 Said, Orientalism, 190. 



 

77 

 

foundations for a distinctive network of economic, social, and 
political relations. 180

The mission of IGLTA is to create value for LGBT travelers and 
expand LGBT tourism globally by demonstrating its significant 
social and economic impact.

 — Paul Gilroy 

181

 

 — IGLTA 

Following the work of Alexander,182 Puar183 and Kingsbury184, along with 

activists185, I argue that tourism necessarily relies on labour exploitation, cultural 

appropriation, and violent reterritorialization often including vast ecological 

destruction.186  According to various ‘top’ gay and queer destination lists, the top 

gay/queer destinations are a mix of locations such as Thailand, Mexico and Caribbean 

nations, as well several destination within the settler-societies of the US, Canada, 

Australia and Israel.187

                                                      
180 Gilroy, Black Atlantic, 54-55. 

 Although there is a global mix of destinations, most gay 

destination lists indicate the top gay destinations to be solely within subaltern spaces.  I 

draw attention to the ‘mix’ of tourist destinations including those within the western 

181 “About IGLTA”. 
182 Alexander, “Erotic Autonomy as a Politics of Decolonization” and “Imperial Desire/Sexual Utopias”.  
183 Puar, “A Transnational Feminist Critique of Queer Tourism”; Puar, “Circuits of Queer Mobility”. 
184 Kingsbury, “Jamaican Tourism and the Politics of Enjoyment”. 
185 American Friends Service Committee, “AFSC Hawai’i Gay Liberation Program,” GLQ (Archive) 8 (2002). 
186 Also see, Stephen Britton, “The Politics Economy of Tourism in the Third World,” Annals of Tourism 
Research 9 (1982). 
187 One exception was Czech Republic/Prague, which appeared on a couple lists as a gay destination in 
Europe. “Fall preview-top 5 most anticipated gay cruises and tours!,” Gaytravel.com, August 18, 2011, 
http://www.gaytravel.com/blog/entry/fall-preview-top-5-most-anticipated-gay-cruises-and-tours; “The 
25 Hottest Hotels of 2011,” Gaytravel.com, November 16, 2011, 
http://www.gaytravel.com/blog/entry/the-25-hottest-hotels-of-2011; “Top Five Gay-Friendly Travel 
Destinations,” Metro World News, January 05, 2011, 
http://www.metronews.ca/toronto/life/article/734345--top-five-gay-friendly-travel-destinations;  “Top 
Ten Gay Destinations,” TripAdvisor, April 9, 2006, http://www.tripadvisor.ca/GoListDetail-i309-
Top_Ten_Gay_Destinations.html; “Top Destinations,” Queertrip,  n.d., 
http://www.queertrip.com/featureddestinations.php. 
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nations, because the literature concerning labour practices indicates that these non-

subaltern locations are no exception to the exploitative practices, and the site of labour 

reveals the interconnection of colonial temporalities with tourism. 

Much of the labour within hotel resorts (and hotels generally) is carried out by 

racialized and classed im/migrant labour.  According to Sedef Arat–Koç, Aparna Sundar 

and Bryan Evans, hotels in Canada and the US rely primarily on exploitable labour.188  

According to the researchers, “higher-end front line positions which also allow for career 

progress are invariable staffed by white workers. The back-room largely dead-end 

positions are reserved for black workers and immigrants”.189  Research also indicates that 

the amenities in hotels result in increased in injuries to hotel staff (“back-room” workers) 

who have to move and clean these items.190  The authors argue that these exploitive 

practices are directly tied to “neo-liberal restructuring and the logic of global hyper 

competition.”191 According to Hotel Workers Rising (HWR), a North American 

movement, “Nearly all hotel housekeepers are women [and t]he majority are women of 

color and immigrants”.192

                                                      
188 Sedef Arat–Koç, Aparna Sundar and Bryan Evans, “Echoes of the 1930s”. Also see, “No More Deaths: 
Justice & Status for Migrant Workers!,” No One Is Illegal – Toronto, accessed April 28, 2013, 
http://toronto.nooneisillegal.org/node/661. 

  HWR also states, citing the American Journal of Industrial 

Medicine, that “Hispanic housekeepers face a risk of injury almost twice that of white 

189 Ibid, 16. 
190 Ibid. 
191 Ibid, 17. 
192 “Why Housekeeping is Dangerous Work,” HWR, accessed April 1, 2012, 
http://www.hotelworkersrising.org/media/Why%20Housekeeping%20is%20Dangerous%20Work.pdf 
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housekeepers”.193  HWR argues that these unsafe and exploitive conditions coincide with 

the increase demand of production and efficiency of the hotel industry.194

Postcolonial theorist, Achille Mbembe describes the colonized (often enslaved) 

body as having been relegated to the “sphere of objects”; it is here that the bodily masses 

are objects rather than demarcated persons.

  While I agree 

with Arat–Koç et al. and HWR, I would add that this reality fits the colonial script of 

subaltern bodies moving from the subaltern places to the ‘developed world’ where they 

are spatialized into exploitive labour practices that meet the needs of western 

cosmopolitan consumers. 

195  These bodies have the ability to do but not 

be; for Mbembe this is the relegation of animals in western mass production 

(livestock).196  In Mbembe’s descriptive outline of the colonial subjection, he writes, “the 

colonized has no rights against the state.”197

                                                      
193 “Latina Housekeeper Injury Rates (English),” HWR, accessed April 1, 2012, 
http://www.hotelworkersrising.org/media/latina_housekeeper_injury_study_leaflet.pdf. 

  Although we might argue that labourers 

within western states have the right to make claims to/against the state, this is not the case 

for many migrant labourers who work in Canada, nor the labourers who are under 

contract and fear losing their jobs, or who are quite literally disposed of when they are 

injured.  (This point has been most clearly documented in the regular incidences of 

194 “Fact Sheet: Housekeepers Are Getting Hurt,” HWR, accessed April 1, 2012, 
http://www.hotelworkersrising.org/media/fact_sheet_housekeepers_are_getting_hurt.pdf. 
195 Mbembe, Achille, On the Postcolony, (Berkley, CA: University of California Press, 2001), 26-27. 
196 Ibid. 
197 Ibid, 31. 
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physical and sexual assault of domestic workers by the adult members of the families 

they work for and the deportation of injured labourers).198

The labour exploitation in subaltern spaces relies on similar practices for labour; 

for example, in Dubai (of the UAE) much of the labour comes from Asian countries (i.e., 

Philippines, Bangladesh, Sri Lanka and India).

   

199  As Kingsbury notes, the hotel resorts 

convey a spatialization of bodies mimicking a “plantation style” arrangement.200  Relying 

on Mbembe, I wish to draw out this literal allegory of the plantation, which is missing 

from the scholarship.201

Plantation slavery was more than just a system of labour and a 
distant mode of racial domination. Whether it encapsulates the 
inner essence of capitalism or was a vestigial, essentially a 
precapitalist element in dependant relationship to capitalism 
proper, it provided the foundation for a distinctive network of 
economic, social, and political relations. Above all, ‘its demise 
threw open the fundamental question of economy, society and 
polity’.

  My interest in the conceptual plantation follows Paul Gilroy’s 

statement:  

202

Too often, the conceptualization of modern day systems and modes of racial terror are 

traced back in a Eurocentric genealogy negating these ‘new forms’ of racial terror to 

 

                                                      
198See, Amelia Hill, “Migrant Workers in UK are Modern-Day Slaves, say investigators” The Guardian, 
August 30, 2010, http://www.guardian.co.uk/uk/2010/aug/30/migrant-workers-modern-day-slavery; 
Nicholas Keung, “For migrant workers, injury often means a one-way ticket home,” Toronto Star, August 
9, 2012, 
http://www.thestar.com/news/gta/2012/08/09/for_migrant_workers_injury_often_means_a_oneway_ti
cket_home.html. 
199 “UAE: Draft Labor Law Violates International Standards,” HRW, Accessed April 1, 2012, 
http://www.hrw.org/en/news/2007/03/24/uae-draft-labor-law-violates-international-standards. 
200 Interestingly, Kingsbury only makes this claim in a very brief passing, see Kingsbury “Jamaican Tourism 
and the Politics of Enjoyment”, 114. Note the texts he references to make this claim appear to primarily 
“activist” texts. 
201 Ibid.  
202 Gilroy, The Black Atlantic, 54-55. 
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histories of colonialism.203  Thus, there needs to be an examination of the labouring of 

subaltern bodies in the hotel resort as a trajectory of their legally colonized ancestors.  

Gilroy reminds us that the connection of capitalism should not begin with a naïve 

Marxian reading204

Although brief in elaboration, Kingsbury’s evocation of the resort as a 

“plantation-style form of domination” specifies that this system resides in the “elite 

located on the coast with an impoverished, unskilled, subservient labor-supplying 

interior”.

 with the end of the feudal system but the proliferation of plantation 

slavery.  Below, I look at how the present embodies past histories of colonialism. 

205  How the bodies perform and die is what becomes particularly insightful 

when trying to think through the violence within tourist resorts.  Here I look at the 

suicides of migrant workers in Dubai.  While Dubai is not one of the ‘top’ gay destination 

it is still part of the globalizing force of tourist economies, which gay tourism is not apart 

from; as well, as Alexander points out, like all capitalist ventures the potential for a queer 

niche can always be carved out, as is increasingly becoming the case in Dubai.206

                                                      
203 Ann Stoler, Race and the education of desire: Foucault's History of Sexuality and the Colonial Order of 
Things, (Durham: Duke University Press, 1995); Mbembe, On the Postcolony, 29-30; Mbembe, 
“Necropolitics,” Translated by Libby Meintjes. Public Culture 62 (2003). 

 

204 For example, see the “Preface” to Marx’s A Contribution to the Critique of Political Economy [1859], 
http://www.marxists.org/archive/marx/works/1859/critique-pol-economy/preface.htm. 
205 Kingsbury, “Jamaican Tourism and the Politics of Enjoyment,” 116. 
206 Bill Kolber, “Gay Dubai,” OUTTraveler.com, March 13, 2009, 
http://www.outtraveler.com/exclusives/2009/03/12/gay-dubai?page=0,1. 
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According to Human Rights Watch the worker deaths in Dubai range somewhere 

from a dozen to several hundred (note the range). 207 News commentator, Nesrine Malik 

covered the suicide of migrant workers in Dubai.  In one case, she writes “[t]he man, 

apparently an Indian cleaner who had been denied a holiday, was scraped off the floor on 

which he landed on and life went back to normal.”208

[The colonized] belonged to the sphere of objects. They could be 
destroyed , as one may kill an animal, cut it up, cook it, and, if 
need be, eat it […] simply a “body-thing”[…] As for his/her 
death, it mattered little if this occurred by suicide, resulted from murder, or 
was inflicted by power; it had no connection whatever with any 
work that he/she had performed for the universal. His or her 
corpse remained on the ground in unshakeable rigidity, a 
material mass and mere inert object.

  When she asked commuters near 

the site what had happened they shrugged it off as an “expat” (migrant worker), the 

simple response of “expat” is telling as it indicates that it would be unnecessary to say 

‘expat’s death’ as the expat is already living dead or at least bound for death.  This 

configuration of workers as associated with death reveals where certain bodies exist 

(outside of life).  In Mbembe’s discussion of colonized bodies he explains, 

209

Labourers in subaltern countries often work in injury prone and deadly jobs; these 

workers are essentially undifferentiable and replicable object-things.  Malik writes, “[t]he 

Indian consulate in Dubai has since revealed that at least two Indian expats commit 

suicide each week.  The consul-general stated that most are blue-collar workers who are 

 

                                                      
207 “Building Towers, Cheating Workers Exploitation of Migrant Construction Workers in the United Arab 
Emirates,” HRW, accessed April 1, 2012, 
http://www.hrw.org/sites/default/files/reports/uae1106webwcover.pdf. 
208 Malik, “Dubai's Skyscrapers, Stained by the Blood of Migrant Workers,” The Guardian, May 27, 2011, 
http://www.guardian.co.uk/commentisfree/2011/may/27/dubai-migrant-worker-deaths. 
209 Emphasis added in italics, Mbembe, On the Postcolony, 27 
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either semi-skilled or skilled.”210

I do not want to disregard the acts which do not typically constitute resistance 

because they are not organized or based around institutional collectives.  Borrowing from 

Mbembe’s reading in necropolitics, the colonized body is not a victim, even in suicide.

 As Mbembe points out, the colonial “object” has no 

sustainment to the world, their labour is detached from the product, and the capitalist 

modes of production render the ends/product to the corporation and the body is simply a 

means.  The body, before and after death, is simply “a material mass and mere inert 

object”. Coinciding with Kingsbury, the plantation death is a constant happening— or 

rather a promise, exploitable unskilled labour is spatialized into arrangements where 

bodies are maximized literally to death; once dead, the body, like other excess materials 

of production, is “scraped off the floor” and discarded.  I argue this space of death is 

inherent to tourism and lies at the basis of tourism, a capitalist production deeply 

embedded within neo/colonialism, which consequently produces plantation style relations 

of domination and power. 

211

                                                      
210 Emphasis added in italics, Ibid. 

  

It is not a coincidence that workers jump from the structures they build or clean.  Here 

suicide is an act that ties the body to the oppressor, the expat worker can, even if 

monetarily, tie himself to the corporate product that wants nothing to do with him, the 

object-thing.  The relation of the “thing” to the product: the Indian as distinct (non-

relative) material mass; through suicide the relation of the body to the skyscraper is 

forcibly made visible.  Often entering the viewer’s conscious as ordinary (as another 

211 Mbembe, “Necropolitics,” 35-40. 
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“expat”), it nonetheless permeates the conscious, making the unvisible horrifically visible 

even if only in fleeting.  At last the Indian figure — hitherto a distant set of materials via 

representations (of hair, phenotypes, class, religion, skin and clothes) — his bod(il)y 

contents is the same (a horror?).  Disrupting the tourist’s fantasy destination with death; 

what is an accident to the corporation becomes the expat’s (last) purpose. 

 It is not exceptional that deaths occur in capitalist modes of domination that 

mimic and can be traced back to colonial arrangements, or are trajectories of it; these 

exceptions in death are the rule!212  These realities do not change if the resort is gay-

friendly, gay-owned or queer-positive space.  Literary critic, Walter Benjamin said to 

liberate history was to attempt to write it without embedding a notion of ‘progression’.213  

I centre this proposition in my analysis, because a queer politics embedded within 

colonialism does not offer liberation, it offers temporary inclusion: a paradigm based off 

bio-necro-political inclusion-exclusion.214

                                                      
212 Mbembe, “Necropolitics”. 

 Where some queer populations are 

biopolitically ‘folded into life’ rendering a racial Other outside of life, often marked for 

death or at least as living dead.  How one ought to navigate this reality is not something I 

could or will even try to ‘answer’ here, as it beyond the scope of this chapter.  Instead, in 

the following section I examine what subaltern (queer and non-queer) resistance looks 

213 Benjamin, “On the Concept of History,” in Walter Benjamin: Selected Writings, Volume 4: 1938-1940, 
ed. H. Eiland and M. W. Jennings, trans. Edmund Jephcott (Massachusetts: Harvard University 
Press/Belknap, 2006) 
214 On ‘bio-necro-politics’ see Margaret Denike’s discussion of Puar’s work on “homonationalism”: Denike, 
“Homonormative Collusions and the Subject of Rights: Reading Terrorist Assemblages,” Feminist Legal 
Studies 18(2010).  
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like, and from here I hope stimulate thinking towards what radical revisioning opposed to 

colonialism might look like. 

2.8 Tour Guides: New Directions 

The practice of touring is not only embedded within a capitalist, racist and 

colonizing framework, but is part of it.  The Orientalism of transgression through the 

space of the Other (body and place) and methods of consuming are inescapable realities 

of what makes tourism ‘tourism’.  The intent of this chapter has been to dislodge touring 

as celebratory, emancipatory or inherently teleological, and recenter it within the milieu 

of oppressions and make visible its colonial imbrications.  Unfortunately, the operations 

of tourism are deeply embedded within survival – in the form of work – for so many 

subaltern populations that I will not, nor could I, propose a solution.  Instead, I evoke 

Elizabeth Frye’s feminist framework, as taken up by Marina Ortega, to look, listen, check 

and question in order to locate a praxis to work from. 215  Simply ending tourism will not 

help the dependant artisans in Nepal who survive off tourists consuming their ‘neat’ 

products, or sex workers in Thailand who rely on sex tourists for income, or the migrant 

labourers in Dubai who work to send money to their families.216

                                                      
215 Ortega, “Being Lovingly Knowingly Ignorant: White Feminism and Women of Color,” Hypatia 21(2006). 

  Instead, what I propose 

here is that we follow direction, and change ‘our’ queer practices, so they meet the needs 

of subaltern politics, utilizing a praxis of ‘look, listen, check and question’.  

216 I am not proposing one participate in the commodification of the Other, a tourist or traveler could 
more easily give money to sex workers or street merchants in these cases without having to consume 
them. 
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Looking, listening, checking and questioning is a practice ‘we’ as non-subaltern 

western bodies can engage if we truly are invested in critical change and queerness that 

disrupts the status quo.  Borrowing from Ortega (and Frye) if we look and listen with the 

“objet of perception” (workers and subaltern bodies) we engage in a perception.  In the 

case of these bodies they make us perceive the unvisible: those who clean our rooms 

when we are out touring, those who make food behind decorated walls, or those who 

build the resorts in the off-season. Ortega elaborates,  

One needs not only to look and listen but also to check and 
question. It is not enough to look and listen to the object of 
perception, to understand where my boundaries differ from hers 
or to see that she is not there to fulfill all my desires and 
needs.217

If we only see and then perceive ‘them’ we can too easily construct our own knowledge 

and continue in violent figurations, continually remaking our fantasies and desires.  Such 

that ‘we’ may think that these figures require a larger tip when in fact they needs more 

time to clean the room with so many extra amenities to prevent injuries.  If we do not 

check and question we create our own realities and can create our own cosmopolitan exit 

strategies.  Checking and questioning, ensures we have indeed let the subaltern speak to 

convey the problem rather than us produce knowledge over them.

 

218

                                                      
217 Ortega “Being Lovingly Knowingly Ignorant,” 60. 

  In the case of 

Hawai’i we can look to readily available statements, press release and campaigns by 

coalitions of workers, Indigenous communities and LGBT groups of Hawai’i who call for 

218 Ortega, “Being Lovingly Knowingly Ignorant,” 61. 
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a complete boycott of tourism to Hawai’i!219

We must check and question, otherwise we ignorantly search out and embrace a specific 

case that fits our needs.  Ortega (and Frye) refers to the man whose been socialized to 

believe he can have whatever he pleases, ignoring the women’s facial expression of 

repulsion.  Similarly, in the realm of queer sexual politics, white queers’ grandparent’s 

racism of ‘fuck those Pakis’ becomes a liberal white queers generation’s sexual racism 

colloquial of ‘I’d fuck those curries’

  These groups clearly state, one should only 

come to Hawai’i as an invited guest of the Kanaka Maoli people.  To do otherwise 

evokes Ortega’s notion of the “ignorant perceiver”, one who creates their own reality. 

220

                                                      
219 AFSC “AFSC Hawai’i Gay Liberation Program”. 

.  Such a switch from repulsion to consumption 

ignores the objectified figure’s repulsion and degradation of being both commodified and 

newly relegated for consumption (recall Mbembe’s reference to the “object-thing”, “cut it 

up, cook it, and, if need be, eat it”).  Looking and questioning allows the perceiver to see 

that such transgression-politics for white queers exoticization of interracial sex can cause 

repulsion to queers of colour (recall bell hooks’ discussion of “eating the other”, the dark 

flesh was originally physically distanced out of inferiority but is now engaged out of 

white supremacist desire).   Looking and listening produces a perception, checking and 

questioning prevents this perception from reinventing the oppressive script. 

220 BriOut, “Gay Men of Color are not Dishes to Be Ordered Off a Menu,” The Backlot, April 13, 2011, 
http://www.afterelton.com/people/gay-men-of-color-not-food-groups. 
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2.9 Conclusion 

What I have intended to provide in this paper is a disruption and repositioning of 

tourism, and to make clear that queer touring is not exceptional from heterosexual 

touring, other than the teleological liberatory-characteristic assigned to it on the basis of 

gay and queer rights progression.  However, resituating this discussion in the 

colonialscape it should be clear that I do not think of queer touring as both positive and 

negative but rather a matter of capitalism and colonialism that provides inclusion to 

queers on an economic basis.  After all, there is nothing queer-positive about white 

queers exploiting subaltern SGMs.  In brief, I engaged Mariana Ortega only to provide an 

initial point for critical discussion we may engage; outlining a radical move beyond 

tourism is beyond the scope of this chapter.  A reader seeking critical awareness should 

be able to initiate an engagement of the praxis of ‘look listen, check and question’ as a 

starting point; from there, one can move into more radical and critical frameworks of 

solidarity with those who participate in tourism as non-tourists. 
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Chapter 3 

Conclusion 

My intent in writing this thesis is to continue the rethinking that explores the ways 

gay and queer discourses are complicit in a multitude of oppressions.  I sought to open up 

new lines of thinking past queerness, as exceptionally teleological, and to think through 

the desire of continuing to see queerness and LGBT rights as always progressive: to 

move beyond frameworks of teleology and progress altogether.  My analysis focused on 

two overarching themes of gay rights: first, the transnational gay rights framework as 

discussed in relation to Uganda and Iraq, which I analyzed as an attempt to extend the 

biopolitical project of liberal rights discourses beyond the borders of white western 

nations.  Here I argued for the delinking of rights from an exceptional place of injury so 

that we can see necropolitics at work.  Second, I considered the ways gay rights collude 

with the notions of ‘freedom of mobility’ and ‘cosmopolitanism’ in queer tourism 

through a postcolonial lens.  In this section, I employed the theoretical framework of 

necropolitics in order to make visible bodies that are made invisible and are outside of 

life. 

My intent in using necropolitics is to force a reconsideration of queer discussions 

that begins at the level of death.  Starting with death prevents attempts to bypass the 

oppressions concealed by teleological frames and requires a consideration of violence.  

My research examined how the mass of unaddressed and ongoing forms of violence (e.g., 

tribal, ethnic and religious) takes place in topographical concurrence with anti-SGM 
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violence, as well labouring bodies within tourist localities, bodies which are outside of 

life and are ‘living dead’ but are made visible through postcolonial thinking out from the 

teleological frames that had subjugated them. 

I want to emphasize the possibilities of using necropolitics to critically revaluate 

the projects of ‘queerness’ as it connects to rights discourses.  I have used necropolitics in 

a much different way than Mbembe deploys it in his paper, which is still multiple and 

varying, but Mbembe for the most part uses necropolitics to analyze within particular 

conflicts.  I see the possibilities of necropower to be beyond particular sites of conflicts, 

but to be read and (re)read seemingly uninterested or non-conflict sites, particularly those 

that interlock with ‘queerness’ which can often conceal the conflict and subjugations of 

death by attaching itself to paradigms of progress and teleology.  For my thesis, I have 

used a consideration of necropolitics to force a reconsideration of queerness that moves 

beyond the biopolitical concerns within much of queer theory, and what remains of gay 

and lesbian studies, to open up a thinking that forces a consideration of each others’ 

liberation and oppression as interconnected. 

While I have been mainly concerned with linking queerness with colonial forms 

of oppression, I want to affirm that necropolitics should be also be considered in thinking 

through decolonization efforts.  Theorists who consider the issues of decolonization 

around the issues inter -ethnic, -religious and -tribal violence, must necessarily also 

consider the situation of sexual and gender minorities, who may otherwise remain 

marked for death or outside of life.  To not consider subaltern sexual and gender 
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minorities will generate incomplete methods of decolonization, because, to not consider 

SGMs would keep decolonization within the realms of necropolitics by recreating 

necropolitical subjugations of deaths. 
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