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Abstract 

This thesis aims to map out the relationship between fascism and settler colonialism in 

Canada. In the first chapter, I go through a number of theories of fascism, including by 

contemporary historians and 20th century Marxists. I draw on the work of Deleuze and Guattari and 

their distinction between molar and molecular (or micro) fascism. In the context in a country like 

Canada, in which fascism has not taken on a molar form on the state level, I argue that we need an 

account of fascism that is sensitive to its molecular expressions. I highlight three tendencies of 

fascism that we should keep an eye on if we are concerned about its emergence. In the second 

chapter, I explore the role of the settler state in cultivating and producing microfascist affects, 

feelings, and beliefs. I examine the deputization of settlers by the Canadian state in order to expand 

and protect territory and the way this cultivates racist affect and encourages (often fatal) acts of 

violence. Finally, I consider the way whiteness in Canada becomes a territorializing force, and sketch 

out a model of private property I call settler whitespace. In the third chapter, I consider the fascist 

rhetoric around “the great replacement” and “white genocide” in relation to the structure of settler 

colonialism. I consider the logic of replacement in Canada as not just a territorial project, but one 

that also creates a racially exclusionary idea of Canadian nationalism. Fascist rhetoric not only echoes 

the Canadian history of eugenics, it inverts the practices of replacement and genocide inherent to the 

settler state, and engages in what I will call a biopolitics of the nation.  This inversion is not just a 

coincidence, it is part of what makes this rhetoric so affectively compelling. I will conclude by 

arguing that given the intimate relationship between fascism and settler colonialism in Canada, anti-

fascist action must follow the lead of practices of Indigenous resurgence.  
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Introduction: Fascism in Canada 
 

On October 22, 2018, white nationalist Faith Goldy placed third in the Toronto mayoral 

race, receiving over 25,000 votes, making up about 3.4% of Toronto voters.1 Goldy has recited the 

fascist slogan the “fourteen words,” cited the work of holocaust deniers, propagated the “white 

genocide” conspiracy theory, and appeared on a neo-Nazi podcast in the days following the Unite 

the Right Rally in Charlottesville.2 The electoral success of Goldy, as well as her growing influence 

on social media, is not an isolated event, it has coincided with anti-Muslim and white nationalist 

groups like Pegida, Proud Boys, Yellow Vests, WCAI, and Le Meute gaining new members and 

increasing their public presence. Canada has also seen a substantial rise in hate crimes against 

Muslim, Jewish, and Black people over the last 10 years.3 Online, far right views are being 

proliferated on sites like reddit and 4chan, by YouTubers like Stefan Molyneux and Lauren 

Southern, and in private chat rooms, often leading to in person meetings and organizing.4 These 

views often reference and promote Nazi or fascist symbols, slogans, and strategies. In addition to 

the rise in prominence of once fringe far-right and fascist groups, many of their leaders and views 

have been magnified by the mainstream right. For example, just this past February, Conservative 

leader Andrew Scheer shared a stage with Faith Goldy at the United We Roll convoy in Ottawa, 

years after he first appeared on her show on The Rebel.5 Earlier this year, a city council member in 

 
1 Jeff Gray and Oliver Moore, “Toronto election 2018: Tory handily wins second term as mayor,” The Globe and 
Mail, October 22, 2018, https://www.theglobeandmail.com/canada/toronto/article-toronto-election-2018-live-
results/ 
2 Alheli Picazo, “A Guide To Faith Goldy And How (Not) To Report On Her,” Canadaland, September 26, 2018, 
https://www.canadalandshow.com/guide-to-reporting-on-faith-goldy/ 
3 John Rieti, “Hate Crimes Reached all Time High in 2017,” CBC, November 29, 2018, 
https://www.cbc.ca/news/canada/toronto/statistics-canada-2017-hate-crime-numbers-1.4925399 
4 Jon Milton and Shannon Carranco, “Canada’s New Far Right: A Trove of Private Chat Room Messages Reveals 
an Extremist Subculture,” The Globe and Mail, April 27, 2019, https://www.theglobeandmail.com/canada/article-
canadas-new-far-right-a-trove-of-private-chat-room-messages-reveals/. 
5 Tamara Khandaker, “Andrew Scheer Criticized For Support of United We Roll Convoy,” Vice, February 20, 
2019, https://www.vice.com/en_ca/article/a3bjb4/andrew-scheer-criticized-for-support-of-united-we-roll-
convoy. 

https://www.canadalandshow.com/guide-to-reporting-on-faith-goldy/
https://www.theglobeandmail.com/canada/article-canadas-new-far-right-a-trove-of-private-chat-room-messages-reveals/
https://www.theglobeandmail.com/canada/article-canadas-new-far-right-a-trove-of-private-chat-room-messages-reveals/
https://www.vice.com/en_ca/article/a3bjb4/andrew-scheer-criticized-for-support-of-united-we-roll-convoy
https://www.vice.com/en_ca/article/a3bjb4/andrew-scheer-criticized-for-support-of-united-we-roll-convoy
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Barrie, Ontario was reprimanded after he made a Facebook post pointing out the friendliness of two 

local Conservative leaders to Goldy.6 The closeness of a mainstream conservative party to far right 

figures suggests an ideological affinity, a concern about not being outflanked to the right, and a 

willingness to traffic in racism. 

While many have rightly connected the rise of fascist groups, beliefs, and figures in Canada 

to their equivalents in countries like Brazil, Poland, India, Hungary, the Philippines, the United 

States, and France, I am interested in their connection to the Canadian settler state and the larger 

settler society in which they emerge. While the Canadian government describes Canada as a 

multicultural state, many of its practices and norms cultivate fascist beliefs, desires, and affects. In 

the first chapter, I will consider different theories of fascism in order to have a clear account to work 

with. I will start by exploring accounts of fascism by contemporary historians, then turn to Marxist 

accounts from the early 20th century. I will then outline Gilles Deleuze and Félix Guattari’s account 

of fascism from their two part work, Capitalism and Schizophrenia.  I will highlight three tendencies of 

fascism: extreme nationalism, a fabricated sense of victimization, and the aestheticization of 

violence. In the second chapter I will explore the ways in which the settler state and its practices 

cultivate what Deleuze and Guattari call microfascisms, in particular through the regime of private 

property characteristic of the settler state. These practices not only cultivate all three tendencies of 

fascism, they work to tie the idea of the Canadian nation to the territory of the country, fabricating 

what I will call a settler whitespace that stretches across the entire country and serves as the foundation 

for “blood and soil” ideology. In the final chapter, I will look at how fascist rhetoric around “the 

great replacement” and “white genocide” is related to the underlying structure of settler colonialism. 

I will look at how both replacement and genocide are part of how settler colonialism works, and 

 
6 CTV Barrie, “Barrie Council Votes to Reprimand Councillor Keenan Aylwin.” CTV News Barrie, June 13, 2019. 
https://barrie.ctvnews.ca/barrie-council-votes-to-reprimand-councillor-keenan-aylwin-1.4464277. 

https://barrie.ctvnews.ca/barrie-council-votes-to-reprimand-councillor-keenan-aylwin-1.4464277
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how both are involved in the formation of the nation. I argue that this nation is invoked in fascist 

claims of victimization and note the precedents of these claims throughout Canadian history. Finally 

I will consider what makes fascism and these fascist narratives desirable in the Canadian settler 

colonial context and how we can best oppose them, arguing that effective anti-fascism must follow 

the lead of Indigenous resurgence. My aim is not to ask whether the Canadian state is fundamentally 

fascist but rather to map the connection between fascism and the Canadian state.  
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Chapter One: Theorizing Fascism 
 
Why Fascism? 

In this chapter, I hope to show why fascism as an analytic is relevant and helpful in the 

Canadian context. I will begin by going through recent theoretical approaches to fascism by 

historians Roger Griffin and Robert Paxton. I will then consider Marxist theories of fascism from 

before the Second World War, contrasting the official Comintern position to those of Clara Zetkin, 

Antonio Gramsci, and Leon Trotsky. Finally, I will outline Gilles Deleuze and Félix Guattari’s 

analysis of fascism in Capitalism and Schizophrenia. I will argue that in order to develop a theory of 

fascism that is aimed not at academic classification but at immanent political analysis we ought to 

focus not just on molar or historical fascism, but also on what Deleuze and Guattari call “molecular 

fascism” or “microfascism,” in all the varied ways it can emerge. Before delving into different 

theories of fascism however, it is worth reflecting on why I am focusing on fascism at all. Stuart Hall 

warns about the hyper-focus on fascism in his 1979 piece “The Great Right Moving Show,” a 

response to the politics of Thatcher era Britain. Reflecting on the rise of the fascist National Front 

he writes, “there is a sense in which the appearance of organized Fascism on the political stage 

seems to solve everything for the Left. It confirms our best-worst suspicions, awakening familiar 

ghosts and spectres.”1 While Hall notes the value of anti-fascist action in opposing the National 

Front, he warns about the “satisfactions which sometimes flow from applying simplifying analytic 

schemes to complex events.”2 The opposition to fascists in the streets does not necessarily 

adequately address Thatcher’s “authoritarian populism” and its disastrous consequences.3 I take his 

concern to be that a focus on fascism might obscure the more covert but nonetheless destructive 

 
1 Stuart Hall, “The Great Moving Right Show,” Marxism Today (February 1979), 15. 
2 Ibid. 
3 Ibid. 
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practices of the status quo.4 My approach is to explore fascism specifically in relation to the 

structures and context it arises in, in this case, the Canadian settler state. Anti-fascism, in my view, 

includes not only confronting fascism in the streets, but working to undermine the conditions that 

produce it.  

Another objection that might be raised is terminological: why say ‘fascism’ when I could just 

say ‘far right,’ ‘ethnonationalism,’ or even ‘white supremacy’? Mark Bray argues that fundamentally, 

anti-fascism is “an argument about the historical continuity between different eras of far-right 

violence and the many forms of collective self-defence that it has necessitated across the globe over 

the past century.”5 By viewing contemporary extremist far right movements as fascist we can see 

their connection to 20th century fascist movements, and consequently, appreciate the extreme 

destruction they are capable of. Philosopher Jason Stanley has defended the use of the term fascism 

because of the way in necessarily involves misogyny, and doesn’t at all subordinate it or frame it as 

only contingently relevant.6 The profound destructiveness of fascism through its hyper-masculinity, 

aestheticization of violence, tendency toward expansionist war, and shameless crushing of minorities 

and workers needs to be reckoned with. While these tendencies are by no means incompatible with 

the liberal capitalist settler state, fascism is different in some significant ways. The settler state often 

tries to disavow its fundamental violence. This does not mean that the Canadian state cannot do 

profound damage, but it does mean that the tactics, strategies, and nature of its violence are often 

different. While I don’t mean to suggest that all or even most of our energy should be used directly 

 
4 The harms that are characteristic of authoritarian populism are not just destructive, they are destructive in ways 
that are consistent with the harms of fascism. Crucially, they also play an important role in naturalizing the targets 
of harm that fascist governments take.  
5 Mark Bray, Antifa: The Anti-Fascist Handbook, (Brooklyn, NY: Melville House, 2017), xix. 
6 Jason Stanley, Twitter post, August 5, 2019, https://twitter.com/jasonintrator/status/1158535081029505025. 
Stanley writes, “I thought of fascism as the blanket concept because, while white supremacy, xenophobia, and 
Islamophobia probably require misogyny, they linguistically subordinate it. Fascism is all of these together, 
misogyny is at least as central as the others”. 

https://twitter.com/jasonintrator/status/1158535081029505025
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fighting fascism, we need a critique of fascism that acknowledges its specificity while still being able 

to connect it to political and social norms.  

 Another reason for the focus on fascism is the way it has been discussed in the Canadian 

media. In the months following the Unite the Right rally in Charlottesville, in which anti-fascist 

protestor Heather Heyer was murdered by a white supremacist who drove his car into a crowd of 

people, US President Donald Trump was widely condemned for his comments that the violence 

could be blamed on “both sides.”7 Trump was not the only one who engaged in this kind of 

equivocation between fascists and anti-fascists. The Globe and Mail published an article by 

philosopher Peter Singer condemning claims that anti-fascist violence is a valuable tactic.8 Singer 

gives a dubious analysis of 1930s Germany in which he baselessly argues that militant anti-fascism 

served to elevate tensions and therefore contributed to the rise of Nazism.9 Recently, the Financial 

Post published an article claiming that anti-fascists are “the real fascists” and that “the rise of 

extremism is more pronounced and frightening on the left than the right.”10 The author, Phillip 

Cross, says that anti-fascist protestors are mischaracterizing innocent conservatives as fascists, and in 

doing so, embodying fascism’s qualities of “mob psychology, street rage, and bullying.”11 Part of the  

argument here is that anti-fascists (or antifa) are not opposing real fascism, and as such, their tactics 

are illegitimate. This hand ringing ignores the influence of figures like Lauren Southern, Stefan 

Molyneux, and Faith Goldy, who use Nazi and fascist symbols, slogans, iconography, and rhetoric, 

and endorse a white Canadian ethno-state. Bray notes the role of historians in contrasting “the 

 
7 Dan Merica, “Trump says both sides to blame among Charlottesville backlash,” CNN, August 17, 2017, 
https://www.cnn.com/2017/08/15/politics/trump-charlottesville-delay/index.html 
8 Peter Singer, “Is Violence the Way to Fight Racism, The Globe and Mail, August 25, 2017, 
https://www.theglobeandmail.com/opinion/is-violence-to-way-to-fight-racism/article36081944/ 
9 Ibid.  
10 Philip Cross, “The ‘anti-fascist’ left were the real fascists all along,” Financial Post, May 31, 2019, 
https://business.financialpost.com/opinion/philip-cross-the-anti-fascist-left-were-the-real-fascists-all-along 
11 Ibid. 
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heroic anti-fascism of the interwar period and the ‘trivial,’ ‘marginal’ Antifa groups of recent 

decades.”12 Along these lines, many argue that while the views of racists are deplorable, they are not 

politically powerful or widely held, and should simply be ignored. This reflects not just a dangerous 

naiveté about the danger of fascism but also an alarming lack of thoughtfulness about its nature. 

 These perspectives are typical of the way fascism is usually viewed in the Canadian context. 

In school, I was taught about fascism as a historical phenomenon that Canada played a major role in 

opposing in the Second World War. The existence of fascist movements or beliefs in Canada is 

entirely ignored or erased and the country is framed as fundamentally anti-fascist. Others recognize 

that Canada has had fascist movements in it since the 30s but claim that these movements are simply 

foreign intrusions. It is true that many fascist movements in Canada, especially in the thirties, took 

Nazism and Italian fascism as their models. For example, the Quebecois fascist Adrien Arcand was a 

firm supporter of Hitler, and even alienated many fascist sympathizers by supporting Nazism in light 

of Hitler’s anti-Catholicism.13 However, there is a great deal of white nativism (the belief that white 

people are native to Canada or have the natural right to dwell here) among Canadians that fascists 

exploit and nurture, and for this reason it seems wrong to identify fascism as purely, or even 

primarily, an import. In order to understand the nature of fascism in Canada, we first need to clarify 

what we mean by fascism. 

Contemporary Historians on Fascism 

Fascism is notoriously difficult to categorize, analyze, and understand. Scholars disagree not 

only about what the necessary characteristics of fascism are, but also about what method or 

approach we should use to understand it. Fascism differs widely from country to country, and unlike 

other “isms” such as Marxism, anarchism, liberalism, or conservatism, it has no foundational 

 
12 Bray, “Antifa,” xx. 
13 Lita-Rose Betcherman, The Swastika and the Maple Leaf: Fascist Movements in Canada in the Thirties (Toronto: 
Fitzhenry & Whiteside, 1975), 31. 
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thinkers or stable theoretical basis.14 Moreover, the use of “fascist” as a political insult or pejorative, 

especially by the left, has led some to suggest it has lost its value as a concept. Denunciations of anti-

fascism often claim that leftist activists are mischaracterizing conservatives or even liberals as 

fascists. Due to these factors some scholars have suggested that we ought to abandon fascism as a 

term altogether. They propose that “Fascism” would refer only to Mussolini’s Italy, and that 

“Nazism” would be used to describe Hitler’s Third Reich.15 While this approach has the appeal of 

considering the specificity of these movements, I think it disavows some crucial similarities between 

them. While fascism is certainly not the same from country to country, fascist movements draw 

inspiration from each other. As Paxton notes, the diversity of movements we might call “fascist” 

gives us no more reason to abandon the term than the wide range of uses for the word “liberalism” 

does.16  

 Some scholars who propose preserving fascism as a concept try to articulate a “fascist 

minimum,” a set of qualities or characteristics that must belong to a movement or government in 

order for it to be fascist.17 Along these lines, the historian Roger Griffin proposes we think of 

fascism as an “ideal type.” Griffin develops this ideal type by searching for what he calls the “generic 

ideological core” of fascism, meaning he will define it “primarily in terms of its ‘positive’ ideological 

axioms from which its characteristic style, structures, and negations follow.”18 This ideal type is not 

an absolute form, but an analytic definition that will hopefully be useful in classifying movements as 

fascist in a principled and a precise way, while allowing for their differences.19 According to Griffin, 

“fascism is a genus of political ideology whose mythic core in its various permutations is a 

 
14 Robert O. Paxton, The Anatomy of Fascism. Vintage Books ed. (New York, NY: Vintage Books, 2004), 16. 
15 Ibid., 20-1. 
16 Ibid., 22.  
17 Roger Griffin, The Nature of Fascism, (New York: St. Martin’s Press, 1991), 18. 
18 Griffin, “Nature of Fascism,” 13, 14. 
19 Ibid., 13.  
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palingenetic form of populist ultranationalism.”20 Mythic here should not be confused with mythical; 

the latter, according to Griffin, means “imaginary of fictitious,” while the former means “the 

inspirational, revolutionary power which an ideology can exert whatever its apparent rationality or 

practicality.”21 Ideologically, fascism is secular and based not on appeal to divine salvation but on the 

transformation of society that is “dependent on human agency operating in unidimensional 

historical time.”22 Palingenesis “refers to the sense of a new start or of regeneration after a phase of 

crisis or decline.”23 While palingenetic movements do refer to an idealized past, Griffin characterizes 

them as future oriented; rather than simple return they involve “new birth.”24 He uses the term 

ultranationalism to refer to an extreme nationalism, and specifically one that goes beyond any 

Enlightenment idea of liberal or civic nationalism. Finally, he highlights that while fascist 

movements frame themselves as being on behalf of the “nation as a ‘higher’ racial, historical, 

spiritual, or organic reality which embraces all the members of the ethical community who belong to 

it,” it installs a small and protected elite to govern.25 In this sense, while fascism is “populist in 

rhetoric” it is “elitist in practice.” 26 Fascist movements have this basic core, but vary considerably 

depending on the national context they emerge in. 

 Historian Robert Paxton argues that trying to find the fascist minimum, or any kind of 

“perfect definition” of fascism, “seems to shut off questions about the origins and course of fascist 

development rather than open them up.”27 Since fascism did not emerge as an application of a 

certain set of ideas, he thinks approaches that aim to sketch out a definition or ideology obscure 

 
20 Griffin, “Nature of Fascism,” 26.  
21 Ibid., 28.  
22 Ibid., 29.  
23 Ibid., 33.  
24 Ibid., 35. 
25 Ibid., 37.  
26 Ibid., 41.  
27 Paxton, “Anatomy of Fascism,” 15.  
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fascism’s actual nature. He writes, “fascism does not rest explicitly upon an elaborated philosophical 

system, but rather upon popular feeling about master races, their unjust lot, and their rightful 

predominance over inferior people.”28 Paxton emphasizes the historical development and 

“mobilizing passions” of fascism over its ideological content.29 Instead of abstracting out in order to 

create a clear definition, Paxton’s methodology tracks the operation of fascism and explores the how 

before getting to the what.30 Paxton suggests that fascism has a five stage cycle, “(1) the creation of 

movements; (2) their rooting in the political system; (3) their seizure of power; (4) the exercise of 

power; (5) and, finally, the long duration, during which the fascist regime chooses either 

radicalization or entropy.”31  

This approach seems more helpful than Griffin’s in terms of identifying fascist movements 

before they come to power, which is our primary focus here. According to Paxton, we can 

determine how close to power fascism is by identifying what stage a given country is in.  In his 2004 

book, Paxton notes that virtually all countries are in the first stage, and some have made it to the 

second, but he cannot point to one that has moved clearly to the third. Writing in 2017, Paxton 

argues that Donald Trump is not a fascist, but rather a plutocrat, citing his government’s support of 

economic deregulation, as opposed to the type of corporatist economy more typical of fascism.32 His 

analysis of the stages of fascism is absent from this piece, and so while he notes the many similarities 

of the current US government to fascism, he doesn’t consider the risk of the US becoming fascist to 

be a serious one. This is striking considering his earlier claim that “fascists are close to power when 

conservatives begin to borrow their techniques, appeal to their ‘mobilizing passions,’ and try to co-

 
28 Paxton, “Anatomy of Fascism,” 17.  
29 Ibid., 41. 
30 Ibid., 22. 
31 Ibid., 23.  
32 Robert O. Paxton, “American Duce: Is Donald Trump a Fascist or a Plutocrat?,” Harper’s, (May 2017), 39.  
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opt the fascist following.”33 This is certainly true of Trumpism, and it is also increasingly becoming 

true of the Canadian context. The problem is not that Paxton doesn’t consider Trump to be a 

fascist; my interest here is not with the American context anyways. Rather, the problem is that his 

expertise in his 2017 article is used more to hair split about the specifics of fascist economics than to 

consider the threat of fascism’s emergence and ultimately prevent and constrain it. Paxton as a 

scholar living today fails to use his expertise to give a cogent analysis of the proximity of Trumpism 

to fascism. While Paxton’s ‘stages’ theory gives us resources to spot fascism before it emerges, it 

doesn’t give us a clear structural analysis of where fascism comes from. For that, we would be wise 

to turn to early 20th century Marxist theories.  

Marxist Theories of Fascism 

 Marxists and those influenced by Marxism are often blamed for the perceived cheapening of 

fascism as a term and its use as an insult against the right.34 However, not only were Marxists some 

of the earliest thinkers to develop theories of fascism, there is a great deal of nuance and variety in 

their work. As Mussolini was gaining influence in Italy, many Marxists began theorizing fascism, 

arguing that it was “the last stage of capitalism,” rather than a unique political movement.35 

Communists in Italy mostly thought that fascism had no hope of seizing power, and when it did 

seize power they thought it was “nothing else but a capitalist reaction.36 Before Mussolini came to 

power, Antonio Gramsci identified fascism as an aftershock of the war but didn’t view it as a distinct 

movement.37 At the Fourth Congress of the Comintern in November of 1922, just a couple years 

after Mussolini’s rise to power, Italian Communist Amadeo Bordiga gave a report on the rise of 

 
33 Paxton, “Anatomy of Fascism,” 205. 
34 Griffin, “Nature of Fascism,” 2.  
35 Walter L. Adamson, “Gramsci’s Interpretation of Fascism,” Journal of the History of Ideas 41, no. 4 (October 1980), 
616. 
36 Leon Trotsky, Fascism: What It Is and How to Fight It, (Pioneer Publisher, 1969), 6,7. 
https://www.marxists.org/archive/trotsky/works/1944/1944-fas.htm#p2. 
37 Adamson, “Gramsci’s Interpretation of Fascism,” 617.  

https://www.marxists.org/archive/trotsky/works/1944/1944-fas.htm#p2
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fascism in Italy, the first assessment of the issue by the Comintern. Bordiga emphasized the 

similarities between fascism and capitalism and predicted that “Italian fascism would not last long.”38 

Bordiga and many other communists viewed fascism as a standoff between the bourgeoisie and the 

proletariat (with the fascist bourgeoisie unleashing its force against the workers) that was only 

superficially different from the status quo. One of the difficulties of fascism for Marxist theorists is 

that fascism was not predicted, at least not as a distinct phenomenon, by Marx. Moreover, historical 

materialism predicted that mature capitalism would inevitably lead to communist revolution, and so 

revolution was seen as imminent across Europe. While Italian Communists noted the militarism and 

anti-worker elements of fascism, they mostly failed to recognize the profound threat it posed. 

Despite sharing some of these ideas in the early years of fascism, Gramsci’s analysis became more 

nuanced quite early on. By 1921, Gramsci had rejected the idea of fascism as the final standoff 

between proletariat and bourgeoisie and claimed that it was instead indicative of the “outright 

defeat” of the proletariat.39 In this view, fascism was not restricted to the bourgeoisie or contained 

by any organizational frameworks, and had “become an unleashing of elemental forces within the 

bourgeois system of economic and political governance which cannot be stopped.”40 Gramsci was 

not the only Marxist of his time to recognize the unique threat of fascism. 

 Witnessing the rise of fascism in Italy, in 1923, veteran German communist Clara Zetkin 

presented a unique and insightful analysis of fascism to the Comintern. Zetkin’s insights were largely 

ignored by the Comintern, but they provide an interesting perspective of someone who was 

witnessing the rise of fascism in Italy and concerned about its possibility in Germany. She wrote, 

“there is no country where conflicts are so great as in Germany between the objectively mature 

 
38 John Riddel and Mike Taber, “Introduction,” in Clara Zetkin, Fighting Fascism: How to Struggle and How to Win, ed. 
Mike Taber and John Riddell, (Chicago: Haymarket Books, 2017), 12. 
39 Adamson, “Gramsci’s Theory of Fascism,” 621.  
40 Antonio Gramsci, quoted in Adamson, “Gramsci’s Theory of Fascism,” 618. 
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conditions for revolution and the subjective immaturity of the proletariat, as a result of the betrayals, 

the outlook, and the conduct of reformist leaders.”41 Zetkin argued that Italian communists erred in 

“viewing fascism solely as a military phenomenon and overlooking its ideological and political 

side.”42 Like Gramsci, Zetkin saw fascism not as a purely class-based phenomenon and claimed that 

“the base of fascism lies not in a small caste but in broad social layers, broad masses, reaching even 

into the proletariat,” mobilizing those who have “lost the earlier security of their existence and with 

it, often their belief in social order.”43 While some of the disenchanted proletariat flocked to fascism, 

the bourgeoisie supported it with “political power and hoards of money.”44 Zetkin found a way to fit 

fascism into a historical materialist framework, while still recognizing its uniqueness and not 

characterizing it as inevitable. Fascism, for Zetkin, was “an expression of the decay and 

disintegration of the capitalist economy and a symptom of the bourgeois state’s dissolution.”45 

Decay and dissolution do not directly cause fascism, but fascism can (and did) crystallize out of this 

decay and destruction. 

 It was not simply the dissolution of the bourgeois state that led to fascism, it was the failure 

of the proletariat to start a revolution in light of this dissolution.46 For this Zetkin blamed both 

radicals who failed to bring about the revolution, and moderates who “infected” the working class 

with “reformism.”47 She argued that reformist social democrats are to blame because they distrusted 

the proletariat as a political force capable of revolution.48 Ultimately, Zetkin identifies many internal 

contradictions in fascism, and claims that they will lead to its “internal decay and disintegration,” 

 
41 Zetkin, “Fighting Fascism,” 62.  
42 Ibid., 48. 
43 Ibid., 30, 33.  
44 Ibid., 39. 
45 Ibid., 33.  
46 Ibid., 30.  
47 Ibid., 43.  
48 Ibid., 32.  
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however, she warns that “the proletariat must reckon with the fact that fascism, while perishing 

ideologically and politically, will assail them with military terrorism, with unsparing and unscrupulous 

violence.”49 Despite the fundamental instability of fascism, it can still do a great deal of damage. In 

response to the brutal violence the proletariat will face from the fascists, they must use violence 

against them, though “not in the form of individualized terror,” which she claims will not work.50 

Rather, the only violence that will adequately defend the proletariat is “violence as the power of the 

revolutionary organized proletarian class struggle.”51  

 Zetkin’s animosity towards social democratic reformers was not unusual among Marxists of 

her time. By 1924, the Comintern had taken up the (now infamous) theory that came to be called 

“social fascism,” the idea that “fascism and social-democracy are two sides of the same instrument 

of capitalist dictatorship.”52 According to this view, fascism was a bourgeois conspiracy that was 

“entirely instrumental;” involving simply the manipulation of propaganda and force to serve 

bourgeois interests.53 Since social democracy did not adequately contest or undercut the capitalist 

substructure it shared with fascism, it was characterized as being substantively no different from 

fascism. Both politically and intellectually, the theory of social fascism undercut the ability of 

Marxists to understand and resist fascism. First, it relegated fascism to a strictly class-based 

phenomenon and failed to recognize fascism’s ability to mobilize the masses in a way that cut across 

social class. Secondly, it failed to recognize the unique destructive power that fascism represented. 

Thirdly, it failed to recognize that one central characteristic of fascism was not just its destruction of 

communists, but also its “total suppression of social democracy.”54 Trotsky in particular was highly 

 
49 Zetkin, “Fighting Fascism,” 60, 61. 
50 Ibid., 68 
51 Ibid. 
52 John M. Cammet, “Communist Theories of Fascism, 1920-1935,” Science & Society 31, no. 2 (1967): 153. 
53 Ibid., 159.  
54 Ibid., 160. 
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critical of what he called “the absurd theory of social fascism” which he claimed had “fatal results.”55 

For example, this policy led the German Communist Party to refuse to form a “united front” against 

Nazism with the Social Democratic Party, which many think could have prevented the rise of the 

Nazis.56 

 The critique of social fascism by Trotsky and others does not abandon the analysis that 

fascism is to some extent caused by bourgeois capitalism, even if social democrats have political 

power. Social democrats certainly play a role in creating the conditions for fascism to emerge, but 

this does not mean that there is hardly any difference between social democracy and fascism. In 

1930, Trotsky wrote, “no matter how true it is that the social democracy by its whole policy 

prepared the blossoming of fascism, it is no less true that fascism comes forward as a deadly threat 

primarily to that same social democracy.”57 Thinkers like Trotsky acknowledge that social democratic 

capitalism creates the conditions for fascism, while still recognizing the unique threat of fascism, and 

the possibility for conditional alliances with social democrats to stop its rise. Forming a united front 

need not mean accepting that reformism is adequate to prevent fascism in the long run. I am 

interested in how the liberal settler state of Canada creates the conditions for fascism to emerge and 

even has fascist tendencies. However, this is not to say that settler fascism is the same as settler 

liberalism. The approaches of Gramsci, Zetkin, and Trotsky give us valuable resources not just to 

classify fascism but to identify its emergence and prevent its ascent to power.  

Molar and Molecular Fascism 

 
55 Trotsky, “Fascism,” 9.  
56 Tabber and Ribbel, “Introduction,” 19, It should be noted that the German Communist Party’s decision in this 
regard is understandable beyond just the policy of social fascism, nor are they solely (or even primarily) to blame. 
The decision of the Social Democratic Party to enter into WWI and the suppression and assassination of 
communists who resisted (notably Rosa Luxembourg) by the party, understandably undermined the trust between 
these parties. 
57 Trotsky, “Fascism,” 9.  
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 In his preface to Deleuze and Guattari’s Anti-Oedipus, Michel Foucault writes that the 

primary adversary of the book is fascism: 

And not only historical fascism, the fascism of Hitler and Mussolini – which was able to 
mobilize and use the desire of the masses so effectively – but also the fascism in us all, in our 
heads and in our everyday behavior, the fascism that causes us to love power, to desire the 
very thing that dominates and exploits us.58 

 
Deleuze and Guattari and Foucault want us to consider not just fascism that has crystallized into a 

government or movement, but the fascist tendencies that run through our society and ourselves 

living under late capitalism. In A Thousand Plateaus, Deleuze and Guattari (D&G) make a distinction 

between molar and molecular fascism. Molar fascism refers to identifiable fascist movements and 

governments, and molecular fascism refers to fascist affects and tendencies. Paxton and Griffin 

focus on identifying the qualities, stages, or parts of fascism, and are therefore focused primarily on 

the molar. Marxist accounts, while being more attentive to movements that don’t yet exist, are still 

aimed at the danger of molar fascist governments. None of these accounts address the risk of 

fascism when it has not taken a molar form. I will argue that this distinction is helpful, and that 

giving attention to molecular (or micro) fascism can give us unique resources to identify fascism 

before it emerges as a government or even a movement. D&G view fascism as a mass phenomenon, 

one that is based more on passions and affects than ideas. Foucault’s claim to recognize and attack 

the fascism in ourselves is not an individualized project of self-cultivation, but a radical political 

project of undercutting fascism’s power and appeal.  

 The distinction between molar and molecular is not exclusive to the problem of fascism. 

Molar and molecular are ontological categories as well as conceptual or descriptive ones. Molarity 

refers to a thing’s form, its parts, its stability, and its representational clarity. Molecularity refers to 

 
58 Michel Foucault, “Preface,” in Gilles Deleuze and Félix Guattari, Anti-Oedipus: Capitalism and Schizophrenia, trans. 
Robert Hurley, Mark Seem, and Helen R. Lane, (Minneapolis: University of Minnesota Press, 1983), xiii. 
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change, becomings, affective composition, and lines of flight. According to Brent Adkins, “molar 

organization is more calcified; it describes the relations among discrete objects. Molecular 

organization is more fluid; it describes the relations among flows of intensities.”59 It is not that some 

things are molar and others molecular, “every society, and every individual, are thus plied with both 

segmentarities simultaneously: one molar, the other molecular,” though the proportion of these two 

tendencies may vary.60 If a given thing is more molar it will be more stable and organized, if it is 

more molecular, it will be more open to change and becoming. D&G give the example of molar 

understandings of sex and gender. They write, “what we term a molar entity is, for example, the 

woman as defined by her form, endowed with organs and functions and assigned as a subject.”61 

With this molar understanding we can identify individual women, but we can also identify the 

broader category of ‘women.’ However, D&G see these molar conceptions as being cut out of a 

larger molecular assemblage of sexual difference, not just within human individuals and societies, but 

across all of nature. On the molecular level there are “a thousand tiny sexes.”62 The molecular is not 

necessarily smaller than the molar, as molar organizations are extracted from larger molecular flows 

and assemblages. The molar is not only ontologically more stable, it is also more legible and 

representationally distinct.  

Fascism is so difficult to give a molar account of, D&G think, because it is proportionally 

more molecular. Moreover, writing in the 1980s, they find it more politically useful to identify the 

molecular or microfascisms that infest the entire social fabric than to identify the parts and forms of 

the molar fascism of Hitler or Mussolini. “Every politics is simultaneously a macropolitics and a 

 
59 Brent Adkins, Deleuze and Guattari’s A Thousand Plateaus: A Critical Introduction and Guide (Edinburgh: Edinburgh 
University Press, 2015), 131. 
60 Gilles Deleuze and Félix Guattari, A Thousand Plateaus: Capitalism and Schizophrenia. Trans. Brian Massumi 
(Minneapolis: University of Minnesota Press, 1987), 213. 
61 Ibid., 275.  
62 Ibid., 213.  
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micropolitics,” and yet political analysis almost always takes the form of analyzing macropolitics, or 

molar politics.63 This has limitations for many topics but given the molecular tendencies of fascism it 

seriously frustrates our ability to understand it. In particular, macropolitical understandings of 

fascism fall short when it comes to identifying fascism before it takes a molar form. Molar fascism is 

more legible across time and space, which explains why historians tend to focus on it. One must be 

in proximity to a microfascism to feel its resonance and power, and it is therefore far more difficult 

to notice from a distance. People like Zetkin and Gramsci were embedded in milieus rich in 

microfascisms, and were therefore better able to identify them. However, the distinction is not just 

important for reasons of epistemic access, D&G think that fascism in particular is more molecular 

than molar. One of the most important reasons for this is that fascism is a mass-based rather than a 

class-based movement. We saw in thinkers like Gramsci and Zetkin that fascism is not 

understandable purely in class terms, and that “the base of fascism lies not in a small caste but in 

broad layers, broad masses, reaching even into the proletariat.”64 Famously, Hannah Arendt 

identifies the loosening hold of the classes on the masses as causing the development of fascism as a 

subset of totalitarianism.65 Empirical evidence supports the idea that fascism gains support not from 

a single class but from across different social strata.66 Trotsky argues that “fascism unites and arms 

the scattered masses. Out of human dust, it organizes combat detachments.”67 The molecular 

becomings of fascism can coalesce into molar organizations; groups that are often ephemeral and 

transitory and can slip back into molecularity and imperceptibility. Trotsky claims that for fascism to 

 
63 Deleuze and Guattari, “A Thousand Plateaus,” 213. 
64 Zetkin, “Fighting Fascism,” 30.  
65 Adkins argues that Arendt is the implicit foil of D&G’s analysis, since she views Stalinism and Nazism as 
different subsets of totalitarianism, while D&G think totalitarianism and fascism have different ontological 
compositions. Adkins, “Deleuze and Guattari,” 131; Hannah Arendt, The Origins of Totalitarianism, New ed. A 
Harvest Book, (New York: Harcourt Brace Jovanovich, 1973), 308. 
66 Paxton, “Anatomy of Fascism,” 210. 
67 Trotsky, “Fascism,” 16.  
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emerge, “there is first necessary a feeling of desperation of large masses of people.”68 D&G usually 

refer not to feelings, but to affect, which, following Spinoza, they imagine not to emerge in 

individuals, but between and through them, as part of a much larger substance. D&G’s claim that 

fascism is a mass-based phenomenon means not just that fascism recruits from different parts of 

society, but that it mobilizes the masses through their desires and affects.  

According to D&G, “the notion of mass is a molecular notion operating according to a type of 

segmentation irreducible to the molar segmentarity of class.”69 While we can recognize bourgeoisie 

and proletariat as different molar classes, we can also see them as being cut out of a far more diverse 

and differentiated mass. They write, “classes are indeed fashioned from masses; they crystallize 

them. And masses are constantly flowing or leaking from classes.”70 Classes, understood as molar, 

are cut out of larger masses, understood as molecular. This is possible because a mass is not 

identifiable by having a certain number or proportion of parts, it is an infinitely differentiated field 

that can be divided up in myriad ways. In the molecular mass, feelings, beliefs, and affects infest and 

traverse the social fabric without being limited or directed by the boundaries of self or party. 

Fascism exploits this. Considering fascism in terms of mass feeling, affect, and desire leads us to 

D&G’s engagement with the German psychoanalyst Wilhelm Reich. 

In Anti-Oedipus, D&G are motivated by a question they trace back to Spinoza, and see Reich 

as having rediscovered, “Why do men fight for their servitude as stubbornly as though it were their 

salvation?”71 In particular, they want to know why the masses came to desire fascism, when, for 

many of them, their material interests would have been served better by socialism.72 They write: 

 
68 Trotsky, “Fascism,” 23.  
69 Deleuze and Guattari, “A Thousand Plateaus," 213. 
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71 Deleuze and Guattari, “Anti-Oedipus,” 26. 
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Reich is at his profoundest as a political thinker when he refuses to accept ignorance or 
illusion on the part of the masses as an explanation of fascism, and demands an explanation 
that will take their desires into account, an explanation formulated in terms of desire: no, the 
masses were not innocent dupes, at a certain point, under a certain set of conditions, they 
wanted fascism, and it is this perversion of the desire of the masses that needs to be 
accounted for.73 
 

Instead of accepting a traditional Marxian view according to which the embrace of fascism by the 

masses is just a case of false consciousness, D&G see in Reich the attempt to understand this 

movement not in terms of ignorance or ideology but in terms of desire. While the crowds may be 

lied to or misled by fascist leaders, their condition is not one primarily of illusion but of desire. 

Desire, according to D&G, is not based in lack, as figures like Hegel, Plato, and Lacan suggest, nor 

is it illusory, it is instead positive.74 The desire for fascism is not grounded within a specific subject, it 

is not that some people have a pre-existing death drive or something missing that fascism will fill – 

“desire does not express a molar lack within the subject.”75 Desire is not contained in the individual 

but runs through the social fabric, and “results from a highly developed, engineered setup rich in 

interaction: a whole supple segmentarity that processes molecular energies and potentially gives 

desire a fascist determination.”76 Instead of a pre-existing desire or lack in the individual being 

exploited by the fascist leader, as someone like Theodor Adorno claims, D&G argue that desire is 

produced and organized socially.77 The problem of fascism is best understood not by an analysis of 

individual psychology or of economic superstructure, but by paying attention to the molecular flows 

and assemblages through which desire, passion, and affect move. Fascism infests not primarily the 

molar subject but the molecular mass and by studying masses and the way in which fascism is 

cultivated in and through them, we can better understand fascism.  

 
73 Deleuze and Guattari, “Anti-Oedipus,” 29.  
74 Ibid., 26. 
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The identification of fascism with molecular flows more than molar structure might be 

counterintuitive given how much of fascist governance involves the use of the state apparatus for 

violence. The reason for this is that while many regimes use the violence of the state, fascism is 

unique because it gains its power not through institutional force, but by manipulating violence and 

affect in the masses. Even once fascism gains access to the state and becomes a molar organization, 

as in the case of Nazism in Germany, it derives its power from microfascisms and their “unequaled 

power to act upon ‘the masses.’”78 The focus on molecular fascism not only gives us a way to 

understand where its power comes from, it also means that we can identify fascism before it takes its 

molar form.  

Fascist Tendencies 

 As should be clear by now, I am skeptical of approaches that claim to provide the ultimate 

definition of fascism. Attempts to find a “fascist minimum” are based on identifying molar fascism 

and are therefore unable to identify the molecular power that makes fascism so dangerous or contest 

fascism before it is molar. However, I do think we need to have a clear idea of what fascism is and 

how it works. Identifying it as a mass-based phenomenon helps us to see how fascism works, but it 

doesn’t get us all the way to understanding it. I follow D&G and Paxton in being skeptical of 

ideological definitions of fascism. Ideological approaches can risk suggesting that fascist ideas ought 

to be debated in the ‘marketplace of ideas’ alongside liberalism, conservatism, and Marxism. More 

reasonably, it also suggests that disputing the ideological consistency or accuracy of fascism is the 

best way to oppose it. However, if affect, desire, and passion cause allegiance to fascism, rather than 

ideological commitment, then debate and discourse seem ill-equipped to contest it. However, as 

Griffin notes, ideology does not necessarily imply a well-reasoned position, and in many ways 

fascism is “intrinsically irrational,” committing those who adhere to it to contradictory positions that 
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are resistant to change based on new evidence or arguments.79 Todd May argues that D&G’s focus 

on desire is only “half-right” and that ideology and ignorance play an important role in producing 

and directing fascist desires.80 While ideas do certainly play a role in fascism, particularly on the 

molar level, I think they are secondary to affective and desire-based elements. Ideas and ideologies 

may overlay one’s affective orientation to fascism, and they may even intensify it, but one is not 

convinced of fascism because of their consideration of ideas, and it is not enough to convince them 

these ideas are wrong to undercut their commitment to fascism. As we will see in the third chapter, 

we can think of ideas in affective terms, as having their own kind of force that is irreducible to their 

truth, falsity, or internal consistency. While my approach tends to focus on affects or “mobilizing 

passions” over ideas, it also rejects a hard division between the two.  

 My approach in this thesis is to identify microfascisms and the social organizations that 

produce them. In this way, I am indebted to D&G but my approach is not simply to apply their 

ideas to the context of Canadian settler society. While I think their approach has a great deal of 

nuance and insight, I think there are some important ways it can be supplemented and focused by 

some of the other thinkers we have considered. Some might object to D&G on the grounds that 

their focus on microfascisms and the “fascism in us all” means their account is an academic 

repackaging of using “fascist” as an insult, or that by seeing fascism all across society they are falling 

into the trap of social fascism.81 However, both these concerns rely on a molar interpretation of 

fascism. D&G are not primarily focused on labeling molar individuals as fascists nor on classifying a 

social system (like social democracy) as fundamentally fascist. Rather, they want to guide our 
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attention to the microfascisms and fascist affects that flow through and between these systems and 

individuals.  

 The question we are left with is how we can get a more precise understanding of fascism and 

microfascisms that doesn’t require a kind of fascist minimum or imagine fascism as a unified 

phenomenon. Todd May interprets D&G as saying that fascism is a “form of oppression that is 

often embraced by those who are oppressed.”82 This seems to me to be far too general. There are a 

lot of cases of oppression which the oppressed embraces and yet not all of these are fascist (at least 

in the molar sense). We should not search for a homogeneous idea of fascism (even a broad one) or 

imagine all microfascisms or fascist affects to have the same structure. D&G warn about “rural 

fascism and city or neighbourhood fascism, youth fascism and war veteran’s fascism, fascism of the 

Left and fascism of the Right, fascism of the couple, family, school, and office.”83 This gives us a 

good idea of the contexts in which different kinds of fascism emerge, but it gives us less in terms of 

the content. Umberto Eco notes that fascism is a somewhat general term “because one can eliminate 

from a fascist regime one or more features, and it will still be recognizable as fascist.”84 In other 

words, there is not a consistent fascist minimum. He responds to this problem by listing a number 

of features that are often characteristic of fascism. He argues that these “features cannot be 

organized into a system” and that “it is enough that one of them be present to allow fascism to 

coagulate around it.”85 The features he lists are things like “the cult of tradition,” the valorization of 

“action for actions sake,” the “fear of difference,” and “popular elitism.”86 These elements often 

contradict one another, and Eco is clear that not only can fascism not “withstand analytic criticism,” 
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it views intellectuals and reflection as decadent and emasculating.87 This does not rule out the 

relevance of ideas per se, but highlights that only the ideas and beliefs that resonate with the 

affective organization of a society amenable to fascism will be preserved. These features need not be 

consistent with one another, nor do they all need to be present for fascism to emerge. According to 

D&G, it is not the mere accumulation of microfascisms, but the resonance of them together in the 

right context that transforms a society overwhelmed with fascism into a molar fascist one.88 Paxton 

lists a number of “mobilizing passions” that he sees fascism as cultivating, such as “a sense of 

overwhelming crisis” and “the belief that one’s group is a victim.”89 While these passions are not 

necessarily fascist, in the right context, they might resonate with other passions in such a way as to 

cause fascism to emerge and proliferate. We must think pluralistically about what types of passions 

or affects are fascistic. My plan now is to briefly go through a few clusters or tendencies of affects, 

beliefs, and desires that are characteristic of fascism. These different tendencies will be elaborated 

throughout the thesis, but I will give a brief overview of them now. 

 An extreme form of nationalism is one of the most distinctive qualities of fascism. Fascism 

relies on a rigid and exclusive form of the nation, usually tied to an imagined racial community. As 

we have discussed, fascism should be understood as a mass-based rather than a class-based 

phenomenon, and it does not gain its support from a single group or part of society. However, this 

mass needs a way to become unified. Zetkin describes this process in Italy, writing, “Masses in their 

thousands streamed to fascism,” and needed a community to unite them, “and this community, for 

the fascists, is the nation.”90 For Zetkin, the nation emerges as a concept that specifically aims at 

superficially uniting the masses in order to reject class struggle.91 The mass movement of fascism is 
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unified by a racialized concept of nation, which sets a limit on who can be a part of it. The way in 

which the idea of the nation gets defined and limited varies depending on the context in which it 

emerges. For this reason, Griffin notes that while fascism is usually, but not always, anti-semitic, it is 

intrinsically racist and nationalistic.92 Fascism often involves not just a racialized idea of the nation, 

but one that is tied to a particular territory or ground; the Nazi slogan “blood and soil” is a perfect 

crystallization of this. Finally, this grounded racial-national community has an imagined history upon 

which it bases its politics. Not only does this involve an idealized or utopian past, it focuses on 

recent degeneration and decline, usually attributed to decadence among the population and 

perceived intruders or internal enemies. Griffin describes this as the vision of “the national 

community rising phoenix-like after a period of encroaching decadence which all but destroyed it,” 

and Paxton talks about how fascism is “marked by preoccupation with community decline, 

victimization, or victimhood and by compensatory cults of unity, energy, and purity.”93 As we will 

see in the third chapter, contemporary fascist narratives focus on the idea of “white replacement” or 

“white genocide” in order to nurture and exploit this preoccupation. 

 This narrative of victimization and revival has a striking tension. The national community is 

viewed as strong, healthy, and powerful and yet they are in a weakened state of decline and 

degeneration. Their enemies are perceived as decadent and weak and at the same time attacking, 

destroying, and victimizing the national community. This victimization is often tied to sexual anxiety 

around racialized foreigners raping or seducing the women of the nation.94 The role of the men of 

the nation as providers is thrown into question by greater gender equality, women are viewed as 

abdicating their roles as mothers, and queer and trans people are cast as threats to sexual morality 
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and the safety of women and children.95 The feelings and desires of the masses – not having but 

wanting power – makes them desire fascism. And yet, as Marxist scholars point out, fascism likely 

means no improvement, if not a degradation, of the material conditions for a large part of the 

masses. For many of them, a fascist government will send them to their deaths in war. Adorno 

claims that identification is the way the masses relate to the fascist leader, seeing the leader as a stand 

in for themselves and his power as their own.96 According to Adorno, “the leader image gratifies the 

follower’s twofold wish to submit to authority and to be the authority himself.”97 The leader is 

imagined as strong, racially pure, and importantly, hypermasculine. In his view of identification, the 

male subject imagines his own subjectivity to be transposed on that of the leader.98 However, we 

could alternatively say one imagines their self as one with the idea of the nation. The stability of the 

boundaries of the self start to blur into the nation, and so the re-emergence of national power 

becomes one’s desire. D&G write, “the masses certainly do not passively submit to power; nor do 

they ‘want’ to be repressed, in a kind of masochistic hysteria; nor are they tricked by an ideological 

lure.”99 It is their resonance with a larger collectivity or assemblage, and their affectedness by 

microfascisms that makes them desire fascism. It is neither the masochism of a molar self, nor 

allegiance to a molar state that makes fascism desirable and desired. While a focus on the individual 

may make fascist desire seem irrational, it is comprehensible in relation to the mass it thrives in.   

Another distinguishing characteristic of fascism is violence, which emerges as a way of 

countering the perceived unnatural power of external enemies and all those who fall outside the 

scope of the nation. While many types of politics use violence to achieve their ends, fascism is 

distinguished by its valorization of violence itself as having a cleansing or purifying power. Fascism 

 
95 Stanley, “How Fascism Works,” 180. 
96 Adorno, “Freudian Theory,” 125.  
97 Ibid., 127.  
98 The female subject’s desires seem to be subordinated to the preservation of the racially pure patriarchal nation.  
99 Deleuze and Guattari, “A Thousand Plateaus,” 215. 
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aims this violence at perceived internal enemies, often Jews or other racialized minorities, as well as 

Marxists, and “pursues with redemptive violence and without ethical or legal restraints goals of 

internal cleansing and external expansion.”100 However, this violence is not limited to serving a 

particular goal, but takes on an aestheticized or valorized quality, especially in the case of war. 

According to Walter Benjamin, because fascists want to recruit the masses without changing the 

property structure of society, fascism “aestheticizes political life.”101 The consequence of 

aestheticizing politics, he argues, culminates in the aesthetics of violence and war.102 He quotes the 

Italian Futurist poet Fillipo Marinetti: 

War is beautiful because it establishes man’s domination over the subjugated machinery of 
gas masks, terrifying megaphones, flame throwers, and small tanks. War is beautiful because 
it initiates the dreamt of metallization of the human body. War is beautiful because it 
enriches a flowering meadow with the fiery orchids of machine guns. War is beautiful 
because it combines the gunfire, the cannonades, the cease-fire, the scents, and the stench of 
putrefaction into a symphony.103 

 
By aestheticizing war and violence, fascism taps into a social fabric that is filled with violence and 

uses it to recruit. While some, like Eco, view violence as a stand in for sexuality, and the gun as a 

stand-in for the phallus, we can imagine violence not as individually psychosexual but as produced 

by a society infested with violence, cruelty, and war.104 Violence against women and racial groups, 

which may not be thought of as political by its perpetrators, can be (re)directed in service of fascism. 

In this way, the microfascisms of domestic and social life resonate in a larger social context.105 

Similarly, state violence by police, prisons, and border agents are cast not as ‘necessary evils’ but as 

expressions of the power of the nation. Non-state fascist groups are known to use violence against 

 
100 Paxton, “Anatomy of Fascism,” 218.  
101 Walter Benjamin, “The Work of Art in the Age of Mechanical Reproduction,” in Illuminations, ed. Hannah 
Arendt, trans. Harry Zohn, (New York: Shocken Books, 1969), 19. 
102 Ibid. 
103 Marinetti, cited in Benjamin, “The Work of Art,” 19. 
104 Eco, “Ur-fascism,” 8. 
105 Fascism is of course not the only social context in which these things could resonate. 
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minorities, and fascist states use violence against internal enemies. Total war becomes the final 

expression of this violence, but fascism is characterized by large and small scale violences across 

society.  

 These tendencies or clusters are not meant to represent a fascist minimum, but simply to 

illuminate a few of the different ways fascism can emerge. Molar fascism comes to power, be it in an 

individual, community, party, or government, when these tendencies resonate together enough to 

create or appropriate an organization. While approaches to fascism that aim at classifying 

movements or governments as fascist in the molar sense can be helpful in terms of historical 

understanding, they are less helpful when it comes to opposing fascism before it is molar. With these 

conceptual tools in place, we will now be able to identify microfascisms both when they emerge 

without a molar fascist structure, and when they operate within one. The molar structure we will be 

most seriously considering is not the fascist state, but the Canadian liberal-democratic settler state. 

While this state is not fascist in the molar sense, it is infested with molecular fascisms.
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Chapter Two: The Microfascisms of Settler Property 

Introduction 

 Fascism, though it aims to take over the state, emerges outside of it, and gains its power 

from molecularity and affect even after it takes over the state. The state, though it is not itself the 

origin of fascism, can play a role in creating the conditions that lead to it and can even produce 

molecular or micro fascisms. My focus in this chapter is to examine the ways in which practices by 

the settler state and those in it produce and intensify microfascist affects, beliefs, actions, and 

feelings. I will begin by briefly considering the ways in which fascist affects are cultivated in state 

institutions like policing, prisons, and the military. I will then consider the territorial basis of the 

Canadian settler state and consider how Lokean ideals of private property have historically been 

used as a tool of the settler state aimed at securing territory. In addition to serving a legal purpose, I 

will argue, the use of individual settlers to secure property for the state works to create violent, 

racist, and microfascist affects in many settlers. I will use Frank B. Wilderson’s concept of racial 

deputization as ontological to illustrate this, and note the importance of not just deputization but 

also vigilantism to justify and even encourage violence. I will then look at the case of the murder of 

Colten Boushie (as well as other cases of Indigenous people being killed by white men) to consider 

the tragic consequences that can come from this type of deputization. I will then argue that settler 

attitudes towards violence and private property serve to racialize ideas of space, and to create what I 

will call settler whitespace. By focusing primarily on settler claims to private property we will begin to 

see the way in which microfascisms cluster around these attitudes and practices. While there are 

many different practices of the settler state that can cultivate these feelings, by taking this focus we 

will be able to see the ways these microfascisms work to create connections to territory (which 

prefigure fascist claims of “blood and soil”) and the hypermasculine and patriarchal tendencies of 

fascism. 
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Microfascisms and the (Settler) State 

For D&G, molarity and molecularity are contrary rather than contradictory tendencies; the 

intensification of one does not necessarily mean a lessening of the other. Contrary tendencies not 

only repel each other but can intensify one another (even through this repulsion), and this, I will 

argue, is true of the molar structure of the state and molecular fascism. The rigid segmentarity of a 

state apparatus can augment and intensify molecular becomings. D&G’s analysis, as well as the 

analyses of the Marxists we examined in the first chapter, give a robust account of how liberal 

democratic capitalist society can cultivate fascism. These insights are crucial to my own analysis, 

especially insofar as we consider the molarity of the Canadian settler state. State institutions like 

prisons, police forces, and the military, are obvious sites in which microfascist tendencies emerge. As 

we will see, believing in the right to kill on behalf of the state or the nation, the love of power, the 

use of violence against racialized people (especially Black and Indigenous people), and extreme 

nationalism, seem very likely to be cultivated in these institutions. In fact, these microfascisms are 

mobilized in order to give these institutions their power. Not only are these institutions and those in 

them influenced by the broader colonial violence and racism of the rest of the nation, they materially 

and discursively play a huge role in shaping it. Violence against Black and Indigenous people is 

central to policing in Canada. Sherene Razack explores the numerous deaths of Indigenous people in 

custody, including those who die while incarcerated and those left outside of cities at night by police 

officers to freeze to death, a practice known as “starlight tours.”1 Indigenous deaths in custody are 

almost always cast as inevitable, caused not by the state, but rather by their own bodies, which are 

viewed as “already in their final stages of decay.”2 Institutions of state violence like prisons and 

policing play a central role in the physical destruction of Indigenous bodies, and the discursive 

 
1 Sherene Razack, Dying from Improvement: Inquests and Inquiries into Indigenous Deaths in Custody (Toronto: University of 
Toronto Press, 2015), 68. 
2 Razack, “Dying from Improvement,” 9. 
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construction of Indigenous peoples as self-destructive. This is not an accidental element of the state, 

nor is it foreign to liberal democratic capitalist settler statehood. In other words, in framing these 

practices as fascistic, I do not mean to suggest that they are incompatible with the liberal settler state. 

Rather, I hope to show that the liberal settler state is the site of microfascist practices by its very 

nature. Moreover, I will argue, these practices have a tendency to exceed the needs and requirements 

of the state to dispossess Indigenous peoples of their land, criminalize political resistance, and 

reinforce its own legitimacy. While the settler state cultivates microfascisms, they can, if they 

resonate together in the right way, become a problem for it.  

According to researcher Barbara Perry, between 2015 and 2018 there was a 20 to 25 percent 

increase in right-wing extremist groups in Canada.3 The Royal Canadian Mounted Police (RCMP) 

has said that cases involving the far right account for the majority of their hate crime investigations. 

The Canadian Security Intelligence Service (CSIS) has noted an increase in far right activity online in 

recent years.4 However, neither institution has demonstrated a detailed plan to deal with the threat 

of the far right. Anti-fascists have criticized the police for protecting the far right and arresting 

counter-protestors of far right rallies.5 Another concern is the recruitment that goes on in these 

institutions and among their members. Perry admits that it is hard to get data on how much this is 

happening in Canada, but given the frequency of such recruitment historically and internationally, it 

would not be surprising if there was recruitment happening among police officers, prison guards, 

and CSIS agents.6 We do however have some information about members of the Canadian Armed 

 
3 Alex Boutilier, “Rise of Right-Wing Extremists Presents New Challenge for Canadian Law Enforcement 
Agencies, ” Toronto Star,  October 7, 2018. https://www.thestar.com/news/canada/2018/10/07/rise-of-right-
wing-extremists-presents-new-challenge-for-canadian-law-enforcement-agencies.html. 
4 Alex Boutilier, “CSIS Sees ‘Significant’ Jump in Far-Right Activity Online.” 
5 Premila D’Sa, “Counterprotesters Say Five of Their Delegates Were Arrested during an Anti-Islam Rally in 
Toronto,” Toronto Star, July 22, 2018, https://www.thestar.com/news/gta/2018/07/21/counterprotesters-say-
five-of-their-delegates-were-arrested-during-an-anti-islam-rally-in-toronto.html. 
6 CY Gonick and Andrea Levy, “Barbara Perry on the Far Right in Canada,” Canadian Dimension, January 24, 2018, 
https://canadiandimension.com/articles/view/barbara-perry-on-the-far-right-in-canada. 

https://www.thestar.com/news/canada/2018/10/07/rise-of-right-wing-extremists-presents-new-challenge-for-canadian-law-enforcement-agencies.html
https://www.thestar.com/news/canada/2018/10/07/rise-of-right-wing-extremists-presents-new-challenge-for-canadian-law-enforcement-agencies.html
https://www.thestar.com/news/gta/2018/07/21/counterprotesters-say-five-of-their-delegates-were-arrested-during-an-anti-islam-rally-in-toronto.html
https://www.thestar.com/news/gta/2018/07/21/counterprotesters-say-five-of-their-delegates-were-arrested-during-an-anti-islam-rally-in-toronto.html
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Forces being recruited into the far right. Many members of the “Proud Boys,” a group of self-

described “Western chauvinists” have military training, and the Armed Forces themselves have 

claimed that despite “pre-recruitment screening” many members of the military have far right 

beliefs.7 In December of 2017, a CBC/Radio-Canada investigation found that 70 members of the 

Canadian Armed Forces were in a member’s only Facebook group for the Quebec-based anti-

immigration and anti-Islam group, La Meute.8 We can see fascist tendencies emerge not just in the 

attitudes and practices of those employed in these state institutions, but also in the attitudes and 

affects about them across civil society.  In the age of Black Lives Matter, pro-police sentiments often 

involve celebrating police violence against Black people, rather than simply tolerating it. On the 

other hand, the far right often orient themselves in opposition to the police for failing to protect 

whiteness and being too temperate by withholding the use of force.9 These sentiments can often 

turn into violence against police, as was the case when a far right extremist killed 3 police officers 

and injured 2 others in Moncton in 2014.10 We can see in cases like this that while many of the 

state’s practices and institutions produce microfascisms, those microfascisms have a tendency to go 

beyond the aim of the state. These state institutions not only serve as hotbeds of fascist recruitment, 

they create affects that push others into these masses from across society. 

The State and Settler Property 

 As I made clear in the first chapter, classifying governments or even movements as fascist is 

not my primary objective. Rather, I want to identify microfascisms and map out their relationship to 

 
7 Alex Boutilier, “Right-Wing Extremism Not Welcome in Canadian Armed Forces — but ‘Clearly, It’s in Here,’ 
Says Top Soldier, ” Toronto Star, October 7, 2018, https://www.thestar.com/news/canada/2018/10/07/right-
wing-extremism-not-welcome-in-canadian-armed-forces-but-clearly-its-in-here-says-top-soldier.html. 
8 Ibid. 
9 Kent Roach, Canadian Justice, Indigenous Injustice: The Gerald Stanley and Colten Boushie Case, (McGill-Queen’s 
University Press, 2019), 46. 
10 Barbara Perry and Ryan Scrivens, “Uneasy Alliances: A Look at the Right-Wing Extremist Movement in 
Canada,” Studies in Conflict & Terrorism 39, no. 9 (September 2016): 833.  
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the state. I do not mean to reductively characterize the Canadian state or legal regime as fascist (at 

least not in the molar sense) but rather to examine its role in cultivating fascist affects. The fascist 

tendencies that the state produces often escape its own control, and yet the state should still bear 

responsibility for them. Canadian laws around privately owned property are intended to expand the 

power and enforce the self-proclaimed legitimacy of the settler state. I am interested in how attitudes 

that settler property owners (and other settlers) have towards their property are microfascist and 

how these violent attitudes, beliefs, practices, and actions encouraged by the state. The state uses 

settlers for its purposes, which often emboldens them to act (and feel) violently towards racialized 

others. It also leaves them in a position to frame themselves as victims and valorize (and even 

aestheticize) the use of violence in response. 

According to anthropologist Patrick Wolfe, “territoriality is settler colonialism’s specific, 

irreducible element.”11 Settler colonial states implement many different strategies that are aimed at 

moving Indigenous peoples off their land and installing settlers in their place: “settler colonialism 

destroys in order to replace.”12 Unlike franchise colonialism (for example, British India) which is 

characterized by the use of Indigenous labour to extract resources, settler colonialism is based upon 

displacing Indigenous peoples and replacing them with settlers.13 For Wolfe, strategies ranging from 

“frontier homicide” to legal policies encouraging miscegenation are aimed at the goal of the 

“elimination of the Native.”14 Elimination is not a single historical event, it is the logic that 

undergirds settler colonial regimes as long as they exist; as Wolfe puts it, “invasion is a structure not 

an event.”15 While this logic of elimination (and replacement) is at the core of the settler state, it 

 
11 Patrick Wolfe, “Settler Colonialism and the Elimination of the Native,” Journal of Genocide Research 8, no. 4 
(December 2006): 388 
12 Ibid. 
13 Iyko Day, Alien Capital: Asian Racialization and the Logic of Settler Colonial Capitalism, (Durham: Duke University 
Press, 2016), 26. 
14 Wolfe, “Settler Colonialism and the Elimination of the Native,” 388. 
15 Ibid. 
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often uses settlers who may not be official representatives of the state to achieve its goals. Dene 

scholar Glen Coulthard describes the role of Capitalism in the territorializing aim of the settler state. 

Drawing on Marx’s analysis of “primitive accumulation” in Capital, Coulthard writes,  

these formative acts of violent dispossession set the stage for the emergence of capitalist 
accumulation and the reproduction of capitalist relations of production by tearing 
Indigenous societies, peasants, and other small-scale, self-sufficient agricultural producers 
from the source of their livelihood – the land…The historical process of primitive 
accumulation thus refer to the violent transformation of noncapitalist forms of life into 
capitalist ones.16  
 

The establishment of a capitalist system of private property is one of the most important strategies 

of the settler state for securing territory. 

In the liberal capitalist system, property comes to be owned legitimately when it is made 

productive. According to John Locke, the world is given by God “to men in common” however, 

each man “has a property in his own person.”17 This property includes his labour, and so, 

“whatsoever, then, he removes out of the state that nature hath provided and left it in, he hath 

mixed his labour with, and joined it to something that is his own, and thereby makes it his 

property.”18 Property is created by mixing of one’s labour with the land, and by making land 

productive; “as much land as a man tills, plants, improves, cultivates, and can use the product of, so 

much is his property.”19 Locke explicitly contrasts the “well-cultivated” lands of Devonshire, 

England to the “wild woods and uncultivated waste of America,” which are viewed as unsettled and 

unproductive.20 It is not just that Locke thinks the land of the Americas is underused by its 

Indigenous owners, he thinks this perceived lack of cultivation and productivity means the land is no 

 
16 Glen Sean Coulthard, Red Skin, White Masks: Rejecting the Colonial Politics of Recognition,  (Minneapolis: University of 
Minnesota Press, 2014), 7-8. 
17 John Locke, “The Second Treatise on Government,” in Political Writings, ed. David Wootton (Indianapolis: 
Hackett Publishing, 2003), 274.  
18 Ibid., 274.  
19 Ibid., 276.  
20 Ibid., 280.  
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one’s property. Philosopher James Tully writes that Locke’s model of property is constructed 

explicitly “in contrast to Amerindian forms of nationhood and property in such a way that they 

obscure and downgrade the distinctive features of Amerindian polity and property.”21 As Lisa Lowe 

notes, Locke’s idea of land in the common being “vacante soyle” maps clearly onto the concept of 

terra nullius, which represented Indigenous land as empty (that is, uncultivated) and therefore 

available for colonization.22 Locke’s ideas illuminate how the theft of land from Indigenous people 

was justified, and the role that individual settlers played (and continue to play) in this theft. 

We can see an example of how these ideas play out in policy in the practice of homesteading 

in Western Canada in the late 19th and early 20th centuries. Homesteading was a strategy by the 

government to settle the prairies. Settlers were given a 160 acre grant, paid ten dollars to locate 

there, and then needed to cultivate the land for three years, after which they could apply for a patent, 

which, if they received, meant they would own the land.23 Ownership was conditional on making 

land productive and homesteading became a strategy for the expansion of settlement through a 

Lockean model. Unsurprisingly, homesteading was a highly racialized and gendered practice. After 

1876, only men could homestead (with the sole exception of widowed women with children), and 

the Indian Act passed the same year declared that “no one who was ‘Indian’ could homestead.”24 

Not only was this land racialized in opposition to Indigenous peoples, British people were heavily 

favoured over other Europeans to homestead.25 As Sarah Carter points out, British women took 

advantage of this by claiming that single British women should be given the right to homestead 

 
21 James Tully, “Rediscovering America: The Two Treatises and Aboriginal Rights,” in An Approach to Political 
Philosophy: Locke in Contexts, (Cambridge: Cambridge University Press, 1993), 137–76. 
22 Lisa Lowe, The Intimacies of Four Continents, (Durham: Duke University Press, 2015), 10. 
23 Sarah Carter, Imperial Plots: Women, Land, and the Spadework of British Colonialism on the Canadian Prairies, (Winnipeg: 
University of Manitoba Press, 2016) xx-xxii. 
24 Ibid., xxi. 
25 Ibid., 6.  
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instead of “foreign” men from other parts of Europe.26 Throughout Canadian history, private 

property of (usually white) settlers has been used not just to dispossess Indigenous peoples of their 

land, but also to justify and legitimize this dispossession. As Anishinaabe legal scholar John Borrows 

points out, tribes and nations who were seen as “semi-nomadic” by the Canadian state were not 

viewed as having a legitimate claim to territory on the basis that they did not cultivate the land or 

make it productive.27 Instead of viewing the practice of homesteading as usurping the already 

existing Indigenous rights to land, the Canadian state’s position was that in many cases, there were 

no pre-existing rights at all. Homesteading, and other practices of making land ‘productive,’ 

transform supposed terra nullius into private property, and, even more importantly, part of the 

national territory.  

To this day, the Canadian government (and apologists for it) use Lockean ideas of property 

to justify past land theft and to fortify land that is held by settlers. In his 2000 Massey lecture, 

political scientist and soon-to-be Liberal party leader Michael Ignatieff argued that Indigenous 

peoples do not have the sole right to the territory of Canada.28 Ignatieff claimed that European 

settlers “acquired legitimacy by their labours; by putting the soil under cultivation; by uncovering its 

natural resources; by building great cities and linking them together with railways, highways, and 

now fibre-optic networks and the internet.”29 The invocation of the apparent legitimacy of property 

privately owned by settlers lives on not just rhetorically but also in Canadian policy. Shiri Pasternak, 

Sue Collins, and Tia Dafnos explore how the Canadian state relies on settler private property in 

order to reject Indigenous land claims, invoking a number of examples to argue that “the 

 
26 Carter, “Imperial Plots,” 11. 
27 John Borrows, “The Durability of Terra Nullius: Tsilhqot’in Nation v British Columbia,” U.B.C Law Review 48 
(2015): 715.  
28 Michael Ignatieff, cited in Sherene Razack, “When Place Becomes Race,” in Race, Space, and the Law: Unmapping a 
White Settler Society, ed. Sherene Razack, (Toronto: Between the Lines, 2002), 2. 
29 Ignatieff, cited in Razack, “When Space Becomes Race,” 2. 
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government strategy on land claims is specifically designed to constrain Bands whose visions of land 

restoration are twinned with aspirations of political and jurisdictional authority.”30 While legal 

mechanisms exist for Indigenous communities to make specific land claims, “reclamation is 

prohibited when the land has come under private ownership.”31 Even after the Trudeau 

government’s dissolution of Indigenous and Northern Affairs Canada (INAC), the Harper era policy 

on land claims involving private property remains roughly in place. The page for “Specific Claim 

Settlements Involving Land,” on the Crown-Indigenous Relations and Northern Affairs Canada 

website states: 

It is important to note that Canada’s policy on specific claims protects the current ownership 
and rights of private land owners. Private property is not taken away from anyone to settle 
specific land claims. Nor is anyone asked to sell their land unwillingly. If land changes hands 
after a settlement, this can only happen on a willing-buyer/willing-seller basis.32 

 
Put differently, even if the state admits that Indigenous peoples have a right to some territory in 

Canada, property owned by settlers is off the table, and, presumably, thought to be legitimate. 

Though the government claims powerlessness to return land that is privately owned, it is clear that 

this policy serves the settler state by implying the legitimacy of settlement. When the Canadian state 

feels vulnerable to land claims made by Indigenous peoples, it can reassert territorial expansion 

through the land privately owned by settlers. Settlers who own property are part of the state’s 

strategy of both expanding and consolidating land. Relying on settlers to perform this role has a 

number of consequences, including, I will argue, implicitly encouraging their use of violence against 

those they see as a threat to their property.  

 
30  Shiri Pasternak, Sue Collis, and Tia Dafnos, “Criminalization at Tyendinaga: Securing Canada’s Colonial 
Property Regime through Specific Land Claims,” Canadian Journal of Law and Society 28, no. 01 (April 2013): 71. 
https://doi.org/10.1017/cls.2013.4. 
31 Ibid., 74. 
32 Government of Canada, Indigenous and Northern Affairs Canada, Communications Branch, “Specific Claim 
Settlements Involving Land.” Reference material, May 26, 2010. https://www.rcaanc-
cirnac.gc.ca/eng/1100100030342/1539691869154. 
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Deputization and Vigilantism 

 There are two modes of settler relationships to property that I think are relevant to the 

violence and affective investments in property that encourage microfascisms. Settlers, and in 

particular white settlers, who own property serve as a kind of unofficial deputy of the settler state. 

The practice of homesteading as well as contemporary settler land claims affirmed by the settler state 

to secure territory attest to this. However, the idea of deputization I have in mind is more robust 

than the mere observation that through settlement and protection of private property, individual 

settlers serve the interests of the state. They are more than just a kind of unofficial functionary of 

settler colonialism. Rather, I am thinking of an idea of deputization similar to Frank B. Wilderson 

III’s. Wilderson argues that civil society is premised on the destruction, decomposition, and 

fungibility of Black bodies.33 Consequently, unlike white women, immigrants, and the working class, 

“Blackness cannot become one of civil society’s many junior partners.”34 White life is able to exist as 

it does, to engage in civil society, even to organize for radical political action, only because of the 

destruction of the Black body central to the formation of society; “in other words, from the 

incoherence of Black death, America generates the coherence of white life.”35 Wilderson describes 

how in the US the “paradigm of policing…(re)produces, repetitively, the inside/outside, the civil 

society/Black world, by virtue of the difference between those bodies that do not magnetize bullets 

and those that do.”36 Whiteness then, means being “deputized against those who do magnetize 

bullets,” namely, Black people.37 White people do not simply benefit from this, nor does it only 

apply to white people who are explicit white supremacists, one’s very existence as a white person 

 
33 Frank B. Wilderson III, “The Prison Slave as Hegemony’s (Silent) Scandal” Social Justice 30, no. 2 (2003): 18–20 
34 Ibid., 18.  
35 Ibid., 23.  
36 Ibid., 20.  
37 Ibid. 
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necessarily involves this schema of “magnetizing bullets.” Wilderson writes, “white people are not 

simply ‘protected’ by the police, they are – in their very corporeality – the police.”38 

 What I find generative about Wilderson’s account of deputization is that it shows how racial 

schemas are ontological39 and cannot simply be overridden by individual behaviour. White violence 

against Black people, or other types of behaviour, can be explained by examining the ontological 

structure of anti-Blackness and civil society, instead of needing to revert to interpersonal 

explanations. This is why I specify that white (male) settlers are deputized most forcefully. While 

others may be able to gain junior partnership, this is predicated on a basic structure of anti-

Blackness. However, Wilderson himself suggests some difficulties when it comes to applying this 

analysis to settler colonialism and the relationship between white settlers and Indigenous peoples.40 

Wilderson thinks that American civil society makes use of Indigenous nations as interlocutors with 

the state, using treaties as “forms of articulation” for American sovereignty.41 This is a similar point 

to Coulthard’s critique of the “politics of recognition,” in which the Canadian state frames itself as 

affirming the legitimacy of Indigenous nations, but in doing so reasserts its own authority.42 The 

 
38 Wilderson, “The Prison Slave,” 20. 
39 The terms ontological and metaphysical both refer to the underlying nature of being and reality. Wilderson’s 
account shows that racial schemas relating to Blackness are not just contingent political modifications of reality, 
but shape reality at its core. There is a long philosophical tradition of distinguishing between the terms 
metaphysical and ontological, and I do not wish to adjudicate them here, however for the purposes of this thesis I 
will use the terms more or less interchangeably. For one interesting account of the relevance of the distinction 
between the terms, see Emmanuel Lévinas, Totality and Infinity: An Essay on Exteriority, 23rd printing, (Pittsburgh, 
Duquesne University Press, 2011), 42-48. 
40 My use of Wilderson’s concept of deputization to refer primarily to white settler/Indigenous relations is not 
meant to imply that Black destruction and fungibility is not a part of the basis of Canadian civil society. My focus 
in this chapter is on the deputization of white settlers and the way this encourages violence against Indigenous 
people, however, understanding the ontological construction and racial spatialization of Canada robustly involves 
accounting for the role of anti-Blackness. Katherine McKittrick notes how despite the history of Black peoples 
resistance, and their oppression by the Canadian state, “the nation is always positioned as opposed to both 
blackness and racial domination.” The racialization of space and the constitution of white settler identity involves 
not just the dispossession of Indigenous bodies, but also a great deal of violence against Black bodies; Katherine 
McKittrick, Demonic Grounds: Black Women and the Cartographies of Struggle (Minneapolis: University of Minnesota 
Press, 2006), 119. 
41 Wilderson, “The Prison Slave,” 24. 
42 Coulthard, “Red Skin, White Masks,” 6. 
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demand by some Indigenous nations to be recognized by the Canadian state reinforces an 

assumption of the settler state as a legitimate interlocutor, upon which the legitimacy of these 

nations depends. For Wilderson, while genocide and violence are part of the relationship between 

civil society and Indigeneity, this relationship is not one of destruction in the way that it is for 

Blackness.43 However, since the “genocide of the Indian, like the enslavement of Blacks, is a 

precondition for the idea of America,” he claims that “Native Americans have no purchase as a 

junior partner in civil society.”44 The theft of Indigenous people’s land, which often involves the 

destruction of their bodies, is constitutive of white settler society. Moreover, as we see from 

Coulthard’s analysis, recognition is not the only path for Indigenous resistance. This seems to 

suggests that if Indigenous people refuse the politics of recognition, and pursue, instead, projects of 

critical “collection self-recognition” that not only don’t depend on the settler state, but actively 

contest it, their role as interlocutors might lose its usefulness for the settler state.45 It is only in a very 

narrow role that the Canadian state can make use of Indigenous peoples, and this role necessarily 

involves the dispossession of their land and the underlying logic of the “elimination of the Native.”46 

The legal deputization of white settlers by the state reinforces the ontological character of being a 

white settler. Consequently, we can view violence an extension of this deputization.  

 Deputization, understood in an ontological rather than a quasi-legal way, does not always 

serve the immediate interests of specific settler governments. For this reason, we can understand 

vigilante violence as consistent with settler deputization and with certain elements of Lockean 

liberalism. Locke’s comments on the response to theft of one’s property are relevant here. In the 

State of Nature, Locke thinks, there is a natural right to punish thieves. This right is limited not by 

 
43 Wilderson, “The Prison Slave,” 24.  
44 Ibid., 27.  
45 Glen S. Coulthard,  “Subjects of Empire: Indigenous Peoples and the ‘Politics of Recognition’ in Canada.” 
Contemporary Political Theory 6, no. 4 (November 2007): 456. 
46 Wolfe, “Settler Colonialism and the Elimination of the Native,” 387. 
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the “extravagancy of the will” but by an attentiveness to “what is proportionate to [the Thief’s] 

transgression, which is so much as may serve for reparation and restraint.”47 However, this 

commitment to proportionality seems to slip away when Locke describes the nature of theft. In the 

State of Nature, if a thief steals from me (or attempts to) using force, I don’t know whether or not 

they will use force to kill me or make me a slave, and therefore, the theft even of something small 

puts me into a state of war with the thief.48 In the moment of being robbed, the limits of 

proportionality are displaced; “when I am caught in the moment of uncertainty over the thief’s 

intentions, I am necessarily caught outside the aim of the law.”49 Locke writes, “This makes it lawful 

for a man to kill a thief who has not in the least hurt him, nor declared any design upon his life, any 

further than by the use of force so to get him in his power as to take away his money, or what he 

pleases, from him.”50 The liberal state comes to exist not just to protect private property, but to 

create a system in which punishment can be more proportionate, and a victim of theft can appeal to 

the law and the courts instead of having to kill or enslave the thief herself. 

 We might think, then, that while the right to use violence in the defense of property might 

be justified before the establishment of the state, it seems to recede once the state exists, or is at 

least displaced from being the responsibility of the individual to that of the state. However, in 

Locke’s picture, even once the liberal state is established, the State of War exists when there is theft 

and the state is not present to prevent or adjudicate it.51 According to Locke, “the right to punish is 

not permanently alienated from members [of the state].”52 Upon the establishment of the state the 

government takes on the right to punish. However, if the government fails to perform this role, “it 

 
47 Locke, “Second Treatise,” 254.  
48 Ibid., 270.  
49 Andrew Dilts, “To Kill a Thief: Punishment, Proportionality, and Criminal Subjectivity in Locke’s Second 
Treatise” 40, no. 58 (2012): 64. 
50 Locke, “Second Treatise,” 270.  
51 Dilts, “To Kill a Thief,” 70. 
52 Ibid.  



 

 

 

42 

puts itself into a State of War with its subjects.”53 The state’s failure to punish and protect gives its 

citizens the right of violence against both the thief and the state itself. We hear this defense a lot; 

when the police and the state are perceived as failing to protect property, property owners feel 

empowered to take matters into their own hands.54 Again, with the sense of deputization sketched 

out above we can see how these claims often exceed the legality of the violence; many settlers feel 

metaphysically entitled to use lethal force to defend their property.  

Before moving on, I want to consider the public reaction to a case of settler violence in 

defense of private property. In particular I want to consider the discourse around protection of 

property, and the state’s attempt to sanction the violence so as not to be attacked for inadequately 

defending the property of its citizens. In 2009, David Chen, a Chinese immigrant55 and the owner of 

a small grocery store in Toronto’s Chinatown, was charged with assault, forcible confinement, 

possession of a weapon, and kidnapping, for detaining Anthony Bennett, a Caribbean immigrant 

whom his security camera had caught stealing plants from his store an hour earlier.56 The courts 

eventually found Chen to be acting in accordance with his right to perform a citizen’s arrest, 

although the judge admitted that he had used “disproportionate and unreasonable force” when he 

bound Bennett’s ankles and wrists and threw him into the back of a van.57 The actions and trial of 

David Chen became a huge story. Columnists from various newspapers across the country praised 

 
53 Dilts, “To Kill a Thief,” 70. 
54 Roach, “Canadian Justice,” 46. 
55 Given that my interest is primarily in white settler violence, it might seem odd that that I would choose a case 
involving a non-white perpetrator as one of the cases to explore here. My interest in this case has mostly to do 
with the response to it, both in terms of the arguments made in defense of Chen, and in the 2012 bill that was 
passed in response. However, Chen also provides a good example of what Wilderson’s concept of “junior 
partnership” looks like, Chen expressed the fundamental anti-Blackness of the civil society he is a part of through 
this act against a Black migrant. However, as I will argue, I think we ought to understand settlement in Canada as a 
fundamentally white phenomenon, that non-Black and non-Indigenous people of colour may participate in only 
under certain conditions. 
56 Roach, “Canadian Justice,” 45. 
57 Canadian Press, “David Chen Found Not Guilty in Citizen’s Arrest Case.” CP24, October 29, 2010. 
https://www.cp24.com/david-chen-found-not-guilty-in-citizen-s-arrest-case-1.568790. 
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Chen and bemoaned the fact that he had been arrested.58 In the National Post, Lorne Gunter echoed 

Locke in his claim that defending one’s property with force, even you kill the thief is “an individual 

right that existed before government and, so, cannot be extinguished by government.”59 Politicians 

from across the political spectrum flocked to Chen’s defense, including then Prime Minister Stephen 

Harper who visited Chen’s store (purchasing maple syrup from it) and instructed his Justice 

Department to get moving on expanding ‘citizen’s arrest’ rights.60 

In 2012, Harper’s government passed The Citizen’s Arrest and Self-Defense Act which increased 

“rights to make a citizen’s arrest and to engage in self-defense and defense of property.”61 The 

significance of this law is irreducible to its actual legal function and we must consider the types of 

affects it cultivated as well. The bill itself, at least in theory, set some limits and was apparently 

intended only to expand the right to self-defense a little bit, for example, in order to make a citizen’s 

arrest one has to reasonably believe that a law enforcement agent couldn’t make the arrest.62 

However, the discourse and rhetoric around the bill, as well as the feelings and frustrations it 

exploited, go beyond these limits. Conservative MPs, particularly those from the Prairies, praised the 

bill, and argued that it allowed for the firing of warning shots, and would give farmers the right to 

defend their property, dismissing any criticism as bleeding heart liberalism that harms the ‘real’ 

victims of crime.63 However, as Kent Roach notes, “the government’s concern about victimization 

was selective: the ‘real’ victims – those who mattered – were what were often described as law-

 
58 Margaret Wente, “To Catch a Thief in Toronto” The Globe and Mail, November 4, 2009.  
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Hero Grocer, Was Left on His Own,” Globe and Mail. Accessed July 7, 2019, 
https://www.theglobeandmail.com/opinion/editorials/david-chen-hero-grocer-was-left-on-his-
own/article1241109/. 
59 Lorne Gunter, “Canadians Have a Right to Self-Defence, Even If Our Officials Deny It,” National Post, January 
24, 2011, https://nationalpost.com/full-comment/lorne-gunter-canadians-have-a-right-to-self-defence-even-if-
our-officials-deny-it. 
60 Roach, “Canadian Justice,” 46.  
61 Ibid., 45.  
62 Ibid., 47.  
63 Ibid., 48. 
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abiding and tax-paying Canadians who use force to defend their property and not those actually 

harmed.”64 

We can see an implicit invocation of Lockean ideas of the right to protect one’s property, 

and grievances against a state for failing to fulfill its duty to protect, in the rhetoric surrounding the 

Crime Bill. I want to suggest that there are microfascist undercurrents in the Lockean liberal model 

of property and theft. For example, in response to the actions of David Chen, one commentator 

noted that Anthony Bennett was lucky that Chen did not give him “prairie justice” with a gun.65 This 

threat of violence is clearly aestheticized, and suggests that the fact Chen did not kill Bennett is 

linked to the urban context of the event, and maybe even the fact that Chen was not white. This 

‘folksy’ threat of violence against Black people suggests a microfascist tendency towards 

aestheticized violence, perceived victimization, and the assumption that white masculine retribution 

is the natural response. In order to better understand the consequences of this, we will now consider 

what an actual case of so-called “prairie justice” looks like. The line between deputization and 

vigilantism is a thin one, and often the two work together, especially in some of the most violent 

cases.  

The Execution of Colten Boushie 

On August 9, 2016, a 22-year-old Cree man named Colten Boushie, a member of the Red 

Pheasant First Nation, was shot and killed by a 56-year-old white farmer named Gerald Stanley on 

Stanley’s Saskatchewan farm. Boushie and his friends were heading home from a day of swimming 

when their vehicle got a punctured tire and they pulled onto Gerald Stanley’s farm.66 Stanley chased 

some of Boushie’s friends away before entering the vehicle and shooting Boushie in the back of the 

 
64 Roach, “Canadian Justice,” 48. 
65 Ibid., 45. 
66 Liam Richards, “Colten Boushie and beyond: A Primer on the Aftermath of Gerald Stanley’s Acquittal,” The 
Globe and Mail, February 13, 2018, https://www.theglobeandmail.com/news/national/colten-boushie-gerald-
stanley-explainer/article37938180/. 
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head, killing him. Stanley claims that Boushie and his friends had been trying to steal from him, that 

he approached the vehicle because he thought it had hit his wife, and that he had not intentionally 

shot Boushie.67 However, one of the witnesses in the vehicle, Belinda Jackson, claimed that Stanley 

intentionally fired a shot into the back of Boushie’s head.68 In his trial, Stanley’s defense argued that 

he had fired a couple warning shots, and unbeknownst to him, one of the bullets had not fired 

immediately. It was this alleged ‘hangfire’ that killed Boushie, the defense claimed, not an 

intentionally fired bullet. However, while the legal case rested on the claim of hangfire (which 

experts testified was highly unlikely) much of the discourse around the case concerned Stanley’s 

alleged right to use force to defend his property. In his opening statements, Stanley’s defense lawyer, 

Scott Spencer, said, “for farm people, your yard is your castle.”69 Geographer Nicholas Blomley 

writes, “the castle metaphor relies upon a spatial logic of defensive boundaries, with a sharp divide 

between inside and a threatening outside…it invokes notions of lordship, dominion, and 

sovereignty.”70 Though Canadian law does not contain a legal “castle doctrine,” rhetorically, the idea 

of defending one’s castle was central to the case. Despite not explicitly citing it, Stanley’s defense 

also made implicit appeals to Harper’s 2012 Citizen’s Arrest and Self Defense bill to justify Stanley’s 

actions.71 On February 9, 2018, an all-white jury acquitted Gerald Stanley not just of second degree 

murder, but also of manslaughter.72 While Stanley’s actions were not explicitly endorsed by the state, 

and rested not on a self-defense claim but the ‘hangfire’ argument, his acquittal by the Canadian legal 

system suggests an implicit acceptance of his use of lethal force to “protect his castle” from an 

 
67 Gina Starblanket and Dallas Hunt, “How Colten Boushie’s Death Became Recast as Story of a Knight 
Protecting His Castle,” The Globe and Mail, February 13, 2018, https://www.theglobeandmail.com/opinion/how-
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68 Richards, “Colten Boushie and Beyond.”  
69 Scott Spencer, cited in Starblanket and Hunt, “How the Death of Colten Boushie.” 
70 Nicholas Blomley, “The Territory of Property,” Progress in Human Geography 40, no. 5 (October 2016): 602. 
71 Roach, “Canadian Justice,” 45. 
72 In fact, Stanley was not found guilty of anything, including improper use of a firearm; Michael Plaxton, “The 
Stanley Verdict: Manslaughter and ‘Hang Fire,’” The Globe and Mail, February 11, 2018,  
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Indigenous person. Stanley was found to be acting acceptably by the court system, and we can also 

see how his ontological deputization as a white settler motivated the violence in the first place, and 

how the microfascist affects surrounding ideas of (white) private property legitimize and 

contextualize his actions. 

In the aftermath of the trial, the idea of defending one’s castle from ‘rural crime’ became 

even more prominent, especially among Saskatchewan farmers. A GoFundMe page was created to 

pay Gerald Stanley’s legal fees, with many donors making thousand-dollar donations identifying 

themselves only as “concerned rural landowners” (in the end, the page raised $223,327, far 

exceeding its original $150,000 goal).73 Seven months after the murder of Colten Boushie, at the 

meeting of Saskatchewan Association of Rural Municipalities, 93% of delegates voted in support of 

a resolution “to lobby governments for expanded ‘rights and justification’ for concerned property 

owners dealing with what was described by the resolution’s proponent as ‘out of control’ rural 

crime.”74  Fears of ‘rural crime’ have become common on the prairies, and commentators have 

identified ‘rural crime’ as a dog whistle intended to legitimize violence against Indigenous peoples.75 

While there have been increases in crime on the prairies, Indigenous people are far more likely to be 

the victims of such crimes than settlers are.76 

Protecting one’s property and family from ‘rural crime’ and defending one’s ‘castle’ are far 

from new ideas. The image of the white male farmer as a protector of his kingdom was used in early 
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75 Doug Cuthand, “Sask Party’s ‘Rural Crime’ a Dog Whistle Term,” Saskatoon StarPhoenix, August 26, 2017, 
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20th century advertisements intended to encourage homesteading by Europeans.77 In fact, 

homesteading was practiced widely in Saskatchewan on the land near the Red Pheasant Cree nation, 

where Boushie grew up. The Red Pheasant Cree nation developed farms despite the strict limits 

placed on them by the government, causing resentment among many white settlers.78 According to 

Yael Ben-zvi, across North America, the language of feudalism and lordship was “a significant factor 

in settler’s [sic] disavowal of settler colonialism’s founding violence: instead of conquering the land, 

they imagine themselves as lords empowered to allot it.”79 Gina Starblanket and Dallas Hunt write 

that “this domain [of settler lordship] purportedly exists and is bound within a lawless land, with the 

farmer serving as king of this realm – and of his castle – whose responsibility it then becomes to 

protect against intrusions or disruptions of this narrative.”80 The Lockean idea of making the land 

productive legitimizes its white ownership and the use of violence to protect it. We can see how 

Stanley’s ontological deputization emboldened him to use lethal force against Boushie, and still 

frame himself as the victim. The use of violence (or the threat of violence) to protect one’s property, 

and the narrative legitimizing it, from a racialized (usually Indigenous) threat is persistent throughout 

Canadian history. Following the public executions of Indigenous leaders involved in the North-West 

rebellions in Fort Battleford, Saskatchewan (not far from where Boushie was killed) in 1885, Sir 

John A. MacDonald said, “the executions ought to convince the Red Man that the White Man 

governs.”81 The death of Colten Boushie can be viewed as a political execution (albeit one 

committed by an unofficial deputy of the state) to serve the same end.  

 
77 Starblanket and Hunt, “How the Death of Colten Boushie.”  
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The murder of Colten Boushie is not the only case of a white settler using violence against 

an Indigenous person in response to a perceived violation of their private property. On February 4, 

2016, a white Hamilton-area man, Peter Khill, shot and killed an Indigenous man, Jonathan Styres, 

for attempting to steal his (15-year-old) pickup truck.82 Khill claimed that he was afraid for his life 

(though he was inside of his house when he decided to go outside with his shotgun) and that his 

military training had kicked into gear, moving him to “neutralize” the situation.83 Like Stanley, Khill 

was found, by an all-white jury, to be not guilty of second degree murder, manslaughter, or any other 

crime.84 Even when white people are found guilty of killing Indigenous people, the political 

significance of the violence, and its relationship to property is often obscured. Leslie Thielen-Wilson 

describes cases of Indigenous men being killed by white men, in which the motivation of the 

violence is viewed as random or based in personal violence, obscuring the affective or ontological 

connections of settlers to property as motivating the violence. She describes the murder of thirty-

seven-year-old George Many Shots (a member of the Blood Tribe, Kainai First Nation) by a twenty-

eight-year-old white man named Bradley Francis Gray in Lethbridge, Alberta in June of 2008.85 Gray 

brutally attacked Many Shots and his brother-in-law when they were walking down a residential 

sidewalk near his house. He had recently claimed that he was “[sick and] tired of sharing the 

sidewalk with Aboriginal people.”86 Later, during his trial, he would claim that he had attacked the 

men because his pick-up truck had been broken into earlier, which he blamed on Indigenous people 

(imagined, apparently, as a monolithic group).87 Gray was initially found guilty of second degree 
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murder, but this charge was later downgraded to manslaughter after an appeal that concerned the 

judge’s “inadequate direction” to the jury.88 Throughout the initial trial, the judge emphasized Gray’s 

many past infractions of the law – “seventy-three criminal convictions, including thirty property-

related offenses and nine assault convictions” – as well as his lack of reason.89 While the judge cited 

racial animus as a factor in the crime, his ruling obscured the underlying motivation concerning a 

racialized conception of property. Thielen-Wilson writes, “Gray repeatedly and explicitly mentioned 

the perceived transgression of spatial boundaries – the line between public sidewalk and public 

home – and his unwillingness to ‘share’ the sidewalk.”90 Gray’s deputization as a white settler 

disposed him to view the mere presence of an Indigenous person in public space as a personal attack 

on him and on his rightful place. Moreover, the legal system failed to identify the structural and 

affective preconditions of Many Shots’ murder, attributing it instead to the deviance of Gray. 

Even in cases of violence that are not as obviously about the defense of property as the 

murders by Stanley and Khill, property claims undergird a great deal of violence by white people 

against Indigenous people. Thielen-Wilson suggests that property ought not be thought of as a 

simple legal category, and that we need to confront and extinguish “private property’s grip on the 

everyday psychic life of the collective settler occupier.”91 As geographer Neil Nunn writes, “property 

is not simply about land and possessions. It is a socio-historical and racialized process of spatial 

production that relies on a series of mythologies that are firmly rooted in traditions of 

dehumanization, exclusion, and privilege”92 Property exceeds its legal reality and protects itself with 

a powerful affective and normative system. It is this affective investment in property that explains 
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why Indigenous people who are viewed as venturing outside of their assigned space (even if they are 

not breaking any laws) are subjected to brutal violence, violence which is alternatively disavowed and 

justified by the state. Thielen-Wilson continues, “property (as regime and ideology) shapes the settler 

misrecognition of Indigenous people as thieves/trespassers – as a threat to settler self-hood and 

ways of life – and unleashes the aggressive feelings of race superiority that fuels the exclusion or 

expulsion of the abject (Indigenous) ‘thief/trespasser.’”93 It is this affective investment of property 

that I see as microfascistic. It is not just that the (white) settler can use force to protect their 

property, it is that their whiteness and their deputization as a settler seems to them to justify (and 

even motivate) their violence against Indigenous people. This violence and affective investment – 

“feeling property,” as Thielen-Wilson calls it – is not simply about personal identity nor the 

connection of that identity to private property. The problem with this framing is that it risks 

implying, through a focus on deputization, vigilantism, or subject formation, that politics happens 

simply between agents on territory. To end this chapter, it is crucial to understand the racialization of 

territory itself. 

Whiteness as Territory and Settler Whitespace 

 The spaces of private property owned by settlers are hot-beds of microfascist affects and 

violence. Not only do these spaces, and the perceived intrusion into them by racialized (usually 

Indigenous) others help to create settler subjectivity, these spaces are irreducible to the domain of 

the liberal individual. It is important not to think of spaces as a given, especially in the context of a 

settler colonial state, and to recognize the violence and dispossession that made the space what it is. 

Katherine McKittrick writes, “the idea that space ‘just is,’ and that space and place are merely 

constraints for human complexities and social relations, is terribly seductive: that which ‘just is’ not 

only anchors our selfhood and feet to the ground, it seemingly calibrates and normalizes where, and 
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therefore who, we are.”94 Settler colonialism aims to hide the violence which created it, disavowing 

“conquest, genocide, slavery, and the exploitation of labour of peoples of colour.”95 Famously, in 

2009, then Prime Minister Stephen Harper said that Canada had “no history of colonialism.”96 An 

adequate understanding of settler spaces, a “denaturalization” or “unmapping” as Sherene Razack 

calls it, will illuminate not just the colonial violence that has created and protected these spaces, but 

also the fascist violence and affect that emerges from them.97 The analytic of private property alone, 

even with the Lockean caveat of being intimately linked to violence, is insufficient to recognize the 

microfascisms that infest the very soil of what is now known as Canada. Rather, we need a more 

expansive account of how property, colonialism, and racism mutually constitute one another in 

settler colonial states.  

In her 1993 article, “Whiteness as Property,” legal scholar Cheryl Harris argues that, in the 

United States, whiteness can be understood as a kind of property. She argues that the legacy of 

slavery and the seizure of land from Indigenous peoples is not just informed by racist tropes or 

ideology, but that “the law has established and protected an actual property interest in whiteness 

itself.”98 Although Harris’ focus is on the American legal context, it is not hard to see how her 

analysis can readily apply to Canada. In Canada, in addition to the Lockean ideas of “vacante soyle” 

and claims of terra nullius, the banning of homesteading by “Indians” on the prairies racialized those 

spaces in ways that remain to this day. That land and property rights are extended to white settlers to 

the exclusion of Indigenous peoples is not just about privileges for white people, but also indicates a 

discursive constitution of land and property as belonging to whiteness. Whiteness is not just a 

 
94 Katherine McKittrick, “Demonic Grounds,” xi. 
95 Razack, “When Place Becomes Race,” 2. 
96 Aaron Wherry, “What He Was Talking about When He Talked about Colonialism,” Macleans, October 1, 2009. 
https://www.macleans.ca/uncategorized/what-he-was-talking-about-when-he-talked-about-colonialism/. 
97 Razack, “When Place Becomes Race,” 17.  
98 Cheryl Harris, “Whiteness as Property,” in Black on White: Black Writers on What It Means to Be White, ed. David R. 
Roediger, 1st ed. (New York: Schocken Books 1998), 103. 

https://www.macleans.ca/uncategorized/what-he-was-talking-about-when-he-talked-about-colonialism/
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condition of becoming propertied, the holding of land is itself an expansion of whiteness.99 Such an 

expansion increases the value of whiteness, but it also makes whiteness itself a colonizing force and 

an agent of Indigenous displacement and elimination. Not only do white settlers own their whiteness 

and their property, their property can itself be understood as an extension of whiteness.  

In his article “The White Space,” sociologist Elijah Anderson describes the ways in which 

white spaces and black spaces are created, reinforced, and maintained in post civil rights era 

America. Despite the expansion of the black middle class, Anderson describes the discursive 

construction of the “black ghetto,” which, reinforced as dangerous through media representation 

and political rhetoric, is feared and avoided by white people. White space, on the other hand, 

informally excludes black people (and, in many cases, non-black people of colour) in order to 

maintain its whiteness. However, while white people can usually avoid the black space, “black 

people are required to navigate the white space as a condition of their existence.”100 Anderson 

explores a number of different kinds of white space, from the gentrifying brewery, to the affluent 

white suburb in which a black law student was targeted by police because a neighbour had assumed 

that he was responsible for a nearby shooting (which, it turns out, was committed by a white 

man).101 Enforcement of the whiteness of the white space can be subtle and informal, or rigid and 

violent.  

Viewing Anderson’s idea of white space together with Harris’ idea of whiteness as property, 

we can see that the policing of white space is motivated (at least in part) by the desire to protect the 

valuable property of whiteness. The value of whiteness as property is not just a case of privilege or 

 
99 While it is true that non-white people own property in Canada, we can think of them, in Wilderson’s terms, as 
“junior partners” in the white endeavor of land-owning and settlement. Laws barring settlement by non-whites 
have not historically been limited to Indigenous peoples, and so there are historical reasons to frame this in terms 
of junior partners.  
100 Elijah Anderson, “‘The White Space,’” Sociology of Race and Ethnicity 1, no. 1 (January 2015), 10.  
101 Ibid., 18.  
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enjoying the benefits of subconscious bias in my favour. Whiteness as property is predicated on 

white supremacy, and its value is maintained precisely through the subordination of black people, 

black spaces, and blackness itself.102 Lisa Guenther develops Anderson’s idea, using the term 

whitespace to explore the deeper corporeal schemas that character it, noting two dimensions of 

whitespace. The first is whitespace as “securitized,” surveilled and defended not just from crime, but 

from non-white people that might infiltrate it. The second is whitespace as territorially expansive, 

which we see, for instance, in gentrification. She writes: 

The two dimensions of whitespace – enclosure and territorial expansion – suggest a white 
corporeal schema with two divergent tendencies: on one hand, an investment in the body as 
an impenetrable shell, like a turtle that carries its house wherever it goes, and on the other 
hand an investment in the body as a site of continuous growth, like a snake that keeps 
shedding its skin, or a colony of yeast that keeps doubling its size.103  

 
Whitespace is defended and protected by a combination of these two tendencies. We can think of 

white settler claims to private property in these terms. On one hand, white settlers are agents of a 

project of Indigenous territorial dispossession and white territorial expansion. On the other, they 

actively defend and protect not just their own private property, but the territory of Canada more 

broadly. This double movement of enclosure and expansion helps us to understand the racialization 

of space, not only insofar as white settlers attempt to protect racial property from Blackness (or 

Indigeneity), but as they serve the territorializing function of settler colonialism. However, I want to 

suggest that in cases of white settler private property, there is also a third dimension at play: a sense 

of imagined rootedness or primordial connection to the land. I will call whitespace with all three 

dimensions settler whitespace.104 

 
102 Harris, “Whiteness as Property,” 108. 
103 Lisa Guenther, “Seeing Like a Cop: A Critical Phenomenology of Whiteness,” forthcoming 2019, 19-20.  
104 By using this phrase I don’t mean to suggest that the types of white space described by Anderson and Guenther 
are not colonial or settled, but rather that they don’t necessarily involve the vertical movement I will associate with 
fabricating roots and white nativity (though they may). 
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Settler whitespace is not just protective and expansive, it also tries to establish a primordial 

claim to the land or territory it covers. Instead of simply trying to preserve the de facto whiteness of a 

space, settler whitespace implies a claim of belonging of the white settler to the territory. We see this 

idea emerge in the discourse surrounding the Gerald Stanley case. A man’s presumed right to defend 

his ‘castle’ from ‘rural crime’ is not (just) a legal claim. In the image of the white farmer protecting 

his land from Indigenous or racialized intruders, we can see this third dimension emerge. It is not 

just that the whiteness of settler whitespace is protected, it is that this imperative to protect is 

naturalized. In a sense, a concept of white nativity to territory is asserted. As Ben-zvi argues, the very 

concept of ‘nativity’ to place was developed by white settlers during their colonization of the so-

called New World, “in order to naturalize their claims to Indigenous peoples’ homelands.”105 Iyko 

Day claims that this concept of nativity is wrapped up with being a settler at its most basic level; 

“settler identity is heavily invested in appropriating Indigeneity.”106 The image of the white male 

farmer defending his family and property is based upon the masculine ideal of “the ability to build a 

home, provide for and protect one’s family, and – most importantly – to exercise control over one’s 

private domain.”107 This masculine ideal is highly racialized, and implies that his domain belongs to 

him ontologically. In other words, the white male farmer recognizes his ontological deputization and 

commits the violence required by it.  

Private property serves as one mechanism through which the naturalization of whiteness in 

Canada happens and the fiction of white nativity can be asserted.108 Settler whitespace involves not 

just protection and expansion, but also a claim to white nativity, entitlement, or connection to the 

land. The fascist narrative of white victimization is expressed in the claims that particular settler 

 
105 Ben-zvi, “Native Land Talk,” 13. 
106 Iyko Day, Alien Capital: Asian Racialization and the Logic of Settler Colonial Capitalism, (Durham: Duke University 
Press, 2016), 19. 
107 Starblanket and Hunt, “How the Death of Colten Boushie” 
108 Ibid., 29. 
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whitespace is under attack, and in the broader claims that the larger settler whitespace of the 

Canadian nation is losing its whiteness. The structure of settler whitespace is necessary for the 

structure of settler colonialism, insofar as it operates by an eliminatory logic that clears Indigenous 

people from their land in order to expand the territory of the settler state.109 Moreover, the structure 

and persistence of settler whitespace implicitly or explicitly fabricates a white nativity to territory, 

thereby encouraging the production of “blood-and-soil” ethno-nationalism. The love of power, the 

aestheticization of violence, and the racialized conception of the nation tied to territory, are all 

cultivated by white settler attitudes towards property. The line between typical white settler violence 

against Indigenous people and explicit fascist violence is a fine one. But we cannot understand how 

these fascist claims emerge in the Canadian context without paying close attention to the 

racialization of space, the normalization of violence, and the fabrication of settler whitespace. 

 

 

 

 

 

 

 

 

 

 

 

 
109 Wolfe, “Settler Colonialism and the Elimination of the Native,” 388.  
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Chapter 3: The Logic and Fear of Replacement 
 
Introduction  

 In the first chapter we went through theories of fascism and showed why our interest is less 

with identifying molar fascism than with considering the role of the settler state in cultivating the 

conditions for fascism, molar and molecular, to emerge. In the second, we looked at the ways in 

which the settler state’s regime of private property produces microfascist affects, violence, and a 

conception of space and territory that is racialized as white. In this section we will consider the 

rhetoric and language of people and movements that are fascist in the molar sense. However, I am 

not content with just explaining and condemning them, I want to understand more intimately their 

relationship to settler colonialism in Canada. As it happens, many of the most influential fascist 

propagandists around the world, like Lauren Southern, Faith Goldy, and Stefan Molyneux, come 

from Canada. The facet of their propaganda I will focus on in this chapter is their fear mongering 

around what they call “the great replacement,” a far-right conspiracy theory alleging that there is a 

plot to “replace” white people with racialized migrants. The idea of the “great replacement” did not 

start in a settler colonial country like Canada, but rather in France.1 However, I think we can see the 

relationship this theory has with Canadian settler colonialism. As Lisa Guenther and Abigail Levin 

note, the fear of replacement “seems to bear an unconscious trace of history,” by echoing Patrick 

Wolfe’s claim that, at its core, “settler colonialism destroys in order to replace.”2 While Guenther 

and Levin are writing about the United States in the wake of the Unite the Right rally in 

Charlottesville, I think their insight applies in a Canadian context too. 

 
1 Thomas Chatterton Williams, “The French Origins of ‘You Will Not Replace Us,’” The New Yorker, November 
27, 2017, https://www.newyorker.com/magazine/2017/12/04/the-french-origins-of-you-will-not-replace-us. 
2 Lisa Guenther and Abigail Levin, “White ‘Power’ and the Fear of Replacement.” The New York Times (August 28, 
2017) https://www.nytimes.com/2017/08/28/opinion/white-power-and-the-fear-of-replacement.html. 

https://www.newyorker.com/magazine/2017/12/04/the-french-origins-of-you-will-not-replace-us
https://www.nytimes.com/2017/08/28/opinion/white-power-and-the-fear-of-replacement.html
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In this chapter, I will consider the dynamics of replacement, both as the underlying logic of 

settler colonialism and as a fascist anxiety. I will begin with a consideration of what the logic of 

replacement looks like in the Canadian context, both historically and in the present. In particular, I 

want to explore the way in which the logic of replacement does not just insert individual settlers to 

replace Indigenous people, but replaces myriad Indigenous peoples, nations, communities, and 

cultures with an idea of the Canadian nation. I will then consider the details of the “great 

replacement” conspiracy theory and the adjacent “white genocide” conspiracy theory. I will examine 

the focus on demographics, statistics, and collectivist ideas of the social body invoked by these 

theories and connect them to Canada’s long history of eugenics. I will use Foucault’s concept of 

biopolitics to frame the rhetoric of replacement and genocide as a form of what I will call biopolitics of 

the nation. Finally, I will try to understand what makes the rhetoric around replacement so affectively 

compelling, and why it is so central to making people “desire fascism.”3 By returning to D&G’s 

discussion of desire I hope to better explain how microfascisms resonate so as to motivate people to 

join fascist movements. The rhetoric around “the great replacement” and “white genocide” echoes 

injustices committed by the Canadian state and nation, and I will argue that this is part of what 

makes these theories so compelling. The logic of replacement in Canada fabricates an idea of the 

nation and the fear of replacement invokes this nation as racially homogenous and under attack. 

Replacement as Canadian Nation-Building 

Patrick Wolfe’s claim that “settler colonialism destroys in order to replace” is one of the 

foundational premises of settler colonial studies.4  Settler colonialism, for Wolfe, has both negative 

and positive dimensions; “Negatively, it strives for the dissolution of native societies. Positively, it 

 
3 Gilles Deleuze and Félix Guattari, Anti-Oedipus: Capitalism and Schizophrenia, trans. Robert Hurley, Mark Seem, and 
Helen R. Lane (Minneapolis: University of Minnesota Press, 1983), 345.  
4 Patrick Wolfe, “Settler Colonialism and the Elimination of the Native,” Journal of Genocide Research 8, no. 4 
(December 2006): 388. 
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erects a new colonial society on the expropriated land base.”5 In the second chapter we considered 

the ways in which the accumulation of settler private property (through homesteading, for example) 

has historically been used as a tool of the settler state for achieving both the positive and negative 

aims of settler colonialism. In this chapter, I want to consider the process of Canadian nation 

building and the formation Canadian nationalism as a process of replacement. By doing so, I hope 

we will better understand the nature of the logic of replacement in Canada, as well as the ways it lays 

the groundwork for fascism. As we saw in the first chapter, ultra-nationalism is a consistent 

tendency of fascism, and the formation of nationalism in Canada is fundamentally linked with the 

construction and perpetuation of the underlying structure of settler colonialism. In order to 

understand the process of Canadian nation building, I want to turn again to the work of Deleuze 

and Guattari, in particular, their analysis of the formation of the state, and their concept of incorporeal 

transformation. Before giving this analysis however, I want to make a short note about some of the 

difficulties of using D&G as part of a critique of settler colonialism. As Indigenous writers such as 

Eve Tuck, Dolleen Tisawii'ashii Manning, and Jodi Byrd have pointed out, there are a number of 

racist, orientalist, and colonial tropes in D&G’s work, especially A Thousand Plateaus.6 Their 

idealization of “nomads” and “primitive” societies and their description of “Indians without 

ancestry,” according to Byrd, arise “from colonialist discourses justifying expropriation of lands 

through removal and genocide.”7 By aligning Indigenous peoples with the nomadic war machine and 

European colonizers with the legalistic State apparatus, D&G reassert the premises of colonization, 

 
5 Wolfe, “Settler Colonialism and the Elimination of the Native,” 388.  
6 Eve Tuck, “Breaking up with Deleuze: Desire and Valuing the Irreconcilable,” International Journal of Qualitative 
Studies in Education 23, no. 5 (September 2010): 635–50; Dolleen Tisawii’ashii Manning, “The Becoming-Human of 
Buffalo Bill,” in Intensities and Lines of Flight: Deleuze/Guattari and the Arts, ed. Antonio Calcagno, Jim Vernon, and 
Steve Lots, (London: Rowman and Littlefield, 2014), 187-206; Jodi A. Byrd, The Transit of Empire: Indigenous Critiques 
of Colonialism, First Peoples: New Directions Indigenous, (Minneapolis: University of Minnesota Press, 201); 13-17. 
7 Gilles Deleuze and Félix Guattari, A Thousand Plateaus: Capitalism and Schizophrenia, trans. Brian Massumi 
(Minneapolis: University of Minnesota Press, 1987), 360; Byrd, “The Transit of Empire,” 14. 
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even as they tend to align themselves more with the “nomads.” I find this critique of D&G to be 

convincing, however, I still find value in some of their work as part of (what I hope is) a firmly anti-

colonial project. By using D&G’s concepts not to ontologize Indigenous peoples, but rather as tools 

of diagnosis for understanding white settler power, I hope to avoid falling into the traps latent in 

some of their work. 

D&G’s account of the formation of the State is filled with insights into how settler-colonial 

States are formed, even though this is not the focus of their analysis. According to D&G, an 

individual State comes to exist as a State instantaneously; “the State seems to rise up in a single 

stroke, in an imperial form, and does not depend on progressive factors.”8 This might strike one as a 

strangely ahistorical or even anti-historical claim. However, it reflects a crucial element of what it 

means for a State to exist. A State is not just a piecemeal collection of slowly assembled institutions, 

laws, and norms.9 A State is particular type of organization and logic that aims to produce certain 

kinds of outcomes and exercises its power according to its legal basis. It is of course true that many 

different processes, organizations, assemblies, and alliances predate and encourage the formation of 

a State. However, a State becomes a State in an instant, and does the things that States do on the 

basis of that instantaneous change. This is less a claim about historical development than an 

ontological claim about the nature of the State. The “Stateness” of a State consists of the 

establishment of a law, which either is operative or is not; put simply, “the State is sovereignty.”10 In 

the case of a country like Canada, legal assertions were a central part of its colonial project of 

declaring sovereignty and right. By turning to D&G’s concept of incorporeal transformation we can 

better understand how the political sovereignty of the State is established.   

 
8 Deleuze and Guattari, “A Thousand Plateaus,” 359. 
9 Here we can see that D&G’s claims about the State apply even more obviously to settler colonial states. In 
contrast to say, Great Britain, which evolved gradually from feudal monarchy, to imperial power, to liberal 
democratic nation-state, Canada became Canada in an instant. 
10 Deleuze and Guattari, “A Thousand Plateaus,” 360. 



 

 

 

60 

Imagine a commercial airplane in the sky that is full of passengers. If someone on the plane 

pulls out a gun and screams “everybody put your hands on your head,” incorporeal transformation 

occurs; “the transformation of passengers into hostages, and of the plane-body into a prison-body, 

is an instantaneous incorporeal transformation.”11 This transformation is not merely symbolic or 

representative; something significant has happened. The basic organization of a passengers’ body 

has not changed; they may put their hands in the air, and their heartrates may speed up, but the basic 

proportion of parts and that of motion and rest remains consistent. However, this situation 

constitutes not merely a change of label, it reflects a change in what is happening, who these people 

are, and what their existence consists of. The same is true of the establishment of the State. Just as 

the people on the plane change from passengers to hostages in an instant, the establishment of the 

State effects massive transformations, of a person into a citizen, land into property, and work into 

labour.12 Incorporeal transformation is genuinely transformative, but its incorporeality means it can 

happen in an instant. Even if there is not a specific material reorganization of bodies, what a body is 

changes. Moreover, this incorporeal transformation may help to create the conditions for significant 

material reorganization moving forward. A citizen-body can be regulated by a State in a way that a 

body before it is transformed and codified by the State cannot be.  

Looking to the establishment of sovereignty for the Canadian state, it is difficult to point to 

a single moment of incorporeal transformation. Confederation, of course, was a foundational 

moment in establishing the modern state of Canada, but not all current provinces were involved in 

Confederation, and we can find examples of consequential legal declarations that predate it. For 

instance, the transformation of land that myriad Indigenous peoples and nations lived on into terra 

nullius was caused by the assertion of the “doctrine of discovery,” according to which “lands were 

 
11 Deleuze and Guattari, “A Thousand Plateaus,” 81.  
12 For D&G this is not a matter of turning raw material into a processed thing, the categories of person, work, and 
land already exist as embedded in a semiotic regime.  
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declared to be empty, allowing European law to control Indigenous people.”13 The doctrine of 

discovery declares the right of European countries over territory not primarily in opposition to 

Indigenous peoples, but in opposition to other European colonizing nations.14 The Royal 

Proclamation of 1763 is another candidate, and an interesting one since it serves as the foundation 

of not just Crown title, but also Aboriginal title. However, it would be wrong to suggest that only 

legal proclamations can be incorporeal transformations. It can also apply to speech acts that have 

not yet been codified in the law. 

Captain George Vancouver came to shore on June 4, 1792 and declared the land of what 

would later come to be known as British Columbia to belong to the British Crown.15 We can view 

this declaration as a case of incorporeal transformation. At this time, an entire (settler) state 

infrastructure did not yet exist, but through declaration a colonizing power could claim land as 

theirs; effectively transforming it. At the time of British Columbia’s establishment, Indigenous 

people outnumbered settlers 5 to 1, and yet through legal assertion, the sovereignty of the state 

became operant.16 While Captain Vancouver’s declaration became codified as law after the fact, we 

can think of it as being transformative even before that. John Borrows writes, 

Sovereignty is pretty powerful stuff. Its mere assertion by one nation is said to bring 
another’s land rights to a ‘definite and permanent form;’ simply conjuring sovereignty is 
enough to change an ancient peoples’ relationship with their land. A society under 
sovereignty’s spell is ostensibly transformed, for use and occupation are found to be 
extinguished, infringed, or made subject to another’s designs. How can lands possessed by 
Aboriginal peoples for centuries be undermined by another nation’s assertion of 
sovereignty? What alchemy transmutes the basis of Aboriginal possession into the golden 
bedrock of Crown title?17 
 

 
13 John Borrows, “The Durability of Terra Nullius: Tsilhqot’in Nation v British Columbia,” U.B.C Law Review 48 
(2015): 702. 
14 Shiri Pasternak “Jurisdiction and Settler Colonialism: Where Do Laws Meet?” Canadian Journal of Law and Society 
29, no. 02 (August 2014): 156.  
15 Supreme Court of Canada, cited in Borrows, “The Durability of Terra Nullius,” 707. 
16 John Borrows, “Sovereignty’s Alchemy: An Analysis of Delamuukw v. British Columbia,” Osgoode Hall Law 
Journal 37 (1999): 547. 
17 Ibid., 558. 
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What Borrows calls alchemy is similar to what D&G call incorporeal transformation. Through a 

legalistic assertion (or even a speech act) the nature of a thing changes in an immaterial way, 

however, in such a way that allows for material conditions to be altered in the future. We need not 

look for a single defining moment of incorporeal transformation in Canadian history. Incorporeal 

transformation happens in legally enshrined moments as well as in more commonplace and everyday 

ones. The uniqueness of D&G’s account is that it is not a genealogy of transformations; each one 

has a unique capacity for substantive transformation on its own. We can view, for example, threats 

of violence to defend private property as assertions of the sovereignty and legitimacy of the settler 

state and its territorial regime. We can see a legal decision, even one that affirms Aboriginal title, as 

enshrining more completely the underlying Crown title that Aboriginal title sits upon.18 The 

continuing transformative power of these moments helps us to understand the operations of the 

state, and provides opportunities for destabilizing or rejecting state logics.19 The replacement central 

to settler colonialism is not just a material replacement, but one involving incorporeal changes, laws, 

and assertions of sovereignty and right. 

 The incorporeal transformations that assert the sovereignty of the state are not just legal 

positions, they produce with them different affective investments. We have looked at how these 

investments shape attitudes towards territory and land held by settlers. One of the most important 

creations that attends the formation of the settler state is the idea of the nation. As Benedict 

Anderson notes, the idea of nationalism is historically very recent, even though nations themselves 

 
18 Borrows, “Sovereignty’s Alchemy,” 559. 
19 We can see an example of a decolonial act of incorporeal transformation in Leanne Betasamosake Simpson’s 
description of a 2013 action in which 600 people (members of the STÁTW nation along with their allies) marched 
to the top of the landmark known to settlers as Mount Douglas and held up a giant sign bearing it’s traditional 
name, PKLOS. Such an action “transforms out relationship to each other and the land we share,” Leanne 
Betasamosake Simpson, As We Have Always Done: Indigenous Freedom through Radical Resistance (Minneapolis: 
University of Minnesota Press, 2017), 240-242.  
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are imagined by nationalists to have existed for a long time.20 While since the 19th century, ideas of 

nation-ness have often been tied to a specific state, fused in the nation-state, the nation is not 

reducible to the state. Many nationalist movements exist within a larger state and politically agitate 

for national self-determination, hoping to form a new nation-state.21 While the nation is often 

fortified and strengthened by a state, the two are not always coextensive. In contrast to an actually 

existing state, which has a material and legal apparatus, the nation is an immaterial reality, what 

Anderson defines as “an imagined political community…imagined as both inherently limited and 

sovereign.”22 Describing the nation as imagined does not mean it is merely a fiction, but rather that 

unlike a smaller community in which most members will likely be in contact with each other, the 

nation is too big for everyone to know each other.23 Instead, members of a nation imagine 

themselves as connected to their fellow nationals – “the nation is always conceived as deep, 

horizontal comradeship.”24 Anderson is interested in how the nation inspires such “deep 

attachments” leading people to be willing not just to kill, but also to die on behalf of their nation.25 

Not only can multiple nations exist in a single state, nationalist political states, even in a relatively 

homogenous nation-states, often make claims against the state, and frame it as working in 

opposition to the nation. 

 Nationalist movements draw on historical events and unifying languages in order to become 

compelling and powerful, and in many cases the state plays a role in forming the nation.26 In a settler 

colonial state such as Canada, there is not a very long history of settlers in the country, and so the 

 
20 Benedict Anderson, Imagined Communities: Reflections on the Origin and Spread of Nationalism, Rev. ed. (London; New 
York: Verso, 2006), 5. 
21 Ibid.,” 3.  
22 Ibid., 6. 
23 Ibid.  
24 Ibid. 
25 Ibid., 4, 7.  
26 Ibid., 46. 
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construction of the nation was in many ways concurrent with that of the state. The process of 

replacement and the incorporeal transformations that form the foundation of the Canadian state 

also play a role in forming the nation. Through legal assertions, individual (speech) acts, economic 

development, and policies around homesteading and the Indian Act, the Canadian nation is 

collectively imagined to be racialized as white, and tied to a specific territory (which in the previous 

chapter we called settler whitespace) that stretches across the entire country.27 The idea here is not 

simply that the incorporeal transformations of early settlement involved legalistic changes that 

alchemically dissolve Indigenous sovereignty and enshrine settler sovereignty. In addition to legal 

transformation, a national identity was posited to organize and justify this transformation, and this 

identity inspires deep attachment on behalf of those who think of themselves as part of the nation. 

Unlike many European nation-states, the formation of Canadian nationalism does not predate the 

existence of the state by long; in fact, it was developed alongside the state itself. 

 The continued existence of the state means the nation also continues to exist. While in 

theory many of the racialized policies of the state have been modified to be more multicultural and 

inclusive, in practice racist policies persist and continue to shape the imagined Canadian nation. 

Despite the rhetorical (and in some cases policy-based) shift of the era of inquiries, recognition, and 

reconciliation, the structure of settler colonialism persists. As Tuck and Yang argue, different 

projects of justice, even those aimed at reparation for past injustices against Indigenous peoples, do 

not necessarily constitute a decolonial project; “decolonization in the settler colonial context must 

involve the repatriation of land simultaneous to the recognition of how land and relations have 

always been differently understood and enacted; that is, all of the land, and not just symbolically.”28 

 
27 Benedict Anderson, Imagined Communities: Reflections on the Origin and Spread of Nationalism, Rev. ed. (London; New 
York: Verso, 2006), 24. 
28 Eve Tuck and K Wayne Yang, “Decolonization Is Not a Metaphor,” Decolonization: Indigeneity, Education & Society 
1, no. 1 (2012): 7. 
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Coulthard argues that the present era of Canadian politics is not a break from the past of frontier 

violence, but just a somewhat different strategy than the “more-or-less unconcealed structure of 

domination” that characterized an earlier era.29 Despite the face of Canada as a “tolerant, 

multinational, liberal settler” polity, the fundamental structure of the settler state “has remained 

colonial to its foundation.”30 Along with this persistence of the colonial structure of the state, there is 

an equally persistent racialized conception of the nation. The Canadian nation is built upon not just 

the dispossession of Indigenous peoples but the exclusion and exploitation of Black and other 

racialized people.31 It is the implicit whiteness of the Canadian nation that we can view as resurgent 

in contemporary right wing and fascist movements. Despite the assertion of multiculturalism and 

fairness, the Canadian state’s very existence reveals its colonial and white supremacist foundation. 

The rise in fascist movements in Canada can be viewed as a resurfacing of the partially concealed 

white supremacist core of Canadian nationalism. Iyko Day argues that in Canada (and the US), “ 

‘white nationalism’ was the ideological and policy response to non-white immigration and black 

incorporation.”32 White nationalism emerges when the settler state’s colonial base is secure, but 

more liberal social norms and policies around race are viewed as betrayals of the ‘natural’ whiteness 

 
29 Glen Sean Coulthard, Red Skin, White Masks: Rejecting the Colonial Politics of Recognition, (Minneapolis: University of 
Minnesota Press, 2014), 15. 
30 Ibid., 15, 6. 
31 The racial schemas of settler colonialism are widely contested. Some scholars, like Wolfe, view settlers and 
Natives as the two major categories or subject positions in the settler colonial state, with settler being a structural 
position involving the dispossession of Indigenous people and a theft of land, rather than an identity implying 
choice (Day, 20). Jodi Byrd uses the term arrivant to describe those who are brought by “force into the Americas 
through the violence of European and Anglo-American colonialism and imperialism around the globe” (Byrd xix). 
Looking to account for Asian racialization and its range of expressions, from exploitation to assimilation, Iyko Day 
proposes the category of the “alien,” the racialized peoples whose labour is exploited in order to cultivate 
Indigenous land (Day 31). Those in this category can become relatively close to the settler’s position – Day gives 
the example of Asian ‘settlers’ in Hawaii inheriting a “sense of sovereign territorial right” – or can be brutally 
exploited and fungible as is the case with Black slaves (Day 24). While I will not have time in this thesis to develop 
in detail an account of racialization in the Canadian context, I consider racialization to be more complicated than 
the settler/Native or Black/white binaries. Whiteness in the Canadian nation ought not be understand as an 
opposition between white and Indigenous peoples, but a more complex matrix that also involves Black, Asian, and 
other racialized people; Byrd, “Transit of Empire;” Day, “Alien Capital.” 
32 Iyko Day, Alien Capital: Asian Racialization and the Logic of Settler Colonial Capitalism, (Durham: Duke University 
Press, 2016), 29. 
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of the nation. While Canadian nationalism is in many ways consolidated by the state, ultra-nationalist 

grievances often cast the state as a the enemy, as having been taken over by globalists (which is a 

code word for Jews) or by weak and feminized leadership.33 Fascist claims, while reliant on the 

existence of the state, often orient themselves in opposition to it.34 

The Fear of Replacement 

In 2012, the French writer Renaud Camus published a book called “Le Grand 

Remplacement” which warned that white Europeans “are being reverse-colonized by black and 

brown immigrants, who are flooding the Continent in what amounts to an extinction-level event.”35 

According to Camus, “the great replacement is very simple…You have one people, and in the space 

of a generation you have a different people.”36 Camus’ language and ideas have become widespread 

across the contemporary far right, gaining a high degree of media attention after the chants of “you 

will not replace us” and “Jews will not replace us” in Charlottesville, and murder of fifty Muslims in 

Christchurch, New Zealand which the shooter justified in a manifesto named after Camus’ theory.37 

 
33 In Canada in recent years, Prime Minister Justin Trudeau has served as a useful foil for fascist claims about the 
betrayal of the nation by the state. 
34 I am inspired here by Deleuze and Guattari’s analysis of the tension between the “war machine” and the “State 
apparatus.” In another paper, I argue that we can understand the nation as working like a war machine, and the 
settler state as working like a state apparatus, and that we can trace the emergence of fascism by attending to the 
tension between the two; Dallas Jokic, “Territory, State, Nation: Understanding Settler-Colonial Fascism with 
Deleuze and Guattari,” [unpublished manuscript] December 2018.  
35 Thomas Chatterton Williams, “The French Origins of ‘You Will Not Replace Us,’” The New Yorker, November 
27, 2017, https://www.newyorker.com/magazine/2017/12/04/the-french-origins-of-you-will-not-replace-us. 
36 Renaud Camus, quoted in Thomas Chatterton Williams, “The French Origins of ‘You Will Not Replace Us,’” 
The New Yorker. 
37 Lisa Guenther and Abigail Levin, “White ‘Power’ and the Fear of Replacement,” The New York Times (August 28, 
2017), https://www.nytimes.com/2017/08/28/opinion/white-power-and-the-fear-of-replacement.html; Jane 
Coaston, “The New Zealand Shooter’s Manifesto Shows How White Nationalist Rhetoric Spreads,” Vox, (March 
15, 2019) https://www.vox.com/identities/2019/3/15/18267163/new-zealand-shooting-christchurch-white-
nationalism-racism-language; As I am writing this the news is coming in that the shooter who killed 20 people in El 
Paso, Texas, claimed to be inspired by the New Zealand shooter’s manifesto. The El Paso shooter wrote his own 
manifesto, which says, “This attack is a response to the Hispanic invasion of Texas…I am simply defending my 
country from cultural and ethnic replacement brought on by an invasion,” Arango, Tim, Nicholas Bogel-
Burroughs, and Katie Benner. “Minutes Before El Paso Killing, Hate-Filled Manifesto Appears Online,” The New 
York Times, August 3, 2019, https://www.nytimes.com/2019/08/03/us/patrick-crusius-el-paso-shooter-
manifesto.html. 

https://www.newyorker.com/magazine/2017/12/04/the-french-origins-of-you-will-not-replace-us
https://www.nytimes.com/2017/08/28/opinion/white-power-and-the-fear-of-replacement.html
https://www.vox.com/identities/2019/3/15/18267163/new-zealand-shooting-christchurch-white-nationalism-racism-language
https://www.vox.com/identities/2019/3/15/18267163/new-zealand-shooting-christchurch-white-nationalism-racism-language
https://www.nytimes.com/2019/08/03/us/patrick-crusius-el-paso-shooter-manifesto.html
https://www.nytimes.com/2019/08/03/us/patrick-crusius-el-paso-shooter-manifesto.html
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“The Great Replacement” is a rebranded version of the white supremacist conspiracy theory of 

“white genocide.”38 Despite the European origins of the idea of replacement, it has been taken up in 

many former British colonies that are now settler colonial states. Canadian propagandist Lauren 

Southern made a YouTube video in which she outlines the argument of the “great replacement,” 

saying that to avoid accusations of racism it will be a “data-based video.”39 She goes on to warn of 

the “unfettered” birth rates and immigration of Black and Brown (often Muslim) migrants into 

Europe, claiming that “the future of Europe looks pretty halal.”40 In a video that got her banned 

from Facebook and Instagram, Faith Goldy claims that the “white race” is at risk of extinction, and 

says that “Trudeau’s Canada is the country facing the fastest rate of ethnic change in the West.”41 

Goldy ominously warns that “the great white north is destined to become a majority minority 

country in less than a generation.”42 Far from being limited to a European context, the fear of 

replacement has been effective propaganda in Canada as well. 

The rhetorical fear of (white) “replacement” and “genocide” in a settler colonial country that 

is fundamentally based on both may seem to simply be an expression of ignorance. Undoubtably, 

ignorance plays an important role in such fears. However, the focus on ignorance obscures what is 

truly compelling and desirable about these ideas to so many, and why they resonate so eerily within 

their settler colonial contexts. Guenther and Levin write,   

Historically, in the United States, white people are the replacers, not the replaced. The chant, 
“You will not replace us,” seems to bear an unconscious trace of this history, even as it 
disavows the contingency of settler nationhood. The historian Patrick Wolfe argues that 
“settler colonialism destroys to replace,” but that “the process of replacement maintains the 
refractory imprint of the native counterclaim.43 

 
38 George Michael, “David Lane and the Fourteen Words,” Totalitarian Movements and Political Religions 10, no. 1 
(March 2009): 51.  
39 Lauren Southern, “The Great Replacement,” YouTube, July 3, 2017, 
https://www.youtube.com/watch?v=OTDmsmN43NA. 
40 Ibid. 
41 Faith Goldy, “The Video that got Faith Goldy Banned from Facebook and Instagram,” April 8, 2019, 
https://www.youtube.com/watch?v=KRrIVMEZbbE&t=338s  
42 Ibid. 
43 Guenther and Levin, “White ‘Power’ and the Fear of Replacement,” The New York Times. 

https://www.youtube.com/watch?v=OTDmsmN43NA
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We might think that the focus on replacement is simply an import to Canada, and that its 

relationship to the logic of replacement underlying settler colonialism is simply a coincidence, based 

upon the ignorance of those propagating it. However, European fears of replacement explicitly 

make a connection to colonization (with Muslim migrants cast as invaders and even colonizers). 

Similarly, white Canadian fears of replacement and genocide seem to betray an uneasiness about 

Canada’s colonial history.44 Southern, for example, identifies the cause of replacement as what she 

calls “Western ethno-masochism,” a desire for self-destruction as a response to guilt of perceived 

injustices of past Europeans.45 Many white Europeans seem nervous about a retributive attack that 

enacts upon them what their ancestors enacted against much of the world: invasion, slavery, and 

genocide. This fear is obviously absurd, and obscures the way in which the contemporary world is 

structured by the legacy of colonialism and white supremacy. Those fleeing violence (which is often 

caused or exacerbated by ‘Western’ military intervention and proxy wars) cannot meaningfully be 

compared to British or Spanish colonizers and conquistadors. I want to suggest that there is 

something particularly convincing and salient about the fascist narrative of replacement precisely 

because of its proximity to the realities of settler colonialism.  

 As I have mentioned, the “great replacement” theory is a reworking of the “white genocide” 

theory started by American white supremacist David Lane, who is also known for his creation of the 

fascist slogan known as the 14 words (“We must ensure the existence of our people and our future 

 
44 While the El Paso shooting reflects the US rather than the Canadian context, the shooter’s manifesto explicitly 
connects his fear of replacement to the American history of violent colonization, writing, “Some people will think 
this statement is hypocritical because of the near complete ethnic and cultural destruction brought to the Native 
Americans by our European ancestors, but this just reinforces my point. The natives didn’t take the invasion of 
Europeans seriously, and now what’s left is just a shadow of what was” (my emphasis). Interestingly, later in the manifesto, 
the writer begins referring to white Americans as “natives,” implying that white settlers have, through violence and 
time, become naturalized as the native peoples of America; El Paso Shooter, “The Inconvenient Truth Manifesto,” 
August 3, 2019. 
45 Southern, “The Great Replacement.” While this is what Southern says, many advocates of this theory (and white 
genocide) claim that this alleged “replacement” is in fact being orchestrated by Jews (which explains the chants of 
“Jews will not replace us” in Charlottesville. 
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for White children”).46 Given its obvious association with neo-Nazism, and Lane’s incarceration at 

the time of his death for his actions as part of the extremist terrorist group “The Order,” his ideas 

needed a rebranding for the contemporary alt right.47 As Barbara Perry writes, “the strength of the 

contemporary hate movement is grounded in its ability to repackage its age old messages of white 

male supremacy in ways that make them more palatable and appealing to a very different 

population.”48 As we can see in Southern’s video, the focus on demographics and statistics rather 

than blood and soil – and replacement being caused by white guilt rather than “the Jews” –  does 

seem to be an attempt to make fascist rhetoric more palatable. However, I don’t think this is where 

the analysis should end; the translation of fascist propaganda into different codes is not simply a 

misdirection, the new packaging is also effective in its own right. By framing the white nationalist 

project as one of national planning rather than violence (though violence is certainly implicit), 

contemporary fascists view themselves as a more empirical, high minded, and sophisticated than 

many of their historical predecessors, not to mention their present day leftist adversaries. The theory 

of white genocide is itself a way of rhetorically displacing the genocidal aims of fascist movements, 

and framing white people in majority white countries as victims. This false victimization tied to an 

idea of a racially pure nation is central to all fascist rhetoric.  

 Perry effectively unpacks the way in which the gendered and racial politics of white 

supremacists are connected. The focus of the “white genocide” conspiracy on birthrates, 

demographics, and population change means that fascists are concerned not just with purging 

minorities from society with interpersonal or large-scale violence, but also on restricting their 

reproduction and encouraging the reproduction of white people. We can see here one of the most 

 
46 Barbara Perry, “‘White Genocide’: White Supremacists and the Politics of Reproduction,” in Home-Grown Hate: 
Gender and Organized Racism, ed. Abby L Ferber (Routledge. Great Britain, 2004), 76. 
47 Michael, “David Lane and the Fourteen Words,” 43.  
48 Perry, “White Genocide,” 76.  
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obvious ways in which fascist politics are connected to the practices of the Canadian settler state: in 

the history of eugenics. The British eugenicist Francis Galton made a distinction between negative 

eugenics, which are “aimed at restricting the breeding of the unfit,” and positive eugenics which 

“encourage the fertility of the fit.”49 Perry notes both these tendencies in white supremacist rhetoric. 

White women are framed as playing a crucial role in the project of white male supremacy, namely, 

producing white babies.50 Feminism, inter-racial relationships, and abortion are all viewed as ways of 

undermining the proper role of white women.51 Opposition to abortion, in particular, has been a 

central part of the messaging of the far right, with figures like Faith Goldy connecting the fight to 

ban abortion with their opposition to “replacement.” Fascists frame abortion not just as a bad 

choice by white women, but as a Jewish conspiracy “to undermine the White race.”52 While 

abolishing white abortion is advocated as a form of positive eugenics, many white supremacists 

advocate providing abortions to non-white communities as a way of compensating for 

“unregulated” birthrates.53 Not only is eugenics and its repackaging by contemporary fascists 

influenced by a type of social Darwinism, it is also in many cases a distinctly nationalist project. As 

Angus McLaren notes, in the early 20th century, the idea of “race improvement” being an important 

element of Canadian culture was a commonplace and widely accepted.54 According to D&G, “the 

constituents of a nation are a land and a people.”55 This does not imply any natural or even 

longstanding historical connection of that people to that land. Rather, the connection is produced 

 
49 Angus McLaren, Our Own Master Race: Eugenics in Canada, 1885-1945, The Canadian Social History Series, 
(Toronto, Ont: McClelland & Stewart, 1990), 16.  
50 Perry, “White Genocide,” 79; These practices show how the anti-abortion activism of white supremacists differs 
from the mainstream anti-abortion activism of the religious right, who frame abortion as an injustice on par with 
the holocaust and slavery; see Lisa Guenther, “The Most Dangerous Place: Pro-Life Politics and the Rhetoric of 
Slavery,” Postmodern Culture 22, no. 2 (2012). 
51 Perry, “White Genocide,” 79. 
52 Ibid., 80. 
53 Ibid., 81.  
54 McLaren, “Our Own Master Race,” 167.  
55 Deleuze and Guattari, “A Thousand Plateaus,” 456.  
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and politically reinforced, involving both “the ‘natal’ which is not necessarily innate, and the 

‘popular,’ which is not necessarily pregiven.”56 The fabrication of this idea of white natality and 

reproductive normalization tied to a territory, or settler whitespace, plays a crucial role in justifying 

domination and violence by the settler state. In Faith Goldy’s video on “replacement,” she implores 

her viewers to support “pro-natal policies,” centering birth and reproduction as part of a racial-

national identity.57 As we can see, the obsessions of fascists with “natality” is not very different from 

a focus on “blood and soil” or racial destiny. 

Biopolitics of the Nation 

 In his lectures at the Collége de France, Michel Foucault introduced his concept of 

biopower, alongside the other types of power he had developed earlier in his career. Sovereign 

power, which is characterized by the “right to take life or let live,” leaves life outside of its reach in 

the absence of its exercise of force and violence, but takes life in an absolute way when it chooses 

to.58 Disciplinary power normalizes, regulates, and disciplines bodies, viewing the “body as a source 

of forces.”59 Biopower, on the other hand, is characterized by “the right to make live and let die,” it 

exercises its power through life, not the life of the individual, but the life of the “population.”60 

Biopower aims to control variations in life, not by paying attention to the individual, but by 

considering populations as a whole, and regulating and monitoring them according to “the ratio of 

births to deaths, the rate of reproduction, the fertility of a population, and so on.”61 We can see how 

eugenics is a biopolitical project; it considers the collective health and “mass effects characteristic of 

 
56 Deleuze and Guattari, “A Thousand Plateaus,” 456. 
57 Faith Goldy, “The Video that got Faith Goldy Banned from Facebook and Instagram,” April 8, 2019, 
https://www.youtube.com/watch?v=KRrIVMEZbbE&t=338s 
58 Michel Foucault, Society Must Be Defended: Lectures at the Collège de France, 1975-76, ed. Mauro Bertani, Alessandro 
Fontana, and François Ewald, 1st ed, (New York: Picador, 2003), 241.  
59 Ibid., 249.  
60 Ibid., 245.  
61 Foucault, “Society Must Be Defended,” 243.  
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a population,” and pursues knowledge and control of them together.62 Eugenics seeks to control 

populations using both positive and negative strategies, through the assumption that the “survival of 

the fittest” can be helped along by science and social engineering.63 Foucault describes the role of 

racism in biopower as “a way of introducing a break into the domain of life that is under power’s 

control: the break between what must live and what must die.”64 The entire population, therefore, 

need not be kept alive, just the part that falls on the side of the racial divide that must live. 

Nationalism is one way that this biopolitical racism can be justified and organized. For Foucault, 

modern racism is best understood not fundamentally in terms of ideology, but rather as being 

“bound up with a technique of power, with the technology of power.”65 Foucault sees Nazism as an 

expression of biopower (along with sovereign and disciplinary power), because of the way that 

“controlling the random element inherent in biological processes was one of the regime’s immediate 

objectives.”66  The politics of eugenics is not only intimately related to the practices of 20th century 

fascism, both are related to contemporary fascist propaganda around replacement and white 

genocide.  

 Eugenics should clearly be viewed as a type of biopolitics, one that is explicitly racist, and is 

aimed at cultivating an exclusive subset of the population. Moreover, throughout the history of the 

country, the practice of eugenics has been endorsed by the Canadian state and prominent Canadian 

leaders from across the political spectrum; including former NDP leader and father of single payer 

health care, Tommy Douglas.67 As sociologist Cynthia Levine-Rasky notes, eugenics isn’t just 

 
62 Foucault, “Society Must Be Defended,” 243. 
63 McLaren, “Our Own Master Race,” 15. 
64 Foucault, “Society Must be Defended," 254. 
65 Ibid., 258.  
66 Ibid., 259.  
67 McLaren, “Our Own Master Race,” 9.  
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coincidentally similar to contemporary discussions of replacement or “white genocide,” they are 

both part of a single intellectual and political trajectory in Canadian history.68 McLaren writes, 

In Canada, as in Britain and America, the rise of eugenics symptomized a shift from an 
individualist to a collectivist biologism by those who sought to turn to their own purposes 
the fears raised by the threat of ‘degeneration.’ Individualism, materialism, feminism, and 
socialism were said to be rampant.69 
 

We can see in this quotation that the obsessions of the contemporary fascist movement are not just 

influenced by but are nearly identical to the claims of 20th century eugenicists. In addition to 

targeting populations and communities viewed as degenerate domestically, eugenicists also 

advocated strongly against immigration, or at least non-white immigration. The legacy of eugenics is 

alive and well in Canada, including in the practices of the state, as we can see in the well-documented 

cases of Indigenous women being forcibly and coercively sterilized in Saskatchewan as recently as 

2017.70 However, as was the case with private property, my interests here are not limited to the 

practices of the state, but also include the ways those practices, and the premises that undergird 

them, create fascist affects outside of and throughout the state. 

 Foucault describes biopolitics as “bioregulation by the State.”71 According to Foucault, 

biopolitics is not an ideology but a “technology of power,” in particular, one undertaken by the 

State.72 However, many groups promoting ideas of “the great replacement” and “white genocide” 

are not state actors, and even view the state as the enemy (as Faith Goldy and Lauren Southern do 

when criticizing the governmental policies of Justin Trudeau or Angela Merkel.) While biopower 

often is a technology of the state, it is certainly possible for non-state actors to exercise it. In the case 

 
68 Cynthia Levine-Rasky, “The 100-Year-Old Rallying Cry of ‘White Genocide’ | National Post.” National Post, 
(July 9, 2018), https://nationalpost.com/pmn/news-pmn/the-100-year-old-rallying-cry-of-white-genocide. 
69 McLaren, “Our Own Master Race,” 27; It is worth noting however, that many early eugenicists were also 
feminists. 
70 Nickita Longman, “End Forced Sterilizations of Indigenous Women in Canada.” Washington Post, (December 4, 
2018) https://www.washingtonpost.com/opinions/2018/12/04/end-forced-sterilizations-indigenous-women-
canada/. 
71 Foucault, “Society Must be Defended,” 250. 
72 Ibid., 258.  
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of Canadian extreme racial nationalism we can see a kind of biopower (or at least biopolitical logic) 

at work. The fears of replacement and white genocide, and the “pro-natal policies” they endorse in 

response are a biopolitics of the nation that has come apart from the state. While in the settler colonial 

context we have seen the crucial role the state plays in forming the nation, the two are not always 

coextensive. Scott Lauria Morgensen argues that the biopolitics of settler colonialism work not just 

towards the elimination of the Native, but also are deeply intertwined with “the indigenization of 

white settlers and settler nation.”73 Settler biopolitics of the nation are bound up with settler’s 

appropriating of Indigeneity and based on a naturalization of settlers to the settler whitespace of the 

Canadian nation. The obsession by self-described Canadian nationalists with demographic change 

and birth rates – the technologies of the biopolitical state – encourage affective investment in 

thinking of oneself as part of a victimized nation. Fascist propagandists and agitators gain support 

from people with nationalist sympathies from across society, and nationalism becomes the 

organizing principle of what in the first chapter we called the mass (rather than class) nature of 

fascism. The fascist masses are thereby motivated not just to take the state back on behalf of the 

nation but also to take biopolitics into their own hands. Settler acts of violence against racialized and 

Indigenous people can be cast (by their perpetrators or by others) not just as individual acts of 

violence or even self-defence, but as part of a kind of negative eugenic strategy; an attempt to 

counter the higher birthrates of racialized communities. We see this the case of the murder of a Cree 

man named Leo Lechance by neo-Nazi Carney Newland, who justified the murder by claiming it 

was a form of “native birth control.”74 The racism of biopower becomes a guiding force for an 

imagined nation, one that does not materially exist, but affectively and ideologically undergirds the 

 
73 Scott Lauria Morgensen, “The Biopolitics of Settler Colonialism: Right Here, Right Now,” Settler Colonial Studies 
1, no. 1 (January 2011): 60. 
74 Kent Roach, Canadian Justice, Indigenous Injustice: The Gerald Stanley and Colten Boushie Case, (McGill-Queen’s 
University Press, 2019), 59. 
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existing settler state of Canada. By engaging in the biopolitics of the nation, fascists can imagine 

themselves as agents of a national project that the Canadian state ‘fails’ to live up to. While these 

fascists often don’t have direct control of the state apparatus, their actions can still be thought of as 

an exercise of biopower, insofar as they are themselves aimed at demographic control, albeit from 

outside of the state. The nation as a biopolitical racial construct is imagined as being under attack 

and faced with the threat of replacement.  

Desiring Fascism in Canada  

 Let’s return to the insight that D&G take from Wilhelm Reich, that “the masses were not 

innocent dupes, at a certain point, under a certain set of conditions, they wanted fascism, and it is this 

perversion of the desire of the masses that needs to be accounted for.”75 Thinking of fascism as a 

problem of desire does not make it an individualized problem, as a problem of desire is in many 

cases the problem of a “certain set of conditions.” The narratives of “the great replacement” and 

“white genocide” are obviously bogus and incorrect, but we cannot simply think of them in terms of 

people being duped. Nor should we think of them purely as an ideological issue, one of people being 

convinced to believe the wrong things. The question I want to be able to answer is why, in the 

conditions of Canadian settler society as it exists now, do so many desire fascism? Why are these 

narratives so compelling to people, especially as they invert and nearly allude to the replacement and 

genocide this country is based upon? As I argued in chapter one, my focus considers fascism more 

in terms of its affective pull than its ideas or ideological tenets. It might then seem strange that I am 

focused on unpacking the rhetorical obsessions of the far right. My claim is that we ought to think 

of these ideas and this rhetoric in affective terms. In order to do this, I will turn to a perhaps 

unexpected source, the 17th century rationalist philosopher Baruch Spinoza, and in particular the way 

he is taken up by feminist philosopher Hasana Sharp. Spinoza’s writing is aimed at giving us 
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adequate and true ideas of the world and ourselves, in order to lessen our determination by external 

things. However, Spinoza also seeks to explain why we are so often misled and how this impacts our 

choices – as D&G paraphrase him, “why do men fight for their servitude as stubbornly as though it 

were their salvation?”76 Sharp takes from Spinoza the idea that “in order to be effective, true ideas 

require a favourable affective environment. The virtue, or power (IV def8), of true ideas is to be 

found in their affective more than their representational character.”77 For Spinoza, there is only one 

substance, God (or Nature), and thought and extension are the two attributes of God which we can 

perceive.78 Ideas then are not different things than physical ones, but are rather the same things 

perceived in different ways. While true ideas can make us more free, the process of coming to 

uncover truth begins in obscurity, and we cannot easily have true and adequate ideas just by willing 

it. As Sharp writes, “Spinoza asks us to consider ideas in terms of their force, vitality, and power 

rather than primarily in terms of their truth and falsity.”79 Ideas therefore should not be understood 

separately from affects and feelings, as all ideas have force and affective power. According to Sharp, 

“the ideas that most occupy the mind are not necessarily the truest ideas but the ideas with the most 

life support, as it were, from fellow ideas.”80 The purchase that a belief will have depends not 

(necessarily) on its truth but on whether or not the context is right for the idea to be convincing; 

does it have a “favourable affective environment?”81 This environment includes the other beliefs 

that someone holds, the context they find themselves in, their feelings about a topic, and the way the 

new idea augments or alters those feelings.  

 
76 Deleuze and Guattari, “Anti-Oedipus,” 26. 
77 Sharp, “Spinoza and the Politics of Renaturalization,” 56.  
78 Spinoza, Baruch, Ethics, ed. Stuart Hampshire, trans. E. M. Curley, (Penguin Classics. London: Penguin, 1996), 
Ip14, Ip1, 1p2. 
79 Sharp, “Spinoza and the Politics of Renaturalization,” 56.  
80 Ibid., 71.  
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The question of which ideas are compelling is a question of which ideas resonate within the 

present social conditions. In a social milieu that is filled with microfascisms, an idea like “the great 

replacement” will resonate, not because of its plausibility, but because of its “favorable affective 

environment.” As I hope to have demonstrated, Canadian settler society is bursting with 

microfascist affects, ideas, and practices, and the history of Canada is littered with precedents for the 

kind of violent racist thinking characteristic of contemporary fascism. In the context of a country in 

which the Inquiry on Missing and Murdered Indigenous Women and Girls named these murders as 

genocide (to the vociferous denial of much of non-Indigenous society), the discussion of Indigenous 

genocide in Canada has become more prominent in the mainstream than ever before.82 This is not to 

say that this represents a substantial shift in the structure of settler colonialism; as Coulthard notes, 

in an era of recognition and reconciliation, the relationship between the Canadian state and 

Indigenous peoples “has remained colonial to its foundation.”83 However, the visibility of this colonial 

base has been uncovered for many to whom it was previously obscured, which has made assertions 

of Canadian nationalism, though still persistent, somewhat more fraught. While many Canadian 

liberals may struggle to reconcile their pride in their country with the ongoing injustice of settler 

colonialism, others seek a narrative that not only denies the existence or relevance of this violence, 

but reinforces the right of white male supremacy to continue. Claims of replacement and genocide 

are compelling not just in spite of the realities of settler colonial replacement and the continuing 

genocide of Indigenous peoples in Canada, but because it inverts those claims. The conspiracies 

around replacement and genocide are an expression of the fascist tendency of false victimization we 

discussed in the first chapter. As Jason Stanley notes, “fascist politics covers up structural inequality 

 
82 Maham Abedi, “Why ‘Genocide’ Was Used in the MMIWG Report,” Global News, (June 4, 2019), 
https://globalnews.ca/news/5350772/genocide-canada-mmiwg/. 
83 Coulthard, “Red Skin, White Masks,” 6. 

https://globalnews.ca/news/5350772/genocide-canada-mmiwg/
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by attempting to invert, misrepresent, and subvert the long, hard effort to address it.”84 In the face 

of documented and credible claims of oppression by Indigenous peoples and others, fascist 

movements fabricate claims of white (male) victimization and use this victimization to justify 

oppressive violence, racism, and authoritarianism. The visibility of the attempt to acknowledge and 

address structural injustice is felt by those in positions of power as oppression.85 An exclusive and 

oppressive nationalism serves as the response to this alleged oppression, and in this way we can 

again see the connection between fascist rhetoric and settler colonialism. Replacement as a settler 

colonial project constructs an idea of the nation, which despite claims of pluralism or 

multiculturalism is at its core a racialized one. Combined with the microfascist affects cultivated 

around many state policies and practices, white feelings of resentment resonate together and, under 

the right conditions, birth a molar fascist movement. It is not the mere accumulation of 

microfascisms alongside the presence of fascist rhetoric that makes fascism take hold, it is the ability 

of them all to resonate together in the right way.  

 White fears of replacement and genocide are not simply imports from an international fascist 

movement but are inversions of the real history and underlying logic of the Canadian state. The 

process of replacement is not just a legal one, but is an affective one involving the production of a 

nation, one that in the Canadian context is racialized as white. While the settler state may try to cloak 

itself in the rhetoric of multiculturalism and reconciliation, the racialized nation continues to emerge, 

which we see happening in contemporary fascist movements. Fascist claims about replacement and 

genocide don’t just invert past injustices of the settler state and nation, they take up the historical 

tradition of biopolitical eugenics on behalf of an idea of the nation

 
84 Jason Stanley, How Fascism Works: The Politics of Us and Them, First edition (New York: Random House, 2018), 
137. 
85 Ibid., 136.  
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Conclusion: Indigenous Resurgence as Anti-Fascism 

While all liberal capitalist states play a role in creating the conditions for fascism, I hope to 

have explicated the specific ways in which the settler colonial state of Canada does. Fascism in 

settler colonial states must be thought of as a consequence, and perhaps even an extension of, the 

logic of colonialism, even as it may push against the laws and norms of settler colonial states. In a 

state like Canada in which fascism has not yet taken on a molar form (at least not on a state level), 

approaches to understanding and opposing fascism must be attentive to molecular microfascisms 

and the political and social conditions that cultivate them. Understanding fascism not as a unified 

ideology or political philosophy that is consistent across time and space, but rather as clusters of 

tendencies and affects, allows us to identify fascism before it takes over a state and to understand the 

relationship between fascism and the status quo. In the Canadian context, microfascisms are 

produced in and around institutions of state violence like police forces, the military, border agencies, 

and prisons, as well as in state practices surrounding property and land. Not only do these practices 

and the use of (white) settlers for territorial fortification create a racialized conception of land, they 

implicitly encourage individual acts of settler violence against Indigenous people that serve to 

reinforce the white national identity of Canada. This white national identity continues to be 

reproduced and re-inscribed by everyday practices that can be traced back to the eliminationist and 

replacement-centered logic of the settler state. These processes serve the function of producing a 

Canadian nation that is racialized as white. Interestingly, the replacement central to the Canadian 

nation has been mirrored by fascist claims that articulate a fear that white people in Canada are being 

replaced. Since fascism in Canada is intimately related to the context of Canadian settler colonialism, 

anti-fascist strategies in Canada cannot simply be an import of European anti-fascist strategies. Any 

anti-fascist movements that leave the settler state outside the reach of their criticism leave 
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themselves vulnerable to the fascistic tendencies inherent in the settler state, and in particular, settler 

nationalism.  

Anti-fascist movements in Canada must not only contest settler colonialism, they must 

follow the lead of Indigenous practices of resurgence and resistance. 1 Indigenous scholars and 

activists have articulated different relationships we can have to the land, to each other, and to the 

non-human world. These approaches, though not always explicitly anti-fascist – that is, not always 

oriented primarily in opposition to fascism – are non-fascist in the ethical sense Foucault describes, 

and provide an alternative to practices that cultivate microfascisms.2 Anti-fascism should not simply 

be opposed to settler colonialism in the molar sense or take the form of Manichean opposition to 

the state. Indigenous resurgence is characterized not as a purely oppositional attitude towards the 

settler state but as a “turn away” from settler state and society and towards “Indigenous institutions, 

values and ethics of interdependency, cycles of change, balance, struggle, and rootedness.”3 Corey 

Snelgrove, Jeff Corntassel, and Rita Dhamoon write, “Indigenous resurgence is ultimately about 

reframing the conversation around decolonization in order to re-center and re-invigorate Indigenous 

nationhood.”4 Indigenous resurgence not only contests the settler state and nation, which as we have 

seen cultivate microfascisms, they also provide non-fascist ways of living and relating to other 

human beings, the land, and the rest of the more-than-human world.  

In stark contrast to the racialized conceptions of land fortified by Lockean notions of 

cultivation and productivity, many Indigenous nations view the land as valuable not just as a 

 
1 The ethical and political value of Indigenous resurgence is by no means dependent on its value in opposing or 
undercutting fascism; it is valuable on its own. I only wish to suggest what responsible anti-fascist and non-fascist 
practices might look like in the context of Canadian settler colonialism. 
2 Foucault, “Preface to Anti-Oedipus,” xiil. 
3 Corey Snelgrove, Rita Kaur Dhamoon, and Jeff Corntassel, “Unsettling Settler Colonialism: The Discourse and 
Politics of Settlers, and Solidarity with Indigenous Nations,” Decolonization: Indigeneity, Education & Society 3, no. 2 
(2014): 18.  
4 Ibid. 
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resource, but as a teacher, and something we find ourselves in meaningful relationship with. Instead 

of viewing land as a terra nullius that is claimed by a racially pure nation through labour, Leanne 

Betasamosake Simpson retells the Michi Saagiig Nishnaabeg story of a child learning to harvest sap 

and make maple syrup. The child is not explicitly taught by adults around them, they learn by 

following the direction of the land itself; the child “learned both from the land and with the land.”5 

Land is not just a blank space to be made productive, nor is it an exclusive ground for racial purity. 

By following the lead of Indigenous peoples and nations as they work to “reclaim and regenerate 

[their] relational, place-based existence,” we can not only undercut the affective power that racialized 

and capitalist conceptions of the land suggest, we can contest and turn away from the racist colonial 

basis of the settler property regime.6 Supporting Indigenous nations in their self-determination is 

another area in which we can work to undermine the basis of settler colonialism. Indigenous and 

settler models of nationalism are not just competing claims of nationalism but entirely different 

conceptions of the nation. While settler nationalism in Canada is implicitly racialized in opposition 

to Indigenous peoples and other racialized peoples, Indigenous nationhood is not necessarily 

conceptualized according to race or blood.7 Simpson argues that the senses of nationhood invoked 

by Indigenous resurgence are entirely different from those invoked by European settlers. She writes, 

“I am not a nation state…To me, Indigenous nationhood is a radical and complete overturning of 

 
5 Leanne Betasamosake Simpson,  As We Have Always Done: Indigenous Freedom through Radical Resistance (University 
of Minnesota Press, 2017), 145-150.  
6 Jeff Corntassel, “Re-Envisioning Resurgence: Indigenous Pathways to Decolonization and Sustainable Self-
Determination.” Decolonization: Indigeneity, Education & Society 1, no. 1 (2012): 86–101. 
7 As Kim TallBear argues, defining Indigenous peoples as a racial group, or policing group membership by “blood 
quantum” or DNA are tools of the colonial state intended to dissolve Indigenous claims to sovereignty. Although 
there are many Indigenous nations and tribes that have come to incorporate blood quantum standards to 
determine eligibility for membership, she critiques these practices, noting their emergence after colonization and 
arguing that “tribal ideas of kinship and community belonging are not synonymous with biology” (80). In a similar 
vein, Val Napoleon argues that Indigenous nations should adopt a civic rather than ethnic model of nationalism; 
see Kimberly TallBear, “DNA, Blood, and Racializing the Tribe,” Wicazo Sa Review 18, no. 1 (2003): 81–107; Val 
Napoleon, “Extinction by Number: Colonialism Made Easy,” Canadian Journal of Law and Society (2001): 113–45. 
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the nation-state’s political formation.”8 As opposed to the racially exclusionary models of 

nationhood characteristic of the (settler) nation-state, Simpson considers her Kina Gchi 

Nishnaabeg-ogamig to be “based on a series of radiating responsibilities” linking humans and 

nonhumans together “in the absence of coercion, hierarchy, or authoritarian power” and instead 

forming “relationships based on deep reciprocity, respect, non-interference, self-determination and 

freedom.”9 Instead of simply being aimed at destroying the settler state, practices of Indigenous 

resurgence and nationhood offer alternatives to colonial and fascist conceptions of people, land, and 

the more-than-human world.  

The type of political activism that is required in order to oppose fascism cannot simply be 

against fascism or even against the structure of the state. The imagining of a future without fascism 

that does not involve Indigenous resurgence reaffirms the colonial basis of the settler state and 

engages in what Tuck and Yang call “settler futurity.”10 Instead of acquiescing to visions of a non-

fascist future that denounce all kind of conceptions of nations or meaningful connections to land, 

anti-fascists should pay attention to the political principle that Coulthard and Simpson call 

“grounded normativity.” Grounded normativity draws on various Indigenous traditions and 

approaches towards the land and social organizations in order to provide a place-based model of 

political and ethical action. Coulthard and Simpson write, 

Grounded normativity houses and reproduces the practices and procedures, based on deep 
reciprocity, that are inherently informed by an intimate relationship to place. Grounded 
normativity teaches us how to live our lives in relation to other people and nonhuman life 
forms in a profoundly nonauthoritarian, nondominating, nonexploitative manner….Our 
relationship to the land itself generates the processes, practices, and knowledges that inform 
our political systems, and through which we practice solidarity.11 
 

 
8 Simpson, “As We Have Always Done,” 6,10. 
9 Ibid., 8.  
10 Tuck and Yang, “Decolonization is not a Metaphor,” 18.  
11 Glen Coulthard and Leanne Betasamosake Simpson, “Grounded Normativity / Place-Based Solidarity.” 
American Quarterly 68, no. 2 (2016): 254. 
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For those of us that are settlers, grounded normativity involves following the lead not just of 

“Indigenous people” as an imagined monolithic group, but rather the specific Indigenous nations, 

peoples, and tribes that live and have lived on the lands we find ourselves in.12 We should follow the 

lead of Indigenous political practices that offer decolonial alternatives to the racialized conceptions 

of space, love of violence and authoritarianism, and false victimization characteristic of fascism. Not 

only does this make us accountable to addressing the injustice of settler colonialism itself, it is the 

only way to attack fascism at its roots, which are deeply intertwined with Canadian settler society. 

Understanding the connection between fascism and settler colonialism should not be a simply 

scholarly project, but should motivate and inform place-based and decolonial anti-fascist action. 

 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
12 The specificity required for grounded normativity makes it hard to theorize, not just as a settler but because of 
the focus of this thesis on Canada as a whole. Indigenous resurgence will vary from place to place and nation to 
nation. 
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